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Ueber die Liebe Gottes. 
 Referat bon Wt. Weber. 

Diejes alte, aber ftets neue Thema fanden wir in hochjt eigen- 
artiger Weije erdrtert bon Dr. Liebe in der ,,Beit{dhrift fiir Theologie 
und Rirde,” und ijt wert, in diefem Blatt dem Leferfret3 zur Priifung 
deS Guten vorgelegt 3u werden. Der Gnbalt ijt rubrigiert: 

I. Das Problem und feine Gejdicdte. I. Der Latbejtand: 1. 
Die Liebe auf dem Gebiet der ,,Siimdenvergebung”; 2. auf dem Ge- 
biet deS Winders; 3. auf dent Gebiet der Gefchichte. LT. Gefamt- 
bild. IV. Ergebnijje und Wusblicfe. 


J. Das Problem und feine Gefchichte. 


&$ ijt ohne Bweifel, dak mmitten der Nampje um die verjdhie- 
denjten chrijtliden Lehren der Gedanfe der GotteSliebe der unumitrit- 
tene Wtittelpunft zu fein jdeint, um den fich inmmer wieder alles, was 
aut hrijthch fein will, jammelt. YU unwefentlich tft e$ 3 betrachten, 
tap gerade gegen Ddiejen chrijtlicen Sentralgedanfen die Geqner de 
Whrijtentums mit den jtarfften Griinden am bejttmmteften Cinfprucd 
erbeben. Smmier aber wird der thr Dafein mit Cifer bejtreiten, ter 
pon den Strahlen der Sonne mieht berithrt wird. C8 ware nicht wer- 
ter dDaraut 3u achten, wenn nicht im Chrijtentum an diefer Stelle eine 
groge, nur fchlecdt verbiillte Unfiderheit obwaltete, die jdlieblic 
auf die %rage Hinauslauft: Hat denn wirklich die Gottesliebe ihre 
Grengzen, und wo Liegen diefe? 

Vor allem wird hier die theologijche Arbeit wieder einfeken miif- 
fen, wenn fie erit cinmal mit groperer Cntidhiedenbeit, als dte3 nod) 
immer gejdieht, den pringiptellen Fragen fic) gugewendet hat. Und 
eS will fcheinen, als ob an diefer Stelle Entwiclungsmoiglicfeiten 
lagen, Die bon recht erheblider Tragweite fiir die theologifde WArbeit 
yoerden fonnen, von denen noch die wenigiten etwas abnen. 

,Sott ijt die Liebe.” Whren gang einfaden Xusdruck fand die 
Stimmung de8 Urdrijtentums in diefem Gab. Was aber eigentlicd 
diefer Stimmung 3u Grunde lag, da3 war nidt fo einfad. C8 war 
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cher cin doppeltes: einmal cin hiftorifdj-metaphyfifdes Urteil, dak 
Gott fich in Chrijto der Ntenfchbheit erbarmen will, und dann eine per- 
jonlidje Gewifheit: Die Liebe Gottes ijt ausgegojjen auch in mein 
Herz. Diele betden Gedanfen der Gottesliebe fallen nun feineswegs 
zujanimen. Das eine Mal handelt eS fic) um eine Vegiehung Gottes 
sur Menjhbeit im allgentcinen, um ein plogliches Befanntwerden 
der. bi8 dabin verborgenen wohlivollenden Stelling Gottes gur Ge- 
jantthett der Crdenbewohner: daS ift etn fachlices Verhaltnis ohne 
berfonlice Mtomente. DaS andere Mal handelt eS fich um etn fort- 
wabrendes Veforgticin — um daS Wohl des eingelnen: da8 ijt em 
durd and durch perjonlices Verhaltnis. Wan fann jo bet eingelnen 
Menfcdjen die perfonlide Gottesliebe fonjtatieren und gleidgeitiq bon 
einer fachlichen freund{chaftiden Stellung Gottes zur Wenidhheit re- 
den. Dammit ijt aber noch gar nicht gejagt, dak dieje jachlidhe Sreund- 
{ehaft jich gleichiam aus einer Summe von pertonlicen LiebeSverhalt- 
nifjen 3u allen ecingelnen Dtenjden gufammenfeke, jy wenig das Ober- 
haupt trgend eines Landes etrya mit den eingelnen Biirgern jich be- 
freundet. Qn dem Sak ,,Gott ijt die Liebe” bleibt alfo borlaufigq 
eine rage gang offer — und Diefe rage ijt e8 eben, die das etgent- 
lide Broblem umfapt: Wie ftellt jich Gott denn 3u jenen einzelnen 
andern, die noch nichts bon der fortivabrenden Biirforge Gottes er- 
lebt haben? 

Dem altejten Chrijtentum ijt dieje Srage gar nicht qefommen, 
nur Paulus hat fribgeitiq da8 Broblem gefehen und in feiner Weife 
au (djen verfucht. Geine Sojung fommet fehlieblich auf dte Marsfinjt 
binaus: Gott will eben bon jenen-andern im einzelnen nichts mi}fen, 
er bat jie berworfen. Das Chrijtentum ijt auf dem Wege, den Paulus 
anzeiqte, aber jelber nicht fonjequent verjolqt hatte, nicht weiter ge- 
gangen. Die allgemcine Sreude iiber Gottes Vaterliebe trieb die 
herrfhende chrijtliche Stimmung vielmebr 3u dem optimiftijden Ur- 
teil: Gott ltebt pringipiell alle eingelnen Menfehen und wiirde am 
liebften fie alle eingeln 3u feinen lieben Rindern madden. ,,Gott will, 
dak allen Menfchen geholfen werde.“ 

Aus diefer Stimmung ift allmabhlic die fonfrete Hrijtlide Lehre 
pon der UWiliebe Gottes erwachfen, die im wejentliden zu allen Seiten 
in der Kirche herridend.gewejen ijt und heute nocd herrjdt. Mit ihr 
hangt auch die grundjaglide Meinung gujamimen, auf welder die Ci- 
genheit unferer gejamten fircdhliden Tatigfeit beruht.. Mach hr ijt 
alles, was in der Welt gefdieht, Viebes und Leides, alS eine Fliqung 
Gottes, al8 ein Wusdruck feiner LiebeSabfichten rat den betrejfenden 
Menfehen 3u betrachten. 

Diefe Lehre birgt eben — fo wertvoll und erfolqreich jie immer 
gewejen ijt — bon vorneberein ein fchlimmes Broblem in fich, da8 
Problem der Thevdicee: Wir vertragt fich da8 Uebel in der Welt mit 
diejer qottlicjen Liebe? 
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Viel hat man befanntlich getan, unt diefes Problem aus der Welt 
au jdatien. Wut gwet Puntte laffen fich die Lofungsverjuche suritcé- 
fubren: 

1. Viele Uebel jind gar feine Uebel, jondern Ergiehungsmittel 
in Gottes Hand. 

2. Die Uebel aber, die wirflich) Uebel find, haben ihren Urfpriung 
entiveder: ‘ 

a) Yn Gottes Heiligfcit bez. Geredhtiqfeit, — fie follidieren 
{Heinbar mit der Liebe, jind thr aber in Wahrheit doch nicht entgegen- 
qejekt, Da ja auch die beiden Seiten de8 gottlicen Wefens (Liebe und 
Heiligfeit) eine innere Cinbheit bilden, oder arch: 

b) Sm GCigenwillen de3 Menfchen, der den gottliden Liebeswil- 
len dDurchfreust 11d alleS vberdirbt, was Gott hat gut madden wollen. 

Dieje Lofungsverfuche find, bet Lichte befehen, recht wertlos. Um 
einen frommen Gedanfen denfbar 31 machen, jtellt man Crwagungen 
an, dic atwar jdjlieBlich au dtefem Biele fiibren, aber gugleich ectliche 
neue Gedanfen nach fich giehen, die ihrerfeits in religidjer, wie in tn- 
tellefineller Sinjicht aleich unbrauchbar find. Go rettet man in un- 
jerm alle die Wiebe Gottes, tragt aber Biige in Gott hinein, die 
ihn recht flaglic& und flein maden. Diefer Gott tit machtlos gegen 
den menfdhlicden Willen (7. 2b) und guagleich gwiefpaltig in fic — 
feine Dialeftif {hafft dtejen Widerjpruch fort, dats ifm die eine Seite 
jeiner Natur nicht 31 tun erlaubt, toa8 die andere will (7. 2a). au- 
ferdem verfaljdt man die Wirklichfeit des Leben, indem man eine 
Beobachtung geivaltiam in die Verhaltnijie hineintragt, die Dem vor- 
urteilSfojen Blicf gerade da8 Gegentcil fund tut. Denn jo gewik in 
vielen Uebeln etn unermeblicher Gegen liegt, andere find doch in jeder 
Hinficht fiir-die Veteiligten ein Blrch (jf. 1). Wer deshalb einen offe- 
nen Blicé fiirs Leben fich etnigermafen bewahrt hat und bon Gottes 
Geijt einen Hauch verjpiirt, der wird mit dtejen Wusfliichten nichts 
anfangen fonnen 1nd iiber die Bedenfen gegen die Lehre von Gottes 
Wiebe nicht hinausfommen. C8 ift darum nicht zu berwundern, dab 
Die gropten und tiefjten Geijter im Chrijtentum bon der Wiebe Got- 
te8 nichts wijjen wollen und wieder auf Paulus guritcegeqangen find. 
Denn was %Xuguftin und im Wnjehluak an ifn die grofen Reformato- 
ren alle dret vorgetragen haben, das ijt dod) nichts andere als eine 
Wusbildung deS ermahnten paulinijdhen Gedanfenfreifes und zugleich 
die jdarfite und fonjequentejte Nritif der gemeindhriftliden Lehre bon 
der Gottesliebe. 

Mugujtin hatte gefunden: Wen Gott einmal bis ins innerjte We- 
fen erfaft bat, den tragt er fo madjtboll empor, dafs alles Widerjtreben 
dagegen mublos ijt und men{dlider Cigenwille nicht mehr in Vetracht 
fommt. 2MXle$ naturhaft Sdhlimme muf da 3um Veften dienen. Wo 
er aber Gott nicht in diefer Weife wirfen und menjfdhliden Willen nod 
ungehemmt walten jah, da fonnte er auc) feine Liebe Gottes, feine 
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Bejtimmung gum Guten finden. Kein Wunder tar eS dann, wenn 
die Seele allmablid) dem fehlimmiten Lo8 verfiel. Go fam er gu den 
beiden Gaben: Wlle3 in meinem Leben ijt Gottes Gnade, und: Nicht 
aller Menfden Leben ijt von diefer Gnade erfillt. 

Auf diefen beiden Gagen beruht nicht nur jeine Lehre von der 
Pradeftination, fondern auc) jeine ganze Weltanfdauung. Sn thr 
find jedenfalls der Viebe Gottes fejte Sdhranfen gegogen; nur nod ein 
GBruchteil der Menfdjen gehort gu diefer Liebe, die andern find in 
Ewigfeit davon ausgefdhlojjen. 

Und abnlic find jpater die Griinde getwejen, — menn auc) man- 
derlet treue hingugefomimen — die in den Kopfen der anderen Gropen 
Diefelbe Lehre zur Reife gebradt hat. Go ftarf und gut aber immer 
diefe Griinde waren und jo hervsrragend die Xamen derer, die thnen 
Geltung 3u fehaffen verjuchten: die chrijtlidhe Nirdhe hat dDennoch ftets 
den Nuguitintsmus in allen feinen Sormen abgelehnt. 

Das ift un8 wieder eine hochjt auffallige Tatjache, aber jie tt 
hegretflich genug. Denn die bedenflichjten Nonjequengen ergeben fich 
aus Wuguitinus, modgen fich feine Xnhanger wenden, wie fie wollen. 
Sndem Wuguitin mit feinem ent{chiedenen ,,Itein” jene offene Brage 
im Problem der Liebe GotteS beantwortet, [ojt er im Grund 3zugleich 
da8 auf, was allen Chrijten 3 allen Seiten oberjte Gewibbeit war: 
die allgemeine Gottesliebe gur Wenfehheit. Cr macht geradezu aus 
Gott einen launenhaften Defpoten, der auserwahlt aus der Maffe, 

“twas ihm pabt. Dtefe Lehre ijt jodann auch geeignet, den Oberfladh- 
Yichen jorglo8 3u machen, den jchwerfalligen Griibler aber aur Ver- 
aweiflung gu bringen. 

Die Nirde tt darum vollig im Recht geiwefen, fic) Dauernd dem 
Miguitinus 3u verfdlieben. 

Vieles bon dent, was bei Xugujtin und den andern twirtfant war, 
bejchaftigt dabet auch uns heute wieder. Die Vertiefung de8 reliqis- 
fen Leben$ und pfydologi{dh gejchulte Beobachtung der Vorgange die- 
feS Lebens und des Crlebens ijt e8, die uns tiber die breit-chriftlide 
Lehre hinaus wieder an Wugujtins Seite jtellt. Nit Wargujtin wiffen 
wir, dak Gott in der Geele gu fuchen, und dak Gutfein und Sromm- 
fein Heit bon Gott in der Geele ergrifjen fein. 

€8 fommmen aber fiir uns noc) gang andere Gelidtspuntte in 
wrage, die uns weniger gu Paulus, mehr aber zu Gefus firhren. Wars 
unferer gangen Erfenntnis von den Dingen ftetgt jo etwas wie ein 
berworrenes Suchen und Fragen auf, da8 unbefriedigt an dem Mten 
voritber geht und nach ecinent Meuen verlangt. 

Bor allent ft e8 das Leben init feinen Sdicfalen, das uns heute 
nod) viel mehr gu denfen gibt, als einjt einem Wuquitin und den an- 
dern, Wir fennen das Leben mit fetnem fortgefdrittenen Snbalt auf 
aflen Gebicten ungleic) befjer als irgend eine andere Beit der Weltge- 
fhidte. Und wir derftehen allevhand Sufammenhange unferes e- 
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bens mit Voriwelt und Uiniwelt, die frither ntemand finden fonnte. Be- 
rubt dod) die qrofartiqe Nealijtif unjerer bejten Dichter darauf. : 

Das Leben und dieje Dichter fagen uns, dak e8 tarjend Sebens- 
Taufe gibt boll fehiner, verfohnlicher Erfahrungen, die abtwarts Fith- 
ren mut unabanderliher Gewalt, und das ijt da8 Erfdhittternde in 
unjerer LebenSfenntnis. Gite legen den Singer auf cin grokes Geld 
im Leben und jagen: ,Sebht dabin und zeigt mir doch, wo ein Gott 
waltet mit jemer Liebe und wo da ein freter, auftwartsfterqender 
menjchlicher Wille lebt?” Mian zeigt uns Kinder voll quter Wiinfde 
und Gedanfen, die unbverjtanden bleiben in threr Umgebiung und de- 
ren Gintalle mikverjtanden und guriicfgelviejen werden. Langjam 
wird ihr Wejen bitter und ihre Seele verfiimmert — und fern Gott 
Hilft. 

Weiter fehen wir Kranfe, belajtet mit umheilbarem Erbe bon den 
Eltern ber. Von wunbetmliden Macdhten wird thr Gerjt langjam um- 
nachtet. Die andern merfen e8 nict und balten fiir bojen Willen, 
was doch nur Nranfheit tit. Go fiechen jie Dahin in innerer Berodung 
— und fein Gott hilft. 

Dann fehen twir das jammerlicd fleinliche Qeben der immer ver- 
aniiglicben, behaqhden Mltagsmenj{dhen, da3 fo glatt verlauft tm 
flotten Gefdhattsqang und im ungeftorten ,amiliengliicf,” und doch 
die Seele berjumpft beim Tagesflatidh, bet Spiel und Genuk. Gott 
aber fieht das alles und fabrt nicht dagivifden. Das find fo Bilder, 
Die uns gu Tarjenden das Leben Zeiat. Da ift fein Wille, der Gottes 
ViebeSabfidht durdhfreugt. Da ijt feine erziehende Strafe und feine 
Seimjucung. Wile dteje Beobadhtungen verletder unS gangltch die 
breit-chrijtiide Lehre und die Verfuche, die gu threr Netting gemacht 
toerden. : 

Was follen wir in dtefer Lage tun? Wiirden wir e8 mit dem 
Mugujtinismus 1 irgend ciner neuen orm vertuchen, wir mwiirden 
den bojen Nonjequengen untweigerlic) gum Oper fallen. Denn der 
Muguitinismus ijt auf eine Weltanjhauung fejtgeleat, die der unjern 
in feiner Weife ent{pricht und in moralifder Sinficht nit Urtetlew und 
Vorurtetlen arbeitet, die wir iiberwunden haben. Denn nimmermebhr 
vermogen wir a8 Bofe al cine Urt giweites widergottlides Weltprin- 
atp neben dem Gottlichen au betracdhten. Wir jtellen e8 Lieber in den 
qottlichen Weltplan als eine Wliacht, die jelber uns bewupt dem Guten 
dienen mup. , Boje” und ,unfromm,” ,,gut“ und ,,fromnr” fallt fir 
uns iiberhaupt nicht fo ohne weiteres gujammen, tie die’ tm Grunde 
im Angujtinismus gefehieht. Darum mu aus allen diejen Grimden 
MNugujtins Lehre fiir uns ganglich auper VBetracht bleiben. Wir brau- 
den cin Mees in diefem Punfte, das wirklich dem entfpridt, was wir 
heute bon Gotte3 Liebe wijjen und fagen fonnen. 

Wher wie wentg fommt un bei dem Bemiihen, da8 Yteue 3u for- 
mulieren, die Theologie entgegen. Mit Etfer und Sdharffinn it fie auf 
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allen anderen Gebieten tatig und fdeint nicht gu merfen, wie hei uns: 
an Ddiejer Stelle der Boden unter den Hiiken brennt. Bet unfern Sra- 
gen ijt fie mit einer dDoppelten WXusfunft gur Hand. 

Entweder fie entpfiehlt uns die ,,breit-chrijtlide” Lehre trok allem, 
oder fie appelliert gern mit qroken Worten an den Optimismus des 
Glaubens, der feinent Gott da8 Zutrauen {denfen miijje, dak er noch, 
irgendwo in Liebe aujlofen fonne, was uns vorlaufiq als Mteblos er- 
feheint. Was wir in Sefus erfabhren, ijt mit tener allgemetn-chrijtli- 
hen Lehre in feiner Weife identify. Wit SejusS vermag der Chrift 
eben nur jene’ Doppelte 3u erfahren: dak Gott tm gangen zur Welt 
fide freundlich ftellt, und dab er ettwa dem einzelnen Chrijten mit per- 
fonlicher Siirjorge taglic&h nabe ijt. Das aber befagt noch gar nidt, 
war fiir dte vulgar-chrijtlidhe Lehre das Wejentlicde ijt, dak namlid 
Gott pringipiell in gleicher Weije alle eingelnen Menfehen taqlich fir- 
forglich liebe. Yn Sejus felber erlebt man garnidts davon, ob Gott 
den Hottentotten und den Bleifchermerjter Mt. Mt. Uiebt. Gottes Er- 
barmen mit der ,Welt” ijt etwas gang anderes, alS eine perjonticde 
Slirforge fiir alle eingelnen Mtenjden. Von vorneherein mocdhte es 
nabeliegen, aus eingelnen Worten Seju und aus der qangen urjprima- 
lichen Stimnuing heraus dieje Lehre von der Wlleinzelliebe Gottes ab- 
auleiten. Sum Leil it dieS ja jcon innerhalb de Iteuen Tejtaments 
gejheben. Wan joll aber nicht fagen, dak dieje Lehre in dem, was 
wir tn Nefus erfabren, erhalten jet. 

Narr das, was wir in Yefus erfahren, und dann noch die ganze. 
reidhe Wirklichfeit de$ Lebens in und am uns mit allen ihren Harten 
ift das, was Flir 1un8 ausfchlaggebend ijt, wenn wir un$ von der Liebe 
ein 3utreffendes Bild gu maden wiinfden. Bei dem, was wir wirklich: 
in Sejus erfahrem, wollen wir e8 bewenden Lajjen. Die andere Hrage 
qeht.uns garnicts an, wie Gott fich jtellen mag zu allen den einzel- 
nen, die nichts von jeiner Liebe gu erleben fchecinen. Nicht was Gott 
ift wid was er will, fondern twas wir bon ihm erfabren, darauf fomunt 
es an. Wir wollen, wir miijfen durdaus von der Liebe Gottes ett 


-grokes umfafjendes Bild befommen. 


Die metaphyfijdhe Srage nach dem Wefjen Gottes und nach der 
religtofen Crfahrung hat nocd tmmer nicht die tiefqehende Darjtellung 
gefunden, denen jte bedarf. Dteje nuigte erft qeqeben fein umd jene 
Orage nuipte beantwortet fein, ebe iiber die Liebe Gottes abjehlieBend 
geredet werden fonnte. Darauf fann aber jest nicht qewartet werden. 
Cinen Schritt vorwarts tun fonnen wir nicht, ohne zugleth in den 
Nachbargebieten fejtumriffene Mnfhauungen erivorben 3u haben. Sie 
fonnen Hier nur jtill{diveigend porausgefekt und, wo fie ausdritdélidh 
errwabnt find, jedenfalls nicht de8 weiteren begriindet werden. 


Il. Der Tatheiftand. 


Um das einfehlaglidhe Erfahrungsmaterial gu fammeln, fritife 
gu fichten und gu einem Logtfch gejdhlofjenen Gangen 3u berbinden, ge- 
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hen wir deshalb bon der Grage aus: Wo und iwie erfabren wir fo et- 
was wie tebe Gottes? 1. Wir beginnen mit derjenigen Form der 
Gottesliebe, die immer im Leben der Chrijten als thre herrlidfte und 
widhtigite Crjdheinungswerfe erlebt und gepriefen worden tft: der foge- 
nannten ,,findenvergebenden Guade” Gottes. C8 ift fiir uns zunadft 
ohne Belang, durch) welche Vorftellungsweife daS Bewuptyein der 
Sindenvergebung in einem Menjchen zujtande gefommen. Wir fra- 
gen nur, was denn der Sromme von Sottes Liebe erlebt, wenn er fic 
getrojtet tei in fetnem Giindenelend, wenn er fich erlojt und auf- 
warts gehoben fieht zur inneren Breiheit, Rube und Rraft. 

Min diefe Brage 3u beantivorten, modhten wir gunddjt die Wuf- 
- merffamfeit dDarauf lenfen, dap wir bei den hierber gehsrigen religis- 
fen Grlebnifjen cinen doppelten Topus beobadhten. Wf der cinen 
Seite finden wir Vtenjdhen, bei denen ,,die Siinde” im Mtittelpuntt 
jteht, die, tote fie glauben, Gottes Untwillen erregt hat, dann aber 
vergiehen wird. Die Wtenfchen dagegen, die auj der anderen Seite 
{tehen, befatjen fich mit dem fchmeralichen Gedanfen dariiber, dak fie 
die Gingeit nit Gott verforen haben und nut dem Verfuch, fie wieder 
Gergujtellen. Beides ijt wefentlic&) verfdiedDen: Dort eine WXnajt, die 
fic) qualt in Gebeten und Bue, bis fie die Gnade trojftlich durch das 
Trauergewolf hindurdbrechen fieht, Hier mehr eine gemejjene Trauer 
und ein rubiger Wille zur Verjohnung. Dort mehr ein langes War- 
ten auf Gottes firenges oder mildes Urteil, hier mehr cin WMrbeiten an 
fich jelbjt. 8 fragt fich, ob beides gleichwertige Erfcheinungsformen 
der Giindenvergebung find, oder ob die eine die andere an Wert itber- 
ragt und das echte, religidfe Erleben in groperer Neinbeit darftellt als 
jene, joda® jte alfein alS Erfenntnisquelle fiir die Gottesliebe in Be- 
tracht gu giehen ware. 

Manche meinen, dak jene fiindengequalte Betradtung als die 
primitivere die weniger echte ijt, und dak die andere, rubigere, vor ihr 
den Vorzug verdient. Denn mit groker Negelmapigfeit tit in der 
Entwichimg de3 KReligisjen eine Tendenz von Jenem 3u dicjem Sta- 
Dim Zu beobadhten. Sm gefamten religtofen Leben geht der Sug der 
Entwiching vom erregten gum gemapigten Stadium. Wreilich ift 
man vielfad) der Meinung, dak die cine abjteiqende Entiwicklung fei, 
und dap man im Beichen religidfer und fittlicher Verflachung jtiinde 
und aus Leidhtjinn und Cigennus der herben Strenge der WXiten den 
Niicken gewendet Habe. Das mag fitr einige gutreffen. 

Wo aber dieje Entwicluna mit einer unleugbar ftarfen Srom- 
migfeit und gleidhmabig unerbittliden Gelbjtfritif Hand in Hand 
geht und gerade durd) fie gefordert wird, da fann unter feinen Um- 
jtanden dtefes Urteil angewendet werden. Gerade eine ftrenge Selbjt- 
fritif erfernt, dak die alten qualenden Stimmungen jehr baufiq als 
Folaen franfhafter Bujtande oder toridter juggerierter Vorjtellungen 
entlarvt werden. €S fann gar fein Biweijel fein, dah die meijten der 
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Beunrubiqungen, die man im Gefolge der ,Siimde” verjpirt, auf 
forperlide und gemiitliche Exrgeffe folgen. C3 liegt bet folder innerer 
Verjaffung nabhe, auf Auswirkiungen de8 gdttliden Zornes 3u -fdhlie- 
Ren. Der fritijde Beobadhter durch{dhaut den wahren Grund. Das 
wubte fener Bcit der alte Tholuct jdhon, der gelegentfic) emmem Stu- 
denten, der feine. GewiffenSqualen ihm bvortrug, den Nat gab, fic) 
unterfucjen gu lafjen, ob er nidjt einen Bandwurm hatte. Merboje 
Maturen und pathologifd veranlagte Wenjden Leiden hauftg unter 
dergleichen Deprefjionen, ohne dak itberhaupt ein nachweiSbarer Mn- 
fa dazu borbanden ijt. Wm wenigften hangt das mit dem Zorn Got- 
teS und der Gimde gufammen. Die Entrwiefliung gum rubigen Ur- 
teil hat erjt eigentlich) in der neuen Beit eingefest. ES fommt daber, 
daly frither das Uebel viel verfehrter und deshalb erfolglojer bebhan- - 
delt wurde alS heute und metjtens gar nicht in jeter phyfjijchen Wurgel 
erfannt, jondern piychifeh qedentet wurde. Das ijt doch flar, daR ge- 
rade die ,qroBen Gimder” de8 Chrijtentums, Paulus bejonders und 
Luther, recht letdend waren, ohne e3 jelbjt 3a wijjen, bez. die YXrt thres 
Leidens ridtig eingujdhaken. Salfch ijt es nicht, was fie iiber Siinde 
und Gnade fagen, aber es ijt einfeitig und mehr bom Gefiihl getragen. 
&3 qehort dies 3u jenen Crjchetiungen in der Setchicte, die notig 
waren in ibrer Cinjeitigfeit, wenn eS wieder ein gutes Stiicf vormarts 
gehen follte, die aber fiir un8 micht mehr in der gleiden Weije gitlttq 
und notig find. Damit joll aber feinesmegs die Wicht der Siinde 
deleugnet werden. dte auf uns Lajtet.. Moc) weniger find wir geneiat, 
aus Gott emen allgugqutmitigen, leben Vater 3u machen. Deutlidh 
genug reden wir bomt Gegenteil. Bet den qualenden Vorjtellungen 
und Gefithlen halten wir uns aber niet mebr fo lange auf und warten 
nicht angjftlich auf die Wendung von Gott, fondern fchreiten Lieber im- 
mer jelber gur Tat, wir retken das Yiige aus, da8 uns argert, fuden 
Gott und feinen GSeiligen Geijt und fangen an, neue Menjchen gu 
werden, © it uns darum gu tun, vielmebr die andere Seite 3u 
jehen, dak wir [08 gerifjen find von Gott, von dem Grimde, aus dem 
wir Kraft und Leben haben, und wiffen, daR uns nur eins Hilft: Bor- 
warts gu ibm. 

Rete Verflachung ijt dies alles, jondern mug fogar als Bertie- 
fund angefeben werden, fofern dadurcd beim Sronmmen die Senfibilt- 
tat inbezug auf das Boje nicht abgejtumpft, fondern noch verjcharjt 
wird. Die eingelne Tat als Giinde tritt gwar guriict, an ihrer Stelle 
aber werden febr viel mehr an fic) ,gute“ innere Suftande alS ungu- 
langlich und alle modglichen an fich barnilojen, inneren Requngen als 
trennende Yracdhte awifchen Gott und der Seele empfunden. WUeber- 
Haupt erjdjeint dteje Trenming von Gott alS das Wefentlide, als da8 
Verhangnis an der ,Siinde,” nicht jo fehr die Verlegung Gottes. Das 
Biel unjerer Sehnjucdt ijt dementfprechend die Wiederherftellung der 
imneren Cinheit nit thm. Nicht um die Begriffe Side und Gnade, 
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joudern wim die anderen der Trennung und Cinheit mit Gott qrup- 
piert fic) das, weldjes als das Eehtreligivfe in dem ganzen Bor- 
gang bezeidhnct werden maf. Und dicjer 3weite Typus ijt es des- 
balb, der uns die Grundlage bieten mup, wenn wir Fragen beantwor- 
ten, was denn bei allen diefen Xften der Sromme von der Liebe Got- 
tes erlebt. Die Liebe Gottes wird alfo in der Cinheit der Seele mit 
Gott evfahren. Was erfahren wir denn dabei? Diefen Vorgang der 
Bereinigung nut Gott miifjen wir deshalb qenauer anjehen. Bunachjt - 
fragen wir, beriifren wir uns denn iiberhaupt init Gott, fon- 
nen wir uns8 mit thin verbinden, in ibn eingeben, ibm wieder loSlajjen? 

€$ jdjeint namic) jo, als fonne in diejem Brozek von fo etwas 
wie etner Verithrung mit emem andern Wejen iberhaupt nicht qere- 
det werden. Das, was wir beobachten, lapt fich gunachjit pfychologifh 
forreft gar nicht anders bejcdhreiben, denn al8 eine 3uftand8anderung 
unjeres eigenen pjycifden Gangen. Diefe Borjtellingen alle find 
fefundar, jind abgeleitet aus rein finnlichen Crinnerungsbildern und 
ergangt durch die ‘Shantafie. Diefe Vorjtellingen find ja auch gar 
nicht dad Wejentlice int religisjen Crlebnis, jie bleiben ganz blafs amd 
fhattenhatt im Vewutiein de$ normalen Srommen und nehmen mir 
lebhafte Farben an in der franfhaft gejteigerten Neligiofitat de8 Vi- 
fionars. Gehen wir von diejen begleitenden Borjtellungen ab, jo 
bleibt nur eine ganz charafterijtifde Bujtandsanderung der Seele als 
das Wejentliche des qangen Wftes bejtehen. 

Sst unferent innerjten Wefen findet tatfachlic) fo etwas wie eine 
Berbindung mit Gott ftatt. WWber jowobh! ,,Gott’ als ,unfer innerjtes 
Wejen” it nicht anjdaulich vorjtellbar. Dem von beiden hat man 
Renninis durch) Vernitthing der Sinne. 

Will man unn aber erfernntni8smakigq von den betden und ihrer 
NVerbindung reden, fo braucht man notwendig eine anjdaulthe Bor- 
itellung. Den religidfen Vorgang denft man fitch gemeinhin jo, dak 
Gegenjtande (Crjdheinungsfomplere), die fich verbinden, vorher aus: 
und nebeneinander, nacber aber an- und ineinander find. Der re- 
Tigisfe Borgang-ijt gemeinhin fo gedacht, als ob Gott erft auger 
uns,” ferner von uns gewefen fet, num aber ,nabhe“ qefonnnen fei, fitch 
mit unS berithre, mit uns fich ,bereinigqt” Habe. Was wir aber tat- 
fachlic) erfeben, ijt eben nur eine Suftandsanderung, ein Enthirllt- 
werden von Gott, ein ,Vergottetwerden,” wenn man will — Sch und 
Du und doch betdes volliq tnetnander in durchaus iunvorjtellbarer 
Werje. VBerjtandlich wird hier, dak der WXEt der Vereinigung tatjad- 
lid) ein volliges ,Uufgeben” im Unendliden, cine Singabe der 
,Selbjtheit” ijt, wie c3 die Myjtit richtig bejdhrieben hat. Nedenfalls 
ijt damit denfbar gemacht — und darauf font eS Hier in — dah — 
tatjachlic) Gott mit jeiner Viebe in jener Bujtandsanderung unferes 
eigenen Wefens wirkfam ijt. Und nun erjt darf man fagen, daB al- 
{e8, was man bet jenem Vorgang erlebt, nicht ein Broduft der in uns 
gegebenen Saftoren, fondern ein Ergebnis der Cinswerdung mit Gott 
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und Sarum 3zugleid etn Gejdent der qottlichen Liebe sft. Und es it 
nidt unfere Sat, fondern die Tat jeiner Liebe, wenn uns dann jenes 
ticfe Gefiihl der Gejeligung und jenes frohe Bewuptfein etht{dher 
Neinheit und Kraft erfiullt. 

Wir fehenuns nun nod im WUnjdluk an das VBisherige nach etnt- 
gen anderen Satfaden um, in denen ettva fonjt nod) der Bromme die 
Liebe Gottes zu erleben glaubt. 8 gibt ja auker dem eben befprode- 
nen unmmittelbaren Erleben ein mitte[bares Erleben der Gottesliebe. 
SHierher gqehdren alle diejenigen aukeren Ereignifje tm Leben, die man 
alS wunderbare Fihringen begeicnet. Ntan ijt errettet worden aus 
Rrankheit, wirtidhafthden Motenr oder anderen Sdhiwierigfeiten in 
Haus und Beruf. Man glaubt darin die helfende Sand Gottes jeher 
au miijjen. Das ijt alles von ganz anderer Mrt, als jenes Erleben der 
Viebe Gottes in der Einheit mit Gott. Dort ein Wirfen in der Seele, 
hier doc) offenbar ein Uebertvachen de3 duperen Verlaufs der Dinge, 
dort ein unntittelbares Zujammenjein, bier cin Geben und Yehmen. 
Mirch gcitlich fallt beideS meijt auSetnander. Ojt wenn fich der 
eromune tief in Gott verjenft, wartet er vergeblich auf eine Silfe in 
fetner Jtot. ,,€r wird gwar eine Weile mit jeinem Trojt verziehn.“ 
Gin andermal aber, wenn er gar nicht an Gott denft, tritt ploglid 
eine Wendung ein, dte er auf Gott zuriicffiibren mu, ,da dus am 
mindejten glaubjt.” 

(Fortjebung und Selif folat.) 


Die Hezichungen der Deutfdjen Evangelifdyen Synode vow 
Mord-Amerika zur evangelifdjen Rirdje Deutfdjlands. 
(Cin qejchichtlicher Miebhie.) 

Mit einem Feberifhhen Bor- und Nadwort verfeher von eires Wlinwdi{Hen. 
Ieferat, verlefen auf der Qahresfonfereng deS Michiqan-Diftrifts 
bon %. Kraufe, Bainbridge, Mich. 

wit diefer Beit, in der viele irgend etwas, dDarum geben iwiirden, 
wenn fie die Tatfadhe ritcfgangig machen fonnten, daf fie deut}her Mb- 
jtarmuntg find, 

im diefer Beit, i der andere thr volliwertiqes Winerifanertum da- 
durd) beweifen wollen, dak fie die Verbhaltniffe des alten Vaterlandes 
auf politifdemt und fogtatent, fiultureflem amd fommerstellem, twelt- 
lichent und tirchlidem GSebiet fritijieren und nach Nraften verurtetlen, 

in Dtefer Beit, in der qroke amerifaniide Nirdenfdrper ihre Qo- 
yalitat auch damit dartun gu miijfen qlaubten, dah fie die deutfde 
Sprache nwgqlichjt jehnell aus ihrer Mitte verbannten, 

in diejer Beit, im der man in unferer eigenen Synode anaftltd 
befjtrebt ijt, den Machweis 3u fiihren, dak fie amerifant{d iit in ihrem 
Urfpriung, ihrem Biwecf und ihrer Organifation, 

im dDiejer Seit, m der man in unferer Mitte foqar davon redet, 
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dap eS unchrijtlid fein modchte, unjere deittfdh- eee’ Cigenart aut 
wahren, anjtatt mit fliegenden Sahnen in da8 Lager der im Werden 
beqriffenen Sereintgung aller calvinifttiden Rirdhen in Mmerifa bine 
iderzugtehen — jodaf wir binnen firgem da befte Erbteil anferer 
Ddeutidhen evangelt{den Mutterfirde, namlid) Suthers Tiefe und Sn- 
nerlidjfeit de$ Glaubenslebens nod mehr verlicren wiirden, da wir 
unjerm alten deutiden Ruhm, Menfehenfeelen gum eivigen Seil er- 
ateben, aber nicht abricten gu wollen, darangeben wiirden, und dap 
wir an die Stelle unjerer fchlicdten evangelifchen Nonfirmationsfeter, 
des feierlichen Whfchlufjes der Lirdhliden KindheitSerzichung und der 
Wiufnahme in die Gemeinde der miindigen, fiir ihr ewiges Heil felbjt 
berantwortliden Chrijten, daS methodijtifdhe Schauftiice eines ,,De- 
cifion Day’3” jeken wiirden — 


itt Diejer Zeit ijt eS daS Vorredht wahrheitsjudender und frirrdht- 
fojer Wanner, mit Machdrucf auf d5a8 hingutweifen, was unier needs 
Vaterland Gutes bom alten Vaterlande heriibergenommen hat, was 
e$ 19m bverdanft, damit e8 werden fonnte, wa8 eS geworden it und i 
polffontmenerem YiaBe intmer noch werden joll.. Mogen andere das 
auj den berfciedenen andern Lebensqebieten tum; jomeit unjere Coan- 
aelijhe Synode in Betracht fommt, fol e8 in einem gefchichtlicjen 
Nirblic auf die Beziehungen qefdehen, die giwifden unferer Synode 
und der Evangelijdhen Kirche Deutfchlands von Wnfang an bis zur 
Gegenwart bejtanden haben. 

Die deutjchen Cinwanderer, die in den erjten Yabrachnten de8 
porigen Sahrhunderts bon ettoa 1815 an in W%merifa eine neue Hei- 
mat juchten, fanden nach anfanglid qrogen Enttaufdhungen feblielich 
doch c1meift, was fie erbotft hatten. Wit miihjeliqer Mrbeit und un- 
ter harten Entbehrungen fchuten fie fich durch unermiidlichen Sleif. 
und in Zaher Wusdauer ein etgenes Het in einem freien Lande und 
aefanaten 3u jtetS machjendem Wobhlitande. Bn Vllinots, Niffourt, 
Nowa, Wisconfin, Michigan, in den Hafenplagen de Ojtens und Gi 
dens und an den Bentren des Slubsdhiffabrtsverfehrs im Snnern des 
Landes entitanden fraftiq emporbliihende RNolontcen deut}cher Cin- 
jwanderer. Srdifd) angejehen war fiir ihre Bufunft geforgt. Und das 
geniigte einem Teil von ihnen freilich auch vollfommen. Gdon in 
der alten Seimat mit dem chrijtliden Glauben zerfallen und Feimde 
der Kirche, der Sitterin der etvigen Giiter, brauchten fie. fie in der 
neuen Seimat, two fie fic) alles aus cigener Nraft fhufen, erjt recht 
nicht. Wher dtejenigen unter ihnen, und da$ waren dite meijten, die 
den Glauben der Vater in die neue Heimat mithinitbergenonmmen hat- 
ten, empfanden e8 fdmerglicj, dal; fie hier Kirche und Sdule, Tanfe 
und Nonfirmation und heiliges Abendmabhl, die Verflindigung des 
Rortes Gottes und den religidjen Unterricht der Kinder entbehren 
mubten. Stier und da freilich tauchten Leute auf, in Europa gefdjet- 
terte Grijtengen, die fich alS PBrediger und Lehrer anboten; aber nach 
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furgzer Beit 3eigte fich, wes Geijtes Minder fie waren, und fie mupten 
weiter 3ziehen. *iir den im damaligen Wejten herrjchenden Motjiarwwo 
zeugen nod heute erbaltene Briefe. Sn einem derjelben Heit es: 
wilnijere Kinder wachjen auf wie Heidenfinder, in ganalicher Unbe- 
fanntidhaft mit dem Coangelium, nicht wiffend, ob et Setland fet, und 
wer er fet, umd wie man 3u ibm fomme.” Be und dann fam auc) cin 
Reifeprediger, der von der “Shrilten in den Hftiichen Staaten gejdhictt 
war. Ciner bon ihnen bericdhtet: ,,O1e Leute baten nich init Sranen, 
ich folle doch bei ihnen bleiben, fie wellten alles mii mir teilen. Wein 
id mubte meiner Snitruftion gemak icciter gieher. %Xcy, fanren doch 
viele Voten de3 Herrn und fahen mit etgenen Yargen, wie mijere lies 
ben Landsleuute bitten und verlangen nach ihren Seimatlicder Sottes- 
dienjten: eS milipte einer et Herz haben wie ein Stein, wenn er da: 
bet feine Liebe fiihlte, den Briidern 3u dienen. C8 waren Leute 14 
biS 17 Stunden weit hHergefommen.” 

Yat diejer Stelle mup Hermann Garlicshs ECrwahnung finden, 
der Pionter der Evangelifchen Kirde in Miijourt. Cr hatte jich 1833 
in St. Charle3 Co., Mto., niedergelatjen. Yn Bremen geboren, qriimd- 
lich gebildet auf deut}ehen Univerjitaten, wollte er, deS abbangigen 
Lebens in Curopa mide, daS Leben eines unabhangigen amertfant- 
{hen Landmanns fihren. Den baten jeine Landsleute: Predige uns 
das Evangelium! Und er tat’8. Cr hatte aber fein Cramen gemacht 
und war nicht ordiniert. Go fehrte er nach Deutichland guriic, be- 
ftand das Eramen und tourde 1885 von dem evangeltiden Nonfijto- 
rium der Broving Weftfalen gum Dienjt der Deut}chen in Yimerifa or- 


diniert. MWber was war ein eingelner evangelijcher ‘Srediqer unter all 


den Deutjchen, die in Vlijfourt, SMinoi8 und den Machbarjtaaten nach 
der Verfiindigung deS Wortes Gottes ausjdhauten! 

Sn diefer Mot richteten fich die Mugen auj die Nirde der alten 
Seimat, die Cvangelifhe Nirche Derut}ehlands. Und dorther fam 
Hiljc, bereitwillig, freudig, Hilfe auf den verfdiedenjten Weger und 
it mlanniqfacder Werte. 

Die erjte Bitte um Hilfe erhtelt die Vasler MiffionSqejelljdhaft, 
und fie liek fie nicht ungebort verballen. Qn ihrem Sabhresberidt von 
1835 heift e8 dariiber: , UnjerRomitee ging bis jekt bei der Beratung 
diefer Yalle bon demt Grimdfage aus, dak eine jede von Mtenjchen be- 
wohnte Stelle der Welt, weldhe nicht mmerhalb des Bereiches etner 
Landesfirde liegt und der Bflege derjelben angebort, als etn Teil 
dDeS Wiiffionsfeldes betracdhtet werden miijje, welcher der menfchen- 
Freumdlichen Waujmerffamfert der Vlifjionsgefellfchaft wert ijt. Dtefem 
Grundjake gemapy qlaubten wir bisher, dringlichen Wnforderungen 
Dicjer Wrt unfer Herz nicht verfehlieken gu ditrfen, und dies um fo 
mehr, da wir fir eingelne unfere Vtiffionsgzoqlinge evangelifdhe Wr- 
beitsjtellen unter gemapigten Sinmelsitricen als leibliches und getft- 
liches Vediirfiis erachten miiffen, und wir glauben daber, in diefen 
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eingelnen Fallen unfjerm evangelijden Miffionswerf gemap gehandelt 
au Haber.” 1883 fam alS erjter Bote aus Bafel Friedrid) Schmid 
nad Mnn Wrbor, Mich. Der vierte war Yohann Yafob Ries, der 
Bahnbrecher der Evangelitdhen Kirde in Sitd-Jllinots. Dann famen 
Sofeph Mieger, der unermiidlide Neifeprediger in Sllinoi8, Sowa und 
Miifourt, und Georg Wendolin Wall, der Vorfampfer in St. Louis, 
Mo. Wm Sabre 1850 waren bereits 30 Briider aus dem Basler Murj- 
fion8haus unter den Deutidhen unjeres Landes tatig; mehr als 100 
find ifnen fpater gefolat. x 

Wie die Basler, jo hat auch die Mheiniidhe Miffionsqefelljdatt in 
Barmen de Deutjden in WXmerifa evangelijde Prediger gegeben. 
Genannt feien hir nur Lonis C, Molla, in deffen Pfarrhaus im Gra- 
bots Settlement, St. Qouis, Nto., am 15. Oftober 1840 iunjere Sy- 
node (damals der Evangelifhe Kirchenverein deS Wejtens) gegriin- 
det worden ijt, und Lowis von Nagué, der unermiidlice Gemeinde- 
qriinder und Wrbeiter im Dienjt der Suneren Miffion. 

Mit weldhem Cifer man damals in der Cvangelifden Rirde 
Deutidlands fich_der nach Xmerifa ausqewanderten Landsleute an- 
nabm, bemeijt aber am bejten die Tatjadhe, day von der Beit an, wo 
die erjten Bitten um Hilfe hiniibergedriungen waren, fic) befondere 
Gejellidhatten bildcten nit dem ausgefprocenen Bwee, fich dir fird)- 
fide Verforgung der nach Xmertfa Xusgewanderten angelegen {ein 
3u lafjen. 

So wurde 1837 in Barmen die ,,Cvangeltjhe Gefellfchajt fiir die 
protejtantifchen Deutiden in Mord-Wmerifa,” der jogenannte ,,Lan- 
genberger Verein “gegriindet. 1839 folgte in Bremen der ,,€vange- 
lifehe Verein fiir deutfche Yroteftanten in Wmerifa,” der Bremer 
Verein.” Und 1852 entftand die , Berliner Gefellfchaft fiir die deut}d- 
evangelijdhe Mifjion in AXmerifa,” der ,,Berliner Verein.” Befon- 
ders Widern brachte der WArbeit unter den Deutfchen in Wmerifa die 
regite Anteilnahme entgegen, und nachdem er guerjt Sabre lang tm 
Rauhen Saufe in Horn bei Hamburg eingelne Boten fir YXmerifa 
ausgebildet hatte, fiigte er der Tochteranjtalt de Nauhen Haujes, dem 
Rohannisitift bet Berlin, eine befondere Wusbildungsanjtalt fiir evan- 
gelifde Pajtoren in Yord-Wmerifa hingu, das fogenannte ,,Sternen- 
haus.” Der ,, Berliner Verein” gab {eit 1862 cine eigene Beit{dhrijt 
heraus, , Der Anjiedler im Weften.” Beh erinnere mich, dah ein paar 
Nahradnge dicfer Beitfdrift lange auf dem Biicjertifde meines Va- 
terS geleqen haben, ein Beidjen dafiir, wie das Bntereffe an der Wr- 
beit de3 , Berliner Berein$” auch bet den Pajtoren weit in der Pro- 
bing 3u finden war. 

Durd all die vorgenannten Gejellfdaften und Vereine find den 
deutiden Xuswanderern in unjerm Land unjchagbare Dienjte geletjtet 
worden. Sdaren von Boten, die Gottes Wort verfiindigt und Ge- 
meinden gefammelt haben, Seminare fiir Pajtoren und Lehrer ins 
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Leben gerufen haben und die erjten Lehrer an ihnen gewejen find, jind 
durch fie ausqebildet und ausgejandt worden. Und unfere Cvange- 
{ijdhe Synode bat folce Hilfe in reichjiem Ytake erfabren. Bch erin- 
nere Hier an Wilhelm Binner, den erjten Srofelfor an amferm ‘Psreodt- 
qerfeminar, an MWdolf Baler, gleichfallS am Yredigerjeminar, pater 
14 Sabre lang Brajes der Synode, an Wndreas Yrion und Ernft Otto, 
Namen, dte man nur 3u Horen braucht, um gu wijjen, welchen Dank 
wir der Evangeltjden Rirdhe Dertichlands jduldig find. 

So it c8 fein Wunder, dak wir beim Durdhblattern der Gejchichte 
unjerer Gynode inumer wieder den Hinweis daraut finden, wie eng 
ji unjere Vater mit der Evangelifden Kirche Deutjdhlands verbun- 
den wupten. Die Cvangelifdhe Rirche Deutjdlands war ihnen dte 
Mutterfirdhe. Sn dem Brotofoll, welches am Grimdungstage unje- 
rer Synode, amt 15. Oftober 1840, in dem Blocpfarrhaus im Gra- 
pots Settlement, St. Louis Co., Mo., bon dem zum Sefretar er- 
wablten Bajtor Ludwig Itollau niedergefdrieben twurde, Herkt der 
arwette Bejdluk: ,Xuf Wntrag de3 Herrn Bajtor Nollau wurde nach 
reiflicher Erivaqung einjtiminig befchlojjen: Dak tir uns von gangent 
Herzen git den fymbolijden Schriften unferer evangelijdhen Viutter- 
firche in Deutichland befennen.” (Yn den Statuten des Vereins vom 
folgenden Sabre, 1841, heibt cS noch genauer: ,. . . . und befen- 
nen fich dDabet gu der Wuslequng der Heiliqen Schrift, welche in den 
fymbolifchen Vitchern der evangelifch-lutherifchen und der evangelifd- 
reformierten Sirde Deutfhlands niedergeleqt ijt, injofern diefelben 
Ubereinjtinmmen.“) 

Der elfte VBejcdhlufy aus demfelben PBrotofoll lautet, dak dejjen 
Mitglieder bet ihren XintSverrichtungen in der in der evangelijden 
WMutterfirde iiblichen Xmtstracht erfcheinen: 

Sn fener Griindungsfonfereng war ein Nomitee ernannt worden, 
welche in der nachjten Verfammliung den Entiwurf eines KatedhiSmus 
porlegen jollte. Das gejdah auf der aiweiten Nonferenz, am 3. Mai 
1841, dite 11 der Gemeinde bet St. Charles, Mto., abgehalten wurde. 
Der Entwurf, der vorgelegt wurde, war die Ueberarbeitung eines in 
Deutichlands, in Unterbarmen, in Gebrauch befindliden Ratehisnus. 

Wuf der acdhten Nonferenz deS Verein$, amt 22. Mai 1845 in 
venue Ofage, Mto., wurde befchloffen, die Wiirttembergiidhe Nqende 
zu gebrauchen und 12 Eremplare derfelben gu bejtellen. 

Wohin wir auch fehen, ob e3 fic) um Dinge handelt, die gang auf 
der Peripherte hegen, wie die WintStracht, oder um Dinge, die von 
gentralerer Bedeutung find, Wgende und Katehismus, oder endlich 
um das Zentrum jelbjt, alles tit heritbergenommen aus der deutfhen 
Mutterfirde, als deren Letl unfere Vater fic) angefehen wtijen woll- 
ten, wie das in einem fleinen 1845 erfdienenen Sdhriftden von &. 
Nolan ausdriiclich ausgefproden wird. Dies Sehriftden tragt den 
Vitel: ,Cin Wort fiir die gute Gade der Union.” 8 war eine not- 
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gedringene Verteidigung gegen WXngriffe aus den Nreifen der Vue 
theraner, die pater die Ntijfourt-Synode gegriindet haben. Si die-: 
fem Schriften Heit es: ,Die qeqenwartigen Glieder des Cvangeli- 
{chen Nirdenvereins haben alle bi8 auf einen ihre Ordination von der 
CEvangeltjdhen Kirche Dertiehlands erhalten.” Wir wollen als ein 
Veil der evangelijdhen Miutterfirdhe Deutfehlands betradtet fein, und 
nit ifr, der wir angehdrt haben, aus der wir hervorgeqangen find, 
und die infolge der Wuswanderung in diejen Weltteil verpflangt wor- 
den ijt, berbunden bleiben.” 

So haben unfere Vater ihre deutfide Mutterfirde geliebt und ge- 
ebrt. Sie waren, wenn iwir fo fagen wollen, jtolz auf jie; und diefer 
Stolz war ganz und gar nicht unberedhtigt. Denn auch in engltjdhen 
Rirchenfreijen unjeres Landes wurde folche Wertihabkung geteilt. Sn 
diejemt Sinne jprach fich der Whgeordnete der Presbyteritanijhen Sy- 
node vom Mtijfouri, der der Yabhresfonfereng de8 Verein im Sabre 
1850 beitwohnte, aus. Bei der Beratung tiber da3 Predigerfeminar 
bei Miarthasvifle fagte er unter anderm folgendes: ,,Wir fiihlen e8 
alle recht wohl, daz cin gemeinjames Wirfen von groker Bedeutung 
ijt, leider aber hat un8 bis jekt die Geleaenbheit qefeblt, unmittelbar 
auf die Hier 3u Lande lebenden Deutfchen einguwirfen. Wir nehmen 
Dabher“Hen heralichjten Wnteil an Shrem Unternehmen, ein Brediger- 
und Sebrerjeminar 3u errichten, weil wir dieS al8 eine jehr gectgqnete 
Weife erfernen, da8 Reich Gottes auf Crden Zu fordern, indem durch 
Bildung tiicdtiger Geijtlider der Weg gebahnt wird, die Erfenntnts 
deS HeilS am fchnelliten unter der Wiaije deS Vols gu verbreiten. UWe- 
berhaupt finden die wijjenfdajtlichen Vejtrebungen der Deutidhen aut 
religidfemt Gebiet unter un$ alle YWnerfennung, und wir fiblen uns 
Eud fiir die Geijtungen Curer Theologen gu grokem Dank verpflic- 
tet, a8 fiir un$ ein Wntrieb mehr ijt, Euer Unternehmen nad Kraf- 
ten 3u unter|titben.” 

Dak e3 bei dicfer Lage der Dinge das Vejtreben unferer Vater 
war, mit der deutiden Mutterfirche in [ebhaftem Verfehr 31 bleiben, 
bverjteht fich von felbjt. Wm Sabr 1844 erbhielt Sofeph Nieger, der eine 
Rerje nad) Deutidland 3u machen beabfichtigte, pon der Bahresfonfe- 
-renz de8 Verein$S den WUujtrag, als ihr Wgent in Deutjdhland 3u wir- 
fen, namentlic) um Wtitarbeiter bon dorther mitzubringen. Zum 
Evangelifhen Rirdentag in Bremen (im September 1852) twurde 
Georg Wendolin Wall abgeordnet. Cr erhielt aukerdem den Wuftrag, 
folche Stadte Deutfchlands, die al8 befond<ce prung- od Bflege|tat- 
‘ten der Goangelijden RKirdhe angufehen find, gu befucden, Teilnahme 
fiir daS Werk in Amerifa gu wecen, Prediger flir predigerlofe Ge- 
“meinbden 31 werben, fic) nach jungen Ntannern umgufehen die rwillig 

fein modten, in unjer Predigerfentinar eingutreten, Biicher zur WMWn- 
lequng einer Seminarbibliothef gu jammeln und jonjtige Hilfe gu er- 
Yangen. Wuf feine Wnregung hin bildete fic) der bereits erwahnte 
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/ Serliner Verein.” Mach feinem Befuch.in Bafel wurden fiint Brii- 
der gum Dienjt in unjerer Synode abgeordnet, die im Gommer 1853 
in New Orleans fandeten. PBrofeljoren und Pajtoren fchenften Bii- 
cher, fodaf} Wall cine Bibliothef bon ettwa 2000 Vanden mit Heriiber- 
bringen fonnte; da8 war der Anfang unjerer Geminarbibliothef. 
Moh ein sweites Mal wurde Wall nach Deutfcdhland abgeordnet, gum 
Evangelijhen Kirdentage in Witenburg, 1864. %Xuch dort nabm man 
fich Der Gache der deutiden Wuswanderer in Wimerifa mit der herg- 
Iichjtert Tetlnahme an und verpflichtete fich, folche Perjonlichfeiten, 
welche fiir die Uebernahme eines geijtlicen WXimteS in Nord-Ymerifa 
entweder fon vorgebildet feten oder zur Wusbildung geeignet er- 
fehienen, dem Langenberger und Berliner Verein guguweifen. WXuer 
Wall bom Kirdhenverein de3 Weftens war Pajtor Bading bon Wiil- 
waufee auf dem Wtenburger Kirdentag als MWhgefandter der Lutheri- 
fehen Wisconjin-Synode zugegen gewejen. Durd) den Berliner Ver- 
ein fam 1865: &. Otto in die Wisconfin-Synode, die er aber, da er die 
Lehrunton, nicht das fitherifde Sonderbefenntni3, vertrat, bereits 
1866 toteder berlteR. 1867 wurde er Glied unjerer Synode. 

Wie unfere Vater aber ihre Wugen nicht nur dann nad dritben 
richteten, wenn jie der Hilfe bon dorther bedurften, jondern wie fie an 
allent, wa8 die deut}dhe Mutterfirche bewegte, regen Wnteil nahinen, 
davon gegt ein Gchriftftitct, telches der Generalprafes de8 Cvangeli- 
fehen Rircenvereins des Wejten$, Or. G. Meinert, unter dem 18. Mu 
gujt 1865 von Waterloo, Monroe Co., SLl., aus ,,an die ehriwiirdigen 
Untergeichner der Bittichrift an den Grobbherzoqlich-Vadifdhen Ober- 
firdenrat in Gaden de3 Cvangeltfdhen Bredigerjeminars in Seidel- 
berg” richtete. C8 handelte fich in jenem Brotefte darum, Brofeljor 
Daniel Scenfel von femmem inte als Direftor de8 Cvangelifdmen Pre- 
Digerfeminars in Herdelberg 3u entfernen, da er ,,durd grundftiir- 
gende Srriehre der Stirde ein YXergerni8 geqeben und fich unfabia gee 
macht habe, ein Wnt in der LandeSfirche 3 befleiden, namentlid die 
gufiimftigen Gerjtlichen fitr den Nirdhendtenj|t vor3zubereiten.” Sn dent 
Schreiben Or. Meinerts herpt e8 unter anderm: ,,Iachdem jon fri 
Her der bom Profefjor Yrion in Marthasville, Vto., redigterte ,,Arie- 
densbote,“ das Organ deS Evangelifdhen Kirdenvereins de3 Weftens, 
Shr gutes Recht tr das Hellite Licht gejtellt, hat mum die ganze Synode 
in ihren diesjahrigen Dijtrittsfonferengen cinjtimmig den Befdhlup 
gefapt, re Herslide Sujtimmung gu dem Protefte, den Sie, qeliebte 
Briider, gegen dte verderbliden, das Yundament unferer teuren evan- 
gelijdhen Mirde untergrabenden Vejtrebungen eines Gchenfels einge- 
legt baben, offentlic) ausgujprecjen, und den Untergeichneten beanf- 
tragt, Shnen foldhes gu twiifen gu tun, in der Ueberzeugung, dafz e8 
wonen zur Starfung dienen wird zu erfahren, dah die Tochterfirde 
jenfeits de3 Ozeans mit Shnen fefthalt an dem Befenntnis der Soff- 
nung und Shnen im Kampfe fiir die Wufrechterhaltung Dele Befennt- 
niffeS im Geijte die Hand reicht.” 
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Die bisheriqe Darlegung hat fic) mit den Beziehungen befdaf- 
tigt, melde siwijden unjerer Gynode und der Evangelifhen Rirde 
Deutjchlands, joweit fie alS fich lebendig betatigende Befenntni8ge- 
meinde inbetradjt fommt, bejtanden haben. C8 mu nod auf die Be- 
gtehungen unferer Synode zur Evangelifden Nirde Deut{hlands in 
ihrer Cigenfdaft al8 jtaatsfirdhlic) verfaste RKultusgemeinfdaft ein- 
gegangen werden. Sd) 3able das Tatfadlide auf und weife eine in 
legter Seit tm ,,Cvangelifden Magazin” gegebene unridtige Darftel- 
fung guritc. Konig Sriedrid) Wilhelm IV. von Preufsen jehenkfte 50 
Zaler gum erjten Wnfang unferes Predigerjeminars. Xm Sabr 1854 
bewilligte er cine allgemeine Rirdenfollefte in Breupen gum Bejten 
unjere3 Seminars, die den Betrag von ettva 6000 Lalern erreidte. 
Die Verwaltung diefes Napitals bebielt fid) der Oberfircdenrat der 
Preupifdhen Landesfirde vor, wahrend die Binjen etwa 50 Sabre 
lang jabrlic) unferm Seminare 3ugutegefommen find. EC mag da8 
einer Summe von ettwa $8000 entipreden, die unfer Seminar nah 
und nad durd Vermittluing der Nirdhenbehsrde von der PBreuifchen 
Cvangelifdhen Landesfirdhe Deutfdhlands erhalten hat. Bum 50jab- 
rigen Subilaum unferes Seminars im Sabre 1900 bewilliqte der 
Oberfirdenrat eine nadtraglide Subelgabe von 4000 Marf, wie er 
auc) gum 25jabrigen lubilaum, 1875, eine fleinere Gabe fdicte. 
Das Wngebot einer Freiftelle im Domfandidatenftift in Berlin fiir 
junge Mtanner, die daS Predigerjeminar abjolviert haben, ift nur ein- 
mal benugt worden (18883—1885), wabrend einer unjerer Baftoren 
von 1902—1904 mit Hilfe de3 Bethmann-Hollweg-Stipendiums in 
Berlin jiudiert hat. Siermit ijt gu vergleichen und entfprechend ridj- 
tig 3u ftellen, was im ,Magazin fiir Evangelijdhe Theologie und 
Rirdhe” 1919, No. 1, S. 25 3u lefen ift. Dort hetpt e8: ,,C8 tft aller- 
dings wahr, dak im Sabhre 1854 einmal in Preuken eine Nollefte fiir 
uns erhoben twurde, die $5000 ergab. Wher da3 Geld ijt un niemals. 
ausgezahlt worden, fondern die Zinjen wurden bis zum Rriege auf- 
gejammelt. Cinmal ift dann von diefen Zinfen einem unferer Stu» 
denten ein einjabriges Stipendium an der Berliner Univerfitat er- 
moglidt worden.” Haben nun unjere jynodalen Gefdhicdhts{dhreiber 
Sdory und Meiicfe recht, denen ic) in meiner Darftellung gefolgt bin, 
oder der Wtitarbeiter am ,,rheologifdhen Magazin” und jein Gewahrs- 
mann? Die Entidheidung diirfte nicht {cher fein. 

Um ein moglicd{t vollitandiges Bild der Vegiehungen awifdhen 
unjerer Synode und der Evangelijdhen Kirde Deutfchlands 3u geben, 
ijt nod) darauf Hingutveifen, dak unfere Synode zur Cinweihung der 
Erlofer-Rirde in Serujalem 1898, der Protejtations-Rirdhe 3u Speyer 
1904 und des neuen Berliner Doms 1904 eingeladen worden ift. 
1898 und 1904 fonnten wir der Cinladung folgen und waren da 
erjte Mal durd) Pajtor Or. Paul L. Mengel aus Ridmond, Va., das 
fete Mal durd) den Synodalprajes Or. GB. Pifter vertreten. 1905 
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suc Donnveithe und 1906 3ur jilbernen Hochzeit deS deutfchen Natjer- 
paares jandte unfer Synodalprajes Gratulationen, die freundlich er- 
widert wurden. Bur Subeljeier unjeres Seminars im Yabhre 1900 
hatten Ratfer Wilhelm und Kaiferin %irgujte Vittoria folgendes Te- 
legramm gefandt: Der Deutjden Cvangelifden Gynode von Ytord- 
Nmerifa entbiete ich gur Yubelfeier ihres PBredigerjeminars meinen 
bergliden Gliclwunjd. Wit-mir gedenft die RNatferin der uns in 
einem Glauber verbundenen Freunde in Wmerifa mit der frohen Bu- 
verfict, dag der Segen de3 Hodch{ten wie bisher itber Shrer fraftig 
emborbliihenden Gemeinicaft walte und Shre auf gutem Grund ge- 
jtrente Gaat 3u retfer Ernte gedeihen lajjen werde. 
Wilhelm, L R. 


Dap unfere Synode gerwillt gqemwejen tit, dieje freund{haftliden 
Begiehungen zur Coangelifchen Kirche Deutjdhlands auch weiter 3u 
pflegen, dafiir ijt Beweis der Brief, den unjer jesiger Synodalprajes, 
Or. §. Valber, am 7. November 1916 an da Wuswartige Amt in 
Berlin gericdtet Hat. Der Wnfang diefes Briefes Lautet folgender- 
mapen: ,Dte ,Deutiche Coangelijche Synode von Itord-Yimerifa” be- 
abjictigt, den A400jabrigen Gedenftag der Mteformation und den 100- 
jahrigen der preupijden Union in Verbindung mit der Tagung threr 
Generalfonfereng im Geptember 1917 feierlich in Bittsburqh, Ba., 
gu begehen. Das bon der Synode eingejekte Nomitee fiir Beziehung 
gu anderen Denominationen und RKirdhen tm Sne und Nusland hat 
befchlojjen, den Kal. Preuyi{dhen Metinijter der getjtlichen Unterridts- 
und Wedizinalangeleqenbeiten gu bitten, gu diefer Doppeljeter eine 
Perjonlicfeit der evangelijchen Landesfircde oder einen Brofeljor der 
evangelijdhen Theologie von Nuf nach Pittsburgh 3u entfenden. Die 
betreffende Berjonlichfeit wiirde gebeten werden, in deutidher Sprade 
die im Writtelpunft der Veter jtehende Vejtrede, joie, wenn modglic, 
Bortrage in groperen Stadten de$ Lande$ 3u halten. Die Vortraae 
werden nach Hiefiger Gitte teils in Rircen, tetls in offentliden Ver- 
fanuntungslofalen jtatttinden. Da eS freudig 3u begriithen ware, 
wenn dieje Vortrage zum Teil in englijdher Sprache gehalten wiirden, 
Wwiirde die Entjendung einer der engltjhen Sprache machtigen Per- 
fonlicfeit befonders danfbar empfunden werden. (Doch nicht unbe- 
dingt notig.)” Goviel bom WXnfang diejes Briefes. Der Cintritt 
Mmerifas in den Weltfrieq Hat den Hier angeregten Blan nicht zur 
Musfihrung fommen laffen. 

Sc bin am Ende meiner Darjtellung unjerer Beziehungen zur 
Evangelijdhen Kirche Deutfehlands und ftelle mir jelbjt die Frage, ob 
eS angebracht war, diejen VBegtehungen nadgugehen. Sch beantworte 
fie, indem id) mir bergegentwartige, twas fiir mich felbjt die Veranlal- 
fung dagu gewejen ijt. Den erften AnjtoB haben gelegentlide Wenpe- 
rungen im ,,riedensboten” 1nd ,,Cvangelical Serald” im Gommer 
borigen Sabres gegeben, dabhin lautend, dak unjere Synode in der 
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Vergangenheit nie von der deutjdhen Staatsfirde unterjtiizt worden 
fet. Das war, gang wortlid) genommen, ja durchaus ridtig, da es 
eine deutidhe Staatstfirdhe nie gegeben hat. C8 verfdleterte aber voll- 
jtandig dte Latjache, dak die preupifehe LandeStirde, ta fogar das 
Rirdenregiment der preupifden Landesfirde, uns wiederholt mit 
jGonen Unterjtiigungen bedacht hatte. WLS dann im Hrithjahr diefes 
Sabres eine Rethe bon Themen verdffentlidt tourden, iiber die auf 
den Diftriftsfonferengen etwa verhandelt werden fonne, Themen, de- 
ren eins [autete: ,, Die Evangelifme Kirche (das heift hier: Unjere Sy- 
node; Mim. des Referenten) ift amerifanifd) in ihrem Urfprung; th- - 
rem Smweci und ifrer Organifation,” da habe id die Frage nad den 
Beziehungen unjerer Synode zur Evangelifden Kirche Deutfhland3s 
aufs neue aufgenommen. tic deucht nun, daB die Saljung diefes 
Themas nicht irrefiihrend tft. Wir find und bleiben, was wir nad) 
der Wiuffajfung unjerer Vater waren, die Todhterfirdhe der Cvangelt- 
fchen Kirche Deutfchlands, wir find die auf amerifanifdhem Boden ver- 
pflanzte Cbangeltidhe Rirche Deutidhlands, die jich jelbjtverftandlich 
den amerifanifden Verhaltnijjen,angepaft hat und Hier gur Sreifirde 
geworden ijt, mabrend die eingelnen ebvangelifdhen RLandeSfircden 
Deutjchlands jtaatsfirdhlich verfaft find, wir reprafentieren, wie der 
Synodalprajes Dr. J. Valker in feinem VeridGht an die Diftrifte vom 
Sabre 1917 fagt, ,twir reprafentieren in Wmerifa die Cvangelifde 
Kirche Deutichlands.” Und dejjen find wir un mit Breude bewuft 
und find, tenn wir fo fagen wollen, ftolz daraut; denn das Bette, was. 
wir haben, berdanfen wir unjerer deutichen Mutterfirde. 

Unfere deutiche Wutterfirde geht jebt durch eine fchwere Beit 
bindurd; die auperen Bormen, in denen fie gelebt hat, zerbrecjen. 
Wer fie aber fennt, ijt der guten Buberficht, dap fie die neuen Formen, 
die fie braucht, finden wird, und gwar finden wird tn eigener Kraft, 
ohne fremden Rat gu gebrauchen, auch nicht unfern Rat. {8 vor 100 
Sahren die deutide Burjdenjdaft aufgelojt wurde, da HieR es bet 
Den deutichen Burjden: ,DasS Haus mag zerfallen — was hat’s denn 
fiir Ytot? Der Geijt lebt in uns allen, und unjre Burg tit Gott!” 
Der Geijt der deutfchen Cvangelijdhen Nirde lebt noch, es ijt das Vejte, 
was jie hat, e3 ijt daS Bejte, was wir von ihr haben, der Geijt der 
tiefen Snnerlidfeit de$ religidfen Lebens, der Geijt der Glaubensin- 
nerlidfeit Doftor Martin Luthers. 

Sch iehliepe nit einem Vlicf auf unfere Synode. Blix fie fein 
mir die Bufunft 3wet Gefahren 3u bergen; die eine ijt die, Daf wir uns 
mit englijden Rirchhengemeinjchatten diejes Landes veretwigen follen, 
die andere, dafs wir die Lofung auSgeben jfollen: Unfere Kirche mug 
in der Bufunft die Cvangelifdhe Kirche MAmerifas werden. 

Rénnen wir uns mit irgend einer der anderen Denominationen 
bereinigen, ohne unjere Gigenart in dem Vejten, was wir don unjern 
PVatern ererbt haben, aufzugeben? ls 1836 Georg Wendolin Wall 
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und Sofeph Anton Rieger von Bajel nad) Xmerifa famen, vertweilten 
fie erjt etliche Monate in Hartford, Conn., um dort bei den amerifa- 
nifcen Sreunden, die bei der Basler Miffionsgefellfdaft um wre Sen- 
dung gebeten hattten, die englijde Sprache gu lernen. _,,.5ene wacteren 
Chrijten,” fo heiht e3 in unferer Synodalgefdhidte (A. Miike, Seite 
67), ,batten freilich auger dem Sauptzwec — das Reid) Gottes na- 
mentlich unter den deutiden Cimvanderern im Weften bauen gu Hel- 
fen — in guter Meinung auch nocd) einen andern im Yuge: fie woll- 
ten die deutfdhen Briider, Pajtoren und Gemeinden, ihrer Vtutter- 
fire entiremden und allmablic) in eine der beftehenden amerifant- 
fden Kirden hiniibergiehen; dafiir verhiegen fie den Predigern eine 
reicdjere materielle Unterftiikung 3u Swecen de3 Neides Gottes. WI- 
fein folde oft miederholte Wnerbietungen und Wnforderungen iwiefjer 
jene beiden Briider, fowie andere PBajtoren der Cvanglijdhen Kirde 
ibrer Beit, ent}dhieden guriic.” Wir verjtehen, warum. Cin Kenner 
engli{den und englifd-amerifanijden Rirdentums jpridt einmal von 
der Wuffajjung de3 Evangelium, wie e3 dem deutiden Geiniit fo ei- 
gen ijt, und wie e8 fich fo fehr von dem Mtethodifden der englijden und 
in 3ieiter Linie von dem der angloamerifanijden WXuffajjung unter- 
fcheidet (J. Balker, Protofoll der 21. Generalfonferengz, Seite 17). 
Mit andern Worten: Lutherfde*) Snnerlicfeit, die auf da8 fromme 
Herz fieht und die Gefahren fennt, die fich jo leicht mit der Uebung 
frommer Sormen verbindet, ijt da8 unterjdheidende Yterfmal. 

Und fonnen wir in WirklicdFeit ernjtlic daran denfen, etnmal die 
Evangelifdhe Nirdhe Amerifas 3u werden? Cin Blic auf alles, was 
gefdhicdtlide Entwiclung heipt, widerjpridt dem. Spiclen wir dod 
midt mit groBen Gedanten, beraujden wir uns nicht an weitausfdhau- 
enden Blanen! Das ijt nicht die Wrt unferer Vater. Gite taten in 
aller Cinfadhbeit und Treue ihre ‘PFlicht an dem Orte, an den Gott fie 
geftellt hatte und lieBen Gott gu Stand und Wejen bringen, was fei- 
nem Mat geftel. Tun wir da8 aud! Das ijt deutfche Xrt, das ijt 
deut}dh-ebangelifher Geift.. Dafy diefer Geift, der Geift unjerer Va- 
ter, auch in uns fortlebt, dDarauf fommt eS an. Das andere walte 
Gott! a 


Heuteflamentlide Urkunden. 
Von Paftor T. Kugler. 

Sur Herjtellung feine3 anderen Buches wurde joviel Fojtlicje 
Beit und geduldige Miihe verwandt, als gu derjenigen des griechifden 
Neuen Tejtaments. Sider ltefen fic) auch fiir fein anderes foviel 
vberjdiedene handfdhriftliche Urfunden finden, die Teile jeiner Sdrif- 
ten oder aud) nur eingelne Abfdnitte folder oder Bruchjtiicfe mehre- 
rer enthielten. Qreilic) ift e3 nur der unvergleidliden Wert}hakung 


*) Lutherfde, nidjt Vutherifde. 
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diefer mannigfaltigen Quellen allein gugujehreiben, dats allen Schwie- 
rigfeiten gum Tro, jene endlid) doc) forveit gefichtet, vergliden und 
geordnet wurden, dak fie gu einem 3gufammenbhingenden Gangen ver- 
bunden und 3u einent Kanon driftlicen Lebens erflart werden 
fonnten. 

Wie miihjeliq die borausgehende Wrbeit aber war, [abt ein we- 
nig vielleicdht fon der eingelne Umitand erfennen, dah cine der vielen 
Urfiunden, die gur Sammlung und Serftellung de8 Lertes verwandt 
wurden, namic) der Roder Hs, der doch nur Sragmente der pautini- 
fehen Briefe enthalt, in verfdiedenen Bibliothefen de$ europaifeen 
Rontinents zerjtreut ijt; mithin fich alfo jelbjt diefes feines ftiickweijen 
Dajeins nur teilweije gu erfreuen vermag. Trok des heutigen Vor- 
handenjeins mehrerer guter und im Ganzen miteinander iiberein- 
ftimmender Tertausgqaben ijt doch die Wrbeit zur Wiedergewinnung 
eines bolljtandigen Urtertes immer noc) nicht ganz abgejdloffen. 

Vielimehr arbeiten noch anger eifriqe und ernjte gelehrte Sor- 
{cher unermitdlich auf die Erlangung diefes Zieles hin, da8 fiir fie das 
deal ifres ganzen LebenSwerfes bildet. Und das alles gefdhieht doch 
gewip im vollen Vewuftiein, daz eS fic) bet einer Verbefjerung der 
fegten 1118 bereits borliegenden Tertesausqabe ja dod) nur handeln 
fann um iunbedeutende Xenderungen deS Wortlautes und durchaus 
nicht ettoa um jinnberandernde neue Sage und Whfdjnitte, dte an 
Stelle der uns langjt befannten treten und irgend etwas, das 3int 
Glaubensinhalt eines evangelifden Chriften qehsrt, je wieder erjdiit- 
tern oder in Srage jtellen fornnten. Gomit bezeugt diefe rajtloje Ge- 
{ehrtenarbeit nicht nur die beredjtigte Hochacdtung, die man Ddiefen, 
dod) meift in findlich feblichten Worten gehaltenen, wenn auch run- 
Derbaren, neutejtamentlidhen Berichten und Schriften gzollt, jondern 
auc) die ermutigende Tatfade, dak auf diefer alten Erde, die ihrem 
Seierabend mit Riefenfdritten guetlt — inmitten eines ganz veriwelt- 
fichten und gottlofen Gejdledts — doch auch heute noc) immer jene 
7000 vorhanden find, die ihre Nniee dem modernen Baal nicht beu- 
qen, fondern einer befferen Heimat warten. 

Die Quellenfiudien befagter Forjder jind vielleicht am ehejten der 
Arbeit eines Mannes 3u vergleichen, der durch feine Hindernifje fich 
dDabor auriicfdrecden apt, im Geftein nach Xdern edlen Erzes gu fu- 
den; und wenn er eine jolche gefunden und ausqebeutet, nad deren 
etiva unterbrodjener Sortlesung rajtlos weiter fucht. Sa, jenes For- 
jcherjiudium findet aud) fein Wbbild in der miihfamen Wrbeit de3 Gold- 
jucers, der im Slubjande nad Goldfornern und Goldftaub Wusfdau 
Halt, und der, wenn er die rete Spur gefunden, den Gand jolange 
wiederholt mit Wafer iiberfdwemmt und fehiittelt und fiebt, bis fid) 
alles Gbdelmetall in jeinem Gefage unten angefammelt Hat. Bindet 
fic) dann ettva unter dem gewornnenen Erge auc) diefem taujdend ahn- 
lidje8, doch wertlojes Gejtein, fo priift er nocdmals feine Sunde und 
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fondert und fcetdet wieder alles Winderwertiqe aus, um nur das 
Bejte, da8 Cdhte 3u behalten. 

Grjtrect fich nun ein derartig langwieriges, ja noch ganz bedeu- 
tend verivictelteres Verfahren auf da8 Erzielen eines Vefundes, der 
nod fdjtlicher tft als viel feines Gold, fo fann eine folde WUrbeit fet- 
nem von uns gang gletdgiiltig bleiben. Wielmehr wird fie des beften 
Sntereffes aller gewif jein, die fic) bergeqenwartigen, dak wir ja nur 
dem treuen Sleifs eben folcher Sorfcherarbeit unfjern gegenmartigen, 
im Gangen fehon gtenlic) genauen griedifhen Lert des Meuen Lejta- 
ment verdanfen. Go mag auch die nachfolgende, furze und allae- 
meine Arbeit bet denjenigen willige Xufnahme finden, welche fich etn 
wenig die Schiwierigfeiten vergegenwartigen oder an Ddiefelben erin- 
nern fajjen wollen, die erjt itbertwunden werden muften, um einen 
moglichjt genauen Tert jener Schriften 3u erlangen, von denen Eras- 
mus mit Recht fagt: 

At felix ille, quem in hisce litteris meditantem mors occupat. 

Hae tibi sacrosanctae mentis illius vivam referunt imagi- 
nem, ipsumque Christum loquentem, sanantem, morientem, resur- 
gentem, denique totum praesentem reddunt. 


Ohne auf die Entwicdhing der neuteftamentliden Schriften 3um 
RNanon naber eingugeben, joll im Bolgenden nur in furzen Umrifjen 
der Befchatfenhett und Schreibiweife der neutejtamentlicden Urfunden 
gedacht werden. Dabei werden wir allerdings auch der Brage etwas 
naber treten, ob der un8 befannte firdliche Ranon in jeinen eingelnen 
Vejtandteilen uns in der Form tiberliefert ijt, die jenen bet threr Ent- 
{tehung eigen war. - 

Urhand{dhriften. 

Betreffs der Uebereinjtimmung unferes qriechifcher Tertes mit 
dem urfpriinglichen fonnten wir nur dann volle Gewipbheit erlangen, 
wenn wir dte Ureremplare vor uns Hatten; was fa leider nicht der Fall 
itt. Doch Hat uns da8 vorige Nabrbhundert joviel wunderbare Sunde 
in diejer Nidtung bin qeliefert, day fchon der Wuunjeh laut wurde, 
day man doch endlich einmal atch etne Urjehrift der neutejtamentlicden 
Biidher finden modhte. Wein der Vertwirflichung diefes Verlangens 
fteHen denn doch gubiel Hijtorijche und jadhlide Sindernijje im Wege. 

Wiherdings waren gang offenbar anfanglid auch Urhand{chriften 
der eingelnen Schriften vorhanden, die bon Hand 3u Hand gingen. 
Da e$ aber den damaligen Lefern nur um den Srbalt 31 tun war, galt 
ifnen eine Whfchrift etwa geradejoviel al$ das Original felbjt. Und 
fehwerlich ift {eho damals einem eingigen Menfchen der Gedanfe ge- 
fontmen, dak man fpater einmal gerade ein lebteres unvergletchlich 
hoc) bewerten wiirde. 

Dagu fomint, dah die Stoffe, auf welche qefchrieben wurde, jehr 
perganglider Natur waren. Cnodlich war-auch die Wufbewahrungs- 
weife Durchaus nicht derart, daf; fic) ein jolch verqangliches Material, 
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wie eS aus den Rapyros hergeftellt wurde, langere Beit hatte erhal- 
ten fonnnen. Denn fehr wabhri{dheinlid find auch die neuteftamentli- 
Gen Urfehriften eben auf foldes Bapier gefchrieben worden. Oder 
was follten die chartoi (Marten) ander8 getvejen fein, deren eine 2. 
woh., 12 (dia chartu) erwwabnt wird? Denn da8 gewohnlice Schretb- 
material bildeten doc) jchwerlic) jene Bergamente, deren Zuftellung 
Paulus nad 2. Tim. 4, 138 (membranai) feinem Sehiiler ganz be- 
fonders einjdarft! 

Much der Umjtand, ob die Urhandfchriften aud alle von den WXpo- 
jteln felbjt gefchrieben wurden, [apt fic) heute jchrwerlic) mehr sivei- 
fellos fejtitellen. Denn die Frage, ob Pauli Wusfage — 3. B. Mol. 4, 
18 und 2. Thejj. 3, 17 — dap er den Gru eigenhandig gefdhrieben, 
auch guaqletchh die Miederfehrift der gangen Briefe durch thn bedeuten 
joll, jteht noch immer offen; und fonnte ebenfo leicht die Annahme 
berechtigt fein, dak Paulus doch nicht nur den eigenhandigen Grub 
betonen tiirde, wenn er den gangen Brief gefdhrieben und durd Bujak 
eineS Wortchens das hatte fundgeben fonnen. Dagegen ift die Wn- 
* nabme bon Reus erjt recht problematijd, da namlich die abojtolifden 
Briefe dDurd) Amanuenses nur in$ Reine gefdhrieben wurden; nachdem 
Die Whojte! jelbjt diejelben nur fchnell und fliichtig verfapt Hatten. 
Man pileqte eben befanntlich 3u jener Zeit gar nicht flichtig gu {chret- 
ben, fondern da3 Schreiben folchen 3u tiberlajjen, die fic) qemerbs- 
makig damit befchaftiqten; alfo den fog. Kalligraphen. Wuch fchlof 
chon die ganze dDamalige Sdreibveife (Lapidarjdhrift) doch wohl ein 
eigentliches fliichtiqges Gdreiben aus. 

Man jhrieb mit gropen Buchjtaben, ohne Wbjag oder Trennung 
und auch obne Snterpunftionszeidhen, in ftreng abgeteilten Colum- 
- nen. Und fo waren wohl auch die urfpriingliden neuteftamentlicen 
Shriften abgefaht, und zwar mit Rohritift und Rutinte gefchriecben, 
cf. 2. Soh. 12 und 38. Soh. 18. Dabei ftehen die uns befannten Ue- 
berjchrijtet der Briefe, die bet Paulus dte WXodreffaten nennnen, in 
den alteften un erhaltenen Wanuffripten, am Sdlug; alfo als Un- 
terjchriften. Wireh ijt e3 febr leicht modglic&h, dah} der Wpoftel gerade - 
an Sdlug noch ausdriicflich vermerfte: Yn die Romer, Norinther 
i. f. mw. Die Evangelien und Xften aber werden urfprimalid) gar 
feinen Titel qetragen haben und derjenige der Offenbariung ijt woh! 
nadtraglich thren YWnfangsworten entnommren. 


Terttriibende Abichriften. 

Ron den uns unbefannten Urhand{criften wurden mun offen- 
bar mancherlet Abjhriften gemacht. Da man jedod) damals dem ge- 
{chriebenen Worte durdaus nidjt den bevorgugten Wert beilegte, den 
man thin bheutgutage beigumejjen pilegt, fo modgen bereits fcjon die 
erften Xbfedhriiten Schreibfehler und auc) WXenderungen anderer Yrt 
gehabt haben. Sa, diefe Tatface ijt uns fdcjon fiir eine recht frithe 
Periode dur die altejten uns dafitr erhaltenen Beugnifje verbitrat. 
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Wenn man nur die Bitate eines Bolyfarp, Hagejipp, Papias, Vujtin 
und Srenaus unter einander veragleidt, fo begegnet uns. bereits eine 
auperordentlicde Verfhiedenheit de3 Vnhalts. Brenaus hebt das felbjt 
bervor; Clemens Wlerandrinus wieder gitiert fchon denjelben Sprich 
in dretfadher Saffung, und Origenes gar flagt gang veraweifelt ber 
die bunte Manntgfaltiqfeit der fehriftlicjen Ueberlieferung. Dtefe 
betriiblide Quellentriibung ijt — foweit biftorifeh und facdhlid) nacdh- 
weisbar — einem dretfachen Cinjluk gugufcreiben: 

1. Die Handfehriften waren durdaus nicht immer offizielle 
Shreiben, etwa fiir firdlicen Gebrauch bejtimmt. Von joldhen hatte 
man vorausjegen diirfen, dafy jie forgtaltig verfapt roaren. Die met- 
ften jedoch trugen einen mehr privaten Charafter. Wher arc) die of- 
Fiateflen waren offenbar nicht in fo angjtlich qenauer Form hergeitellt, 
alS ettoa bet den Suden die altteftamentlichen Synagogalrollen. Brel- 
mehr wird eS dabei nicht fo fehr viel anders hergegangen fein, al aud) 
bet der griechifd)-romifden Brofantiteratur, wo wir die Klage iber 
nachlaffige Schreiberet aus dent Ptunde eines fo fruchtbaren und jil- 
bergiingigen Redners wie Cicero wohl 3u wiirdigen vermogen. 

Wie Leiht waren gar vielerlei Whanderungen der Original- 
f{chretbweife moglich, wenn wir 3. B. nur an eins denfen, was uns ja 
auch felbjt mitunter gang unwillfiirlich widerfabrt, dak wir namlich 
ein Wort oder eine Endung doppelt fchretben (Diptographien). Schon 
an und fiir fic) beranlapte ja die Scriptio continua, die anfanalig 
ublich war, eine ganze Menge Mikverjtandnijje; noch qan3 abgefehen 
von den vielen, gang gufalligen Schreibfeblern. Sa, e§ mochten mit- 
unter beint Wbjchreiben ganze Zeilen weggefallen fein, falls da8 WXuge 
de$ MWHjehreibers etiva auf da8 gleiche Wort abirrte, das etne oder mebh- 
rere Seilen weit entiernt war — objchon befanntlich da$ abgewandt 
gewejene Wiuge, fir gemohnlich, den lestverlafjenen Nubepunft ohne 
{anges Suchen oder Zogern wiederaufzunehmen pfleqte, oder viel- 
mehr da8 naddhfte Wort oder den folgenden Mbfdnitt, ohne wweiteres, 
wie von jelbjt findet. 

2. Bedeutend jchlimmer aber fiel der weitere erfchwerende Um- 
jtand ins Gewidt, daB viele andre Sdhretbyebler fich fanden, die durch- 
aus micht auf jchier unvermetdliden Srrtiimern oder Verjehen beru- 
Hen fonnten. Diefen lag offenbar eine abfichtliche 1nd betwupte Mb- 
anderung 3ugrunde. Maun Lapt fis ja eine durd nahlaffige Mbidhrift 
entitandere Verjion durd) Vergleidung mit anderen tvohl wieder ins 
NiGtiqe refonjtruieren, namentlic) auc) bet Nenntnis de3 damaligen 
Spradhgebraudhs und unter VBeriicfidtiqung der fonjtiqen Gereib- 
weije desjelben Verjaffers.  Oagegen liegt die Sache bet etner will- 
fiirlid) deranderten Lesart fchon ganz bedeutend fchivieriger. Gerade 
wie auch ein verfehentlic) — etwa an fremdem Orte — Srregeqan- 
gener fic) leichter, weil williger, gurechtweijen lat, al8 ein eigenfin- 
nig und cigentwillig Behlgegangener. Und eben folche abjidtlide Ver- 
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anderungen find beim Wbfchreiben des neuteftamentliden Grindtertes 
— wie auch m der griechijden Profanliteratur — 3. B. in fpradhli- 
dem Snterejje wiederholt vorgenommen worden. Tatian berichtet als 
eine befannte Latfade, dak die Wbfchreiber gu feiner Beit die Sdrif- 
ten der Verjajjer gu forrigieren pflegten; dtejelben aljo nicht nur in 
bejjerer’ Handfchrift niederfchrieben, fondern auch in gewablterer 
Sprache. Das waren alfo gleichjam jdon die Prototypen der erjt 
—btel jpater iiblich gewordenen Probelejer, Redafteure und Writifer, 
deren Arbeit fie swar cigenmadtig, jedoch auch freiiwilliq und obne 
bejondere Entjdadigung verridteten; allerdings aber — wie fid 
nachtraglic) Herausitellte — guagleich auch gzur Schadiqung de8 Texted. 
Denn ohne die leifejten Gerwi}fenSbedenfen nabmen dieje Serren Kri- 
tifer jowoh! Crleichteringen oder Riirzungen, alS auch ibnen notwen- 
dig jheinende Erlauterungen und damit wieder die obigen gewiffer- — 
mafen ausgleichenden Befchweriungen de$ Tertes vor. Vollig von dem 
erhabenden Bewuptyein durchdriungen, auf der hochjten Hohe des YWi}- 
fen$ und der Bildung ihrer Beit gu {tehen, jtrebten fie emjig nach Rein- 
Heit der Sprache bei gefalligem MXuSdruck, Gedanfenflarheit und da- 
rum durdjidGtiqem Gagbau; und vor allem endlich nach Gemeinver- 
ftandlidfeit. Durd) Wnwendung folch idealer Pringipien bet ihrer 
Schreiberarbeit vermeinten fie ganz gweifellos, fich den Dank aller 
fommenden Gefchledhter und Zeiten 3u verdienen. Bequemlichfeit und 
Crleicdterung fiir den Lejer war jedenfall$ da8 fie noc) am ebeften 
entichuldigende, tenn nicht rechtfertiqende Leitmotiv gewejen; wie ja 
auch ein abnliches der Erfindung fo mancder arbeit8jparenden Na- 
{chine 3ugqrunde liegt. Wher eben in den tatjahliden Ergebnijjen und 
wolgen fold) autgemeinter Leijtungen liegt die berhangnt8volle Ba- 
raflele. Wie namlich jene felbjtbermeintliden Spradfenner und fret- 
willigen Verbejferer den ,,orjdern nach dem Urtert”’ cine ungeheure 
WUrbeitslajt aufbiirdeten und ihnen damit die WXrbeit erfchrwerten; fo 
find die mehr modernen Weltbeglicfer und Dajeinsverbejjerer mit 
thren ,,fogenannten” arbeit8fparenden Mafdinerien gerade gugletd 
aud) 3 arbeit8raubenden Urbhebern de8 Maffenelendes und indireft 
aud) 3u Mitveranlaffern de3 Weltfrieqes und Weltbanferottes ge- 
worden. 

Weltere, fhwerer verjtandliche Worte erfekten jene griechifden 
Spradfenner ganz felbjtverjtandlid) und ohne weiteres, gum allge- 
meinen Wobhl, durch iblicere, moderne Musdriicfe. CSGelbft Tatfachen, 
die man bereits aus anderen neuteftamentlicen Schriften fannte und 
die nun dtefe gutmeinenden Herren ,,Schriftiteller” vermeinten hier 
in den thnen gerade vorliegenden neuen Gdriften nur verjehentlid 
ander berichtet gu finden, — folche Tatjadhen bradten fie gum Vejten - 
bon Eintracht und Harmonie miteinander in féhonen Cinflang. So 
mag vor allem in den fynoptifden Cvangelien bejonders oft der Fall 
eingetreten fein, dak man Paralleljtellen aus einem anderen Cvan- 
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qelium forrigierte; aber auch Namen und Data meinte erlautern oder 
genauer fejtitellen 3u miiffen. Sa, ganze Verte, wenn nicht gar Wb- 
{hnitte oder Geichichten, mdgen anf dieje Weife etnmal eingefiigt und 
dann ein andermal wieder auSgefdaltet worden fein. Wiuch aus dog- 
matifjhen Veweggriinden modgen Xenderungen borgenommen worden 
fein. Go hat man 3. B. in fatholifchem Wnterefje m jpateren: Wranu- 
ffripten tatjacdlich ftatt der urfpriingliden Saffung von Gal. 2, 9 (Sa- 
fobus und Rephas und Yobhannes) den Petrus an die Spike gejtelllt. 
Endlich hat man fich fogar liturgijdhe Zujage, aus den oben angegebe- 
nen Gritnden erlaubt, wie in Matthaus 6, 13 den befannten Sdhlhip 
de$ Unjerbvaters. 
Schreibweije und Tertteilung. 

3. SchlieBlich ijt e8 auch noch die Bejchajfenbeit der Sanahere 
ten felbjt, die un$ fo manches erflarlic) macht, was an Vartanten ent- 
ftanden tit. Dte altejten Wtanuffripte waren befanntlich Mtajusfeln, 
d. b. fie waren mit Ungial —= d. h. qriedhifden AnfangSbuchjtaben, in 
der fog. Scriptio continua, folgendermapen gejdrieben: 
ENAPXHHNOAOFOSK AIOAOLOS. QQhifangsworte de Yohannes-= 
Evangeliums in Ungialferift. Die fpateren Mtanujfripte werden Yitt- 
nusfelt genannt, weil jie die fleinen Rettern antwenden, und 3rvar 
mehr oder weniger in Kurfivfdrift.) 

Bei einer jolchen Schreibiweife, wie obige Probe fie zeigt, mute 
man fich oft nicht nur Fragen, ja, wo hort denn eigentlich) der Sak auf, 
und Iwo fangt der neue an? fondern fdon: Wo hort das eine Wort auf 
und wo beginnt da8 nachite? MaturgemaB war das befonders bet 
den vielfachen fangeren parlintjden Bertoden der Fall. Mod gang 
Gedentend Hartfiger, al wir an jtrittiqen Stellen uns bei der Eregeje 
dieje Frage ftellen, mute jie doch offenbar dem damaligen Lefer 
fommen. 

Crjt als im dritten Svatrbuntlert der alerandrinifde Nirdhenleh- 
rer Yimmonius cine Cvangelienhbarmonte her{tellte, die er in 165 Re 
falata (Napttel) etnterlte, war damit der Anfang gemacht, die Seriptio- 
continua durd) Stimabjdnitte gu unterbrechen. Gpater wurde diefe 
Gintetliung auch bet den paulinifdhen Briefen, dann bet den Wften und 
endlid) bet den fatholifchen Briefen vorgenommen. CEujebius teilte 
feHhlieRlich dDa8 neue Tejtament tn 1162 Rapitel ein, die er wiederum 
in gropere Wbfchnitte (Nanones) qruppierte. 

Su 5. Nabrhundert tetlte der alerandrinifde Diafon Euthalins 
({pater Vifdhof in Xeqypten) die paulinifden und fatholifden Briefe, 
joiwte die Wten m Stiden ein, die fich nicht nach der Lange des Mb- 
Jhnittes, fondern nad dem Sinne ridteten; ohne jedod) cine Nnter- 
punttion 3u bieten. Dtefe ftichometrifdhe Cinteiling wurde aber aud 
fir die Evangelien durchgefiihbrt, und gwar vielleicht fehon bor Cu- 
thalins. Die Nodices C und A haben jdon folehe Stiden, die fog. 
titla, Wud) Noder D (Mitte de$ 6. Sabrhundert3) und Moder D: 
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weifen diejelbe Cintetlung auf. Erjterer enthalt den qriften Teil 
der Changelien und WXften, lestercr die paulinifdhen Briete; dod mit 
eingelnen Liicfen. Wohl find auch etliche weniqer bedeutende Manu- 
ifripte mit diefer Cinteilung vorhanden; dod) wurde diefelbe wabr- 
Idheinlich {don bald wieder aufaegeben, da fie wegen de8 gropen Ver- 
brauds an Schreibmaterial recht fojt}ptelig war. Sudem wurde end- 
Tic) auch durch die bald danad) cingefiihrte Snterpunttion die ganze 
Stidenjdhreibung iiberfliffig. 

Bis gunt 7. Sahrbhundert fchrieb man auch ohne Wkzente; nur der 
spiritus lenis und asper, fowie der WXpoftroph waren fdon itblich ge- 
worden. Won da ab wurden nun aber die Nodices afzentutert. Wn- 
fangs gwar gejdah das nur unregelmapig; nach und nad aber im- 
mer genauer. €twa um die Wende de$ 9. gum 10. Jahrhundert trat 
dann auch an Stelle der Ungial- die Rurfividrift. Diefe finden wir 
daber in unjeren Mtinusfeln aus dem 10. Sabhrhundert bereits vor. 

Bur Beit Sefu und der Wpoftel fehrieb man gewshnlid auf das 
damals iibliche Babier oder rite auch die Schrift in Wachstafeln. 
Doc jon bei unferen neuteftamentliden Nodices, die gumeift dent 
4 —11. Sabrhundert entitammen, handelte eS fic) immer um Perqa- 
mentroflen. Wan fcrich aut dicfe anfanas nur in Nolummen; auf 
Seiten, die gleicviel Seilen, und in Beilen, die faft gleidpiel Buch- 
jtaben enthielten. Bon den lekteren wieder filllte beinabe jeder jeinen 
eigenen, thm bejonders aiugemeffenen quadratijden Raum. Dabet 
haben wir aber Nodices, die (wie C) nur eine Kolumne bet cinander 
haben; andere (wie A) nur giwei, wieder andere mit Dreien (wie B) 
und endlich joldhe noch anderer rt. 

Weil jedoch das Vergament teuer war, nabm man bet Yteufchrif- 
ten ojter feine Sufliucht gu bereits befchriebenen Bergamenten. Man 
fchabte oder twufch die Schrift mehr oder wentger jauber ab und be- 
{ehrieb dain dte Noflen noch einmal. Wuch die ProfanfehriftiteLler, 
wie Cicero und Blutarch berichten fchon daritber. Wut die angeqe- 
bene Werfe entitanden die jog. Balimpfefte, zum gweiten Val bejedrie- 
bene Rodices. Wuch VBibelhandichriften jolcher Art waren recht Hharufig. 
Xa, gerade cine unferer wertvolljten Sandjdriften (der Noder C, in 
Baris) tit ein folder Palimpfelt, der urfpriinglic&) den Tert des Neuen 
Tejtaments enthielt. Wm 12. Yahrhundert hat dann wabhrf{deinlid 
ein pictatlofer Rlojterbruder diefe Handjchrift moglidjt ausgetilat 
und patrifti{he WHhandlungen (Ephraemi Syri) dariiber gefdrieben. 
Erjt Tijchendorf hat jehliehlich die Urfahrift auf mithfame Weife wie- 
der hergejtellt. 

—Seit dem 13. Sahrhundert wurde da8 Baumivollenpapier allge- 
mein iiblich, noch fpater da8 Linnenpapier. Dann wurde aud) die 
Buchform etngefiihrt, gewoshnlic) in Quaterntonen oder Heften von 
vier Doppelblattern; denn Quinternen oder jolde von fiinf Doppel- 
blattern finden fic) nur felten. Crit feit Erfindung der VBuchdructer- 


es 


348 The Church and the State 


funjtt wurden endlich) Biicher in Foliantenform und von allerhand 
Dice und Groe iiblich;. doch fitr unfere Urfunden fommt das ja be- 
fanntlich nidjt in Betracht. 

Der im Vorjtehenden gebote furze Mitcblicl wollte un$ nur mwie- 
der einmal in befdeidener Wetfe dara erinnern, welder Wrt die 
Quellen waren, aus denen treubeflifjene Goridher jchopften, jortierten 
und fondterten, deren Hingebende Wrbeit wir jenes meijt zientlich) an- 
fpruchslo$ erjdeinende Biiehlein verdanfen, da8 uns gunt Iadhjchlagen 
de neutejtamentliden Grundtertes dienen will. Dasfelbe fubrte in 
bergangener befferer Zeit, al8 man nod) da Wlter und die Vorfahren 
und da8 bon ibnen Uecberfommene ehrte und auch den Grundjpracen 
der Seiliqen Schrift infonderbeit nod eine gewiffe Xchturng zollte, den 
fehlichten Titel: H KAINH ATACHKH— oper auch, ein wenig fiirger, 
mundgerechter und latinijiert, den Ytamen: Novum Testamentum. 


The Church and the Siate. 


PAPER READ BEFORE THE OHIO DisTRICT CONFERENCE BY H. VIETH 


The subject I bring before you in this paper is one of the utmost- 
importance and interest at.any time and of especial significance at 
this time, because the relation of the Church:to the State seems to 
be undergoing a radical change everywhere, as indeed it has been 
changing ever since the French Revolution. And even in our coun- 
try this relation seems to be far from settled. Many of course are 
willing to rest on the assumption that the constitution of our coun- 
try has said the last word on the matter, that the Church and the 
State are separated and that it istherefore useless to say anything fur- 
ther. But we must not forget that the constitution was not intended 
to stop all development, nor would it be possible to do so. It is the 
purpose of the constitution to stop development in certain unde- 
sirable directions and so guide it in the proper channels. The Church 
must have some relation to the State ; for both serve the people. Now, 
since both the Church and the State are historically constantly chang- 
ing, their relation must change also. As this changed relation in 
turn affects the character of the Church and the State and so the 
happiness of the entire nation, we can easily see how timely at a 
period like the present a short survey of this relation should prove to 
be. For itis our duty to face these changing conditions with open 
eyes, and to watch the drift of affairs with sufficient courage to point 
out and protest against mistakes being made and to suggest reme- 
dies looking to better conditions. 

It seems to me that the only way to reach proper conclusions 
as to the best relation of Church and State is, to study the historical 
development of this relation. But before we go into this, it will be — 
necessary to give definitions of what we are to understand by the two 
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fundamental conceptions of Church and State. The definitions given 
are of course intended only for the scope of this paper. 

1. The State is the centralization of the inherent govern- 
mental powers of a people (with or without the consent of the gov- 
erned) for the purpose of protection and exploitation. 

A people that has no need of protection and no ability or wish 
for exploitation, never forms a State. (North. Am. Indian.) 

2. ‘The Church is an institution created by divine revelation 
for the purpose of preparing for and bringing about the kingdom of 
God. 

This latter definition will help us to decide at what point to 
begin the historical study of the relation of Church to State. Even 
tho our definition of Church is broad enough to include the Jewish 
religion, there can be no question that there was no organized Church 
in the world before the formation of the first Jewish State. But 
the first Jewish State was a Theocracy, in it the Church and the 
State are practically one. A Theocracy is not a state in'the modern 
sense, nor perhaps strictly speaking a Church, and we will find no 
opportunity to study their relation. The first empires of the heathen 
nations on the other hand, had no Church as we understand the term, ~ 


_and they need not be considered. The Theocracy, however, ceased, 


when jthe Jewish people chose a king for a ruler and thus caused the 
organization of the State as apart from their religion. This separa- 
tion was intensified by the division of the kingdom. This division 
brought for the first time in history the Church and the State as dis- 
tinctly separate organizations into juxtaposition, and it is at this 
point in history that we will have to begin our study of their rela- 
tion. 

The aim of the Jewish State was like that of every other State: 
protection against any outward foe by aggression or defense and the 
creation of wealth by exploitation. The State employed only polit- 
ical means in reaching this aim and in so doing sacrificed everything 
to so-called political advantage, even to the sacred treasures of the 
temple. 

The power of the Church lies in the prophets, who arose against 
the State policy of worldly-wise politics and taught fearlessly that 
such a policy was against the best interests of the people that it must 
inevitably lead to destruction, |because it alienated the people from 
God. To them the spiritual aims of the Church were of far greater 
importance than the political aims of the State, for they know that 
the real welfare of the people depended on their attitude towards 
God and not on the success of the State. Good rulers that knew 
wherein the salvation of the people lay, were supported, but not one 
prophet supported a ruler merely for the sake of politics or for reas- 
ons of what we today would call patriotism. They never usurped 
or laid claims to any powers of government, but neither did they ac- 
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knowledge any power-as superior to the direct command of /Ged. 
They were the moral guardians and monitors of the people. 

The State knowing the power of the prophets but finding it im- 
possible to make use of it for political ends, endeavored to set up 
false prophets, whose only duty it was to prophesy what the king 
told them. ‘The false prophets could fool the people, but they could 
not make their prophesies come true, and the Jewish State went 
down, because it considered itself greater than the kingdom of God. 

To sum up, the prophets demonstrated to the fullest extent 
the need of the freedom of the Church from the State and of the rec- 
ognization of the higher value of the religious over the merely pa- 
triotic obligation. For the sake of brevity we will only cite the case 
of Jeremiah, who was robbed of his freedom, because he told the 
people that their course led to destruction and that Jerusalem must 
fall. 

After the faltof Jerusalem the Jews were a subject nation, they 
never again formed a State for a period long enough to produce any 
material evidence for our theme. As an organized (Ghurch they 
fought for the freedom of conscience, for the right to serve God ac- 
cording to their own law and the dictates of their own conscience. 
Tho as a rule they seem little interested in politics; whenever their 
right of worship was threatened they were up in arms, as for in- 
stance under the Maccabeans. Satisfied under Alexander's rule, 
they fought desperately against Antiochus. So the history of the 
Jews after Babylon is conclusive proof of the truth, that the life of 
a nation rests on religious rather than on political issues. And the 
Jews in subjection approach their ideal as God’s people more nearly 
than ever they did in the time of their political independence. 

We now come to the beginning of the Christian Church, the log- 
ical successor to the Jewish Church. The Christian Church had in 
the early decades of its existence no standing among the nations, it 
was the Church of no nation and no class; loosely organized it was 
held together by the power of God’s word and God’s Spirit. 

Far from interfering with the affairs of State it taught obedi- 
ence to the government as long as the government did not interfere 
with obedience to God. When the State put itself in opposition to 
the Church, the Christians were passive resisters, offering no violence 
and suffering all violence. Patriotism was never accepted as an ex- 
cuse for failure to obey God’s word. It was an act of patriotism to 
sacrifice to the bust of (Caesar, to the Christian it was sheer idolatry, 
and whoever did it, even tho he did it merely for political or patriotic 
reasons, was put out of the Church. Obedient but not subservient, 
neither mistress nor slave, the Church became the monitor of the 
decaying empire. And it should never be forgotten that during this 
_ time the Church showed her greatest py and developed me —— 

est strength. 
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When with the rise of Constantin the Christian Church suddenly 
_ found itself in a ruling position, it could not long resist the temp- 
tation to mix in the political life. From being monitor the Church 
gradually became the master of the State. This change in history 
is inextricably interwoven with the rise of the papacy. Tho very 
slow, the rise of the Church to world power was very steady, till with 
Gregory VII. and Innocence III. the power of the erage was su- 
preme. 

All historians agree that this development was contrary to the 
true ideals of the Church, it is not based on God’s word nor does it 
further God’s plans. When the Church becomes a State, it ceases 
to be a Church, it changes from a spiritual to a temporal institution, 
and its aims are the political aims of the State-power and wealth- 
protection of interests and exploitation of resources. It is prosti- 
tution, as the prophets rightly call it. So it is not to be wondered at, 
that the Church at the very time of her greatest power became spir- 
itually bankrupt, that when it could do everything it did practically 
nothing. The great lesson contained in this historical development 
is this: The Church cannot afford to seek political power. It can 
by so doing neither reach her own aims nor benefit the state. For 
the Middle ages prove that the Church in the day of her greatest 
power could control but not better the State. The Church and the 
State went together on the road to destruction, for the new day 
worked such radical changes, that the old Church and the old State 
" were practically destroyed. 

For Humanism, the Herald of the new day, which is practically 
the enthronement of individual man, brought alike the reformation 
and the revolution. 

The revolution replaced the autocratic by the democratic 
State. Since the Church had always been an autocratic institution, 
the democratic State enters history as the enemy of the Church, 1. e. 
of the established Church. Its tendency is to strip the Church of 
her political power and of her wealth and privilege (Secularisa- 
~ tion). In reality this is a blessing in disguise for it forces the Church 

back to spiritual issues. Tho that was not the intention, the revolu- 
tion helped to bring the reformation to successful consummation. 

The reformation did not succeed in destroying the papacy, it 
eventually, after the revolution came, destroyed its temporal power, 

and by thus making it a spiritual agency, really increased the in- 
fluence of the pope and his church. On the other hand the reforma- 
‘tion failed to unify the opposition to the papacy and thus divided 
its spiritual forces. The two principal divisions of the Protestant 
Church, which must be considered separately, bear the imprint of 
the two master minds, Luther and Calvin. 

Tho it is perhaps difficult to estimate Luther’s personal atti- 

tude on the relation of the Church to the State, without going too 
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much into a detailed study of his writings, it is easy to see that the 
determining influence in shaping the policy of the Lutheran Church 
in this regard was the need of some governmental support for the 
success of the reformation. The only other alternative—that of 
joining the open revolt against the existing order, precipitated by 
the knights.on one hand jand the peasants on the other—Luther 
could not or would not face. So the Church leaned on the arm of 
the State and in turn strengthened the arm of the State and this 
naturally led to the formation of a State Church, wherein the Church 
in all practical and sometimes in spiritual matters becomes subservi- 
ent to the State. The principle of post reformation days: “cujus 
regio ejus religio,”’ is an apt illustration, as witness the conditions 
in the ‘Palatinate, where the people had to change their religion three 
times with their changing rulers. In this lack of independence from 
the State lies the fundamental weakness of the Lutheran Church, 
for the Church naturally and necessarily lost spiritual force when it 
became a political asset. We find her unable to concentrate on her 
Godgiven tasks, so that Missions, revivals, the foundation of char- 
itable institutions do not have their source in the established Church, 
but in smaller circles of living Christians, who without leaving the 
Church yet formed a living organism within it. The rigidity of the 
forms of life and the overemphasis on these rigid forms, that is so 
characteristic of all the Lutheran Churches, is due to this develop- 
ment. The Church decidedly did not gain by bartering her inde- 
pendence for the support of the State, and we will find on the other 
hand that the State did not gain either. Tho the State could and 
did use the established Church as a prop to its authority, yet the re- 
sulting lack of spirituality in the Church made this support doubt- 
ful and unreliable at best. And the steady growth of the democratic 
principle which would have left a free Church alone, made for the 
Church wedded to a state of monarchic principles a situation in 
which she could not help but lose popular support. Perhaps this 
explains at least in part, the movement away from the Church that 
we have witnessed in Germany for the past 20 years. 

The beginning of the Calvinistic Reformation was circum- 
stanced far differently. There was for Calvin no need to seek the 
support of the State. In fact the political as well as the spiritual 
power was in this hands, so that there is on that score little differ- 
ence between him and the Catholic Church. It was due perhaps as 
much to the influence of France as to that of Switzerland, that there - 
was from the beginning so much of democracy in Calvinism, thru 
which fact it gained a decided advantage in a time when democracy 
was in ascendance. This advantage however, brought with it a great. 
temptation towards a striving for political supremacy, and a survey 
of the history of the countries where Calvinism is strongest, shows 
that Calvinism has seldom been able to resist this temptation. In 
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England, in Scotland, even in America, wherever it becomes power-. 
ful enough, Calvinism, or the Churches affected by its spirit and prin- 
ciples, strive for undue influence on the State. I call this influence 
undue, because it is sought not by the exercise of the prophetic office 
of the Church, i. e. by spiritual means, but rather and indeed chiefly 
by political means. So that Calvinism contends for the same posi- 
tion in the democratic State that the Roman Church sought and for 
a time attained in the monarchic State. The effect of this, if the 
laws of history hold, must be the same today as it was in the middle 
ages, i. e. a loss of spirituality. Already this is becoming apparent. 

Between the two camps of Lutheranism and Calvinism we find 
a number of Churches, such as the separatist Churches in Germany 
and some of the noncalvinistic Churches in America and others, that 
stand absolutely aloof from the political life, neither seeking to in- 
fluence it in any way, nor yet subject to any control by the State. 
Disgusted alike with the political aspirations of certain Churches 
and the political subservience of others, they stood aside from the 
political life, as if they owed nothing to it. Concerned with their 
membership alone, they could or would not see any duty to seek a 
public forum for the truths they had to reveal. Thus they never 
gained any influence whatever and lost what little of spiritual influ- 
ence they had perhaps in the beginning. The spirit of the prophets 
died within the Church or where it was found it could get no hear- 
ing in the nation, and when the time came, when the nation needed 
prophets of God’s truth, the fear of the State was greater than the 
love of the truth. 

So it came about that when the great war came, and the forces 
of unrighteousness and hatred and greed were loosed all over the 
world, the Church voiced no protest whatever. As a monitor of the 
people it failed absolutely. I believe that in the light of present 
day developments there can be no longer any question. of this failure. 
Nor are the reasons far to seek. The established Church was the 
willing servant of the State long unused to protest and incapable 
of independent action. The political Church had lost. her spirit- 
uality and more accustomed to the arm of the flesh than to the sword 
of the spirit, found it not difficult to assume and to preach that the 
war was for the greater glory of God and for bringing about the 
kingdom of God. . And the real Evangelical Churches thru their own 
indifference to the need of a public forum for the truths of God had 
Jost long ago the chance of being heard with any force even where 
they found the courage for unvarnished truth. By this we do not 
mean that Christianity has failed, for that can never be. But the 
Church has assuredly failed. And the question to which we should — 
try to find an answer, is this: How can she be kept from failing 
again ? 

Democracy is the slogan of our time, and many leaders of the 
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Church believe that the democratization of the Church will give back 
to her her lost position and make her again the prophet of God and 
the monitor of the people. But democracy is a political and not a 
spiritual issue, and the Church is not a political but a spiritual in- 
stitution, and as such cannot deal with the direct means of political 
life, nor save herself and others by political action. Furthermore 
the Church is and always has been an autocratic institution, for 
Christ is her king and her one master, and it is the belief of the 
Church that his are to be the kingdoms of this world. By democra- 
tizing the Church we would therefore merely repeat the same old 
mistake in a new form, of making the Church a political institution. 
Surely only disaster can lie along this road, and the modern Church 
will find success on it as little as did the Roman Church of the mid- 
dle ages. 

To many Union of the split forces of Protestantism seems to be 
the proper means to reestablish the Church in her relation to the 
State, i. e. give her a strong spiritual influence in the life of the 
nation and thru that on the justness of the State. Or perhaps we 
_ had better call it consolidation instead of Union. Consolidation is 
certainly gaining in the world of today, in business, in education, 
in labor, everywhere, this is very apparent. And the Church seems 
to have caught the spirit. It is certainly a very beautiful idea, and 
it has.at least a semblance of spirituality. But we must not forget, 
that the advantages of consolidation are only to be bought at) the 
price of individuality. Can the Church of Jesus Christ afford to 
pay that price? It seems to me, that if the undoubted spiritual one- 
ness of the Church is to be made outwardly visible, then the union 
must rest on outward things, things of this world. For the eauses 
of the divisions in the Church are not the things of this world, but 
the things of the spirit and our conception of spiritual truths. An 
outward union would very likely sacrifice these truths. The Church 
of. Christ is one, that is to us an article of faith, but she is one, be- 
cause she has one Lord and Master, and this onenéss can therefore 
never be made manifest, without the manifestation of her Lord. 
Union at any price will not further the cause of Christ. Any right- 
ful Union, tho certainly a thing to strive for, is impossible till Christ 
do come. (Historically our Church is not the Church of the Union 
but simply the Evangelical Church.) The Union is political, the 
Evangelical Church is spiritual.) 

The third road to better things advocated by many is that of 
social welfare work, perhaps we might even call it, if the term be 
not misunderstood, socialism. We hear much of a social Gospel 
and are asked to preach it. Tho it is selfevident that any spiritual 
truth affecting and changing the individual life must thru the in- 
dividual also affect the social life, yet I fail to see where either 
Jesus or the apostles had any definite plan of social betterment, nor 
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made they any practical attempt at such betterment. For instance 
they never attacked the institution of slavery. They simply preached 
a new way of life, and left it to the world to either accept or reject 
it. But they also knew and clearly stated that the kingdom of God 
was not of this world and that this world is not fit for the kingdom 
of God, that no historical evolution could change the world so radic- 
ally, as to make it fit for the kingdom of God. Recreation in the 
coming of Christ, who says: Behold I make all things new, would 
change the world, nothing else could. For the Church to undertake 
the task of remaking the world socially by political means, would 
be to renounce the hope of the coming of Christ. Again she would 
pass from the spiritual to the political ground, and gain nothing. 
Such social work as the Church has always done in her institutions 
of charity, she will continue to do, we hope with increasing efficiency. 
But she will also know these things as makeshifts, till the Lord shall 
come and make all things new. | 

The Church then has no business in the political arena. Her 
only hope for regaining her lost influence and power hes in her re- 
turn to the sources of her spirituality, Jesus, the Son of God and 
his Holy Gospel. 

The Church must again like in the days of old produce preach- 
ers with the spirit of prophecy in their hearts and the fire of God’s 
holy zeal on their lips, men who can lay to the doings of man the 
measure of God’s holiness and show them to be wanting, men, who 
can and will say to this idolatrous generation that worships at the 
shrine of democracy and science and socialism and business and 
says: these are the gods that have brought us out of the house of 
bondage and will lead us into the land of freedom and plenty, that 
will say to them: “Your gods are idols, in vain you cry to them for 
help.” The Church needs men, unafraid to preach the coming doom 
of our civilization, because the people have forgotten their God, men 
that can move the sinner to tears of repentance, men that will make 
salvation a joy and the coming of Jesus a glorious certainty. 

For to preach is the task of the Church, not to lecture on poli- 
tics and evolution and democracy and good business methods, but 
to preach the word of God as a two edged sword. Such a Church 
would ask nothing of the State but the freedom jof conscience. What 
God has told her she must speak. She will give the State his due, 
nt she will not and cannot consider the State as a sacred institu- 
tion or as her master. She has but one Lord, and his will be the 
kingdoms of the world. 

For to understand the real relation of Church to State, one . 
must understand their essential and fundamental difference. The 
State is entirely of this world. It’s end and aim is the protection 
of wealth created by exploitation of natural resources and commer- 
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cial activity. The State is an economic even before it is a political 
institution, and the persons or powers controlling the economic life 
and its fruits, are the real State. In a democracy the people the- 
oretically rule, i. e. they control the exploitation of natural resources 
and commercial activity, but they have never yet succeeded in free- 
ing this exploitation from the influence of sin and making it right- 
eous and just, and if I read my Bible right, they never will. So 
when the Church has a part in the effort, she will have a part in the 
failure and the sin. op eae 

The Church has no aim as far as this world is concerned, she 
is dependent on her master, who is in heaven, and knows that no 
solution of the vexing problems of life is possible till Christ shall 
come. For only in Christ have we an authority to which all can 
bow and which none can corrupt. In acknowledging this authority 
we will find the only freedom possible for the world and its people. 
No State is possible without authority, and the authority of Christ, 
absolute and absolutely just and incorruptible, will unite the ideal 
State and the ideal Church in the coming Theocracy. 

The Church is no rebel. She is not interested in the supplant- 
ing of one economic or political order by another. But by her very 
life she is and must be in constant protest against any order that 
fails to acknowledge Christ as king. As preacher of the kingdom 
of God, the Church is the critic of the State and the conscience of 
the people. 

It is too much to hope that many will agree with what I have 
written, but if I have set some to thinking and inquiring whether 
after all the ways in which many of us have been walking ate the 
ways of truth, I shall be satisfied. 


A Study of the Relationship between Luther- 


anism and Calvinism: 
A Vital Problem of American Protestantism 
Rev. J. H. Horstman, Eprror or THE EVANGELICAL HERALD 
II. Calvinism versus Lutheranism | 


In the previous paper it was the writer’s aim to indicate briefly 
the reasons why Roman Catholicism, tho it was first on the scene in 
the New World, and had all the advantages of ecclesiastical organi- 
zation and political prestige and power, nevertheless failed to cain 
control, and also to state in a nutshell the reason for. the practical 
triumph of Protestantism. By the close of the seventeenth cen- 
tury the Protestant divisions of European Protestantism, Lutheran- 
ism and Calvinism, were beginning to make themselves felt in Amer- 
ica, the predominance being on the side of Calvinism. This article 
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will try to show their further development, as well as some of the 
differences and diversities which this development brought out. In 
the interest of brevity and clearness we shall be obliged to confine 
our treatment to general statements concerning what may be called 
denominational families, rather than attempt to deal with individual 
denominations and their genealogy. 

Perhaps the development of Calvinism and Lutheranism in 
America can be made most easily intelligible thru the use of the 
present denominational nomenclature, tho it must be borne in mind 
that this arose only gradually in the course of three centuries. Protes- 
tant convictions in England and also in America were almost wholly 
shaped by the Westminster Assembly, London, 1645—49, and the 
doctrinal and ecclesiastical system which found a thoroly practical 
and logical presentation in the Westminster Confession was virtu- 
ally that of Calvin, modified somewhat in Holland and France, and 
strongly influenced by John Knox in Scotland. ‘The ‘Westminster 
Assembly represented all English Protestants, tho the Anglicans 
took no part in its deliberations, and its influence determined not 
only the religious but also the civil and national development of 
English- speaking peoples. Fromit both Presbyterians and Congre- 
gationalists derive their fundamental moral and religious convic- 
tions, and historically these bodies thus represent what may be 
called the background of Calvinism as a system of belief and doc- 
trine. 

The Congregational Church 

By 1650 there were some 50 Congregational churches in New 
England and Congregationalism became practically the State re- 
ligion, tho it was not ecclesiastically organized. With the beginning 
of the eighteenth century other forms of church life began to de- 
velop in New England, and Baptists, Quakers and Episcopalians 
protested against being taxed for the support of Congregational 
churches, so that the state church practically ceased to function. 
Public taxation for the support of the Church ceased in 1816 in 
Connecticut, and in 1833 in Massachusetts. 

In polity and organization Congregationalism sought greater 
freedom than that practised by Presbyterians, and granted to each 
local church full authority in the regulation of all its own affairs. 
Its departure from the rigid declaration of the Westminster Confes- 
sions has been no less marked. The first National Council, 1865, 
declared its adherence to “the faith and order of the apostolic and 
primitive churches held by our fathers, and substantially as embodied 
in the confessions and platforms which our Synods of 1648 and 
1680 set forth.” At the same time it held forth the right hand of 
fellowship to all believers, on the basis “of those great fundamental 
truths in which all Christians should agree.” 

This was not permanently satisfactory, however, and in 1880 
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the Council appointed a commission of 25 representative men, who 
presented to the Council of 1883, and issued to the world, a state- 
ment of belief which, while it can hardly be identified with any one 
of the great theological systems, is in sympathy with many features 
of all of them, and still retains distinctly Calvinistic features. The 
statement affirms the great principles of the sovereignty of God, 
the sinfulness of man, redemption thru Christ as mediator, the in- 
dwelling of the Spirit, the observance of the sacraments, the life of 
love and service, and the future of joy or sorrow. It leaves room 
for diversity of statement of these great principles, and even for di- 
versity of opinion, especially in the case of topics that are subjects 
of scholarly investigations. 


The Presbyterian Churches 


There were Presbyterians in America as early as 1611 (Vir- 
ginia), but the Rev. Francis Makemie, who.came to America from 
Treland in 1683, is the apostle of American Presbyterianism and 
succeeded in bringing into organic unity the scattered Presbyterian 
churches thruout the colonies. In 1706 a presbytery was organized 
at Philadelphia, and ten years later it constituted itself a synod 
with four presbyteries. The Westminster Confession and the Larger 
and Shorter Catechism were adopted as the standards of doctrine 
in. 1729. The synod of New England was not organized until 1775. 
The first General Assembly met in Philadelphia in 1789. 

In 1902 two chapters “Of the Holy Spirit”, and “Of the Love 
of God and Missions”, were adopted as amendments to the Westmin- 
ster Confession and Larger Catechism. A declaratory statement was 
also added, setting forth the universality of the Gospel offer of sal- 
vation, declaring that sinners are condemned only on the ground 
of their sin, and affirming that all persons dying in infancy are 
elect and therefore saved. As a whole these standards are distinctly, 
tho moderately, Calvinistic. They emphasize the sovereignty of 
God in Christ in the salvation of the individual; affirm that each 
believer’s salvation is a part of the eternal divine plan; that sal- 
vation is not a reward for faith, but that both faith and salvation 
are gifts of God; that man is utterly unable to save himself; that 
regeneration is an act of God, and of God alone, and that he who 
is once actually saved is always saved. 

Closely related to Presbyterians are the two branches of the 
Reformed Church, the Dutch and the German. The first Dutch 
Reformed Church was organized in New Amsterdam in 1628; Ger- 
man Reformed churches were first organized almost a century later. 
The organization of both as separate bodies began in 1747, and both 
became independent, denominations toward the close of the eigh- 
teenth century. ‘The Reformed Church in America (formerly 
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Dutch) is a distinctively Calvinistic body, while the Reformed 
Church in the U. 8. (formerly German) is only-moderately so. 


The Baptist Churches - 


The first Baptist church in America was probably established 
by Roger Williams, “the apostle of religious liberty,” in 1639 at 
Providence, R. I. Williams was a Separatist minister of the Mass- 
achusetts colony, and was banished not so much for his. religious 
views as because “he broached and divulged new and dangerous 
opinions against the authority of magistrates.” The early Bap- 
tist churches formed soon after in New England were strongly Cal- 
vinistic, emphasizing the doctrine of election with a limited atone- 
ment, and these views were ultimately generally accepted by the 
main body of Baptists in the colonies. Arminianism practically 
disappeared from the Baptist churches of New England by the 
middle of the eighteenth century, but found a permanent foothold 
in the South. A colored Baptist church was organized in 1788. 


With the general revival movement at the close of the eigh- 
teenth and the opening of the nineteenth centuries a reaction toward 
a sterner Calvinism developed, which, combined with the natural 
Baptist emphasis upon individualism, produced a number of strictly, 
even rigidly Calvinistic associations, some of them even going to 
the extent of dualism, as in the doctrine of the two seeds. 


The cardinal principle of Baptist doctrine is implicit obedience 
to the plain teachings of the word of God. Baptist beliefs are in- 
corporated in confessions of faith, of which the Philadelphia Con- 
fession, originally issued by the London Baptists im ‘1689, and 
adopted with some changes by the Philadelphia Association in 1742, 
and the New Hampshire Confession, adopted by the New Hamp- 
shire State Convention in 1832, are the most important. The for- 
mer is strongly Calvinistic, the latter moderately so. There is noth- 
ing binding in these confessions, however, and they are not regarded 
as having special authority. The final court of appeal for Baptists 
is the Word of God, with all possible opportunity to modify belief 
as new light may break from or upon the Word. 

With the Baptists:must also be classed the Disciples of Christ, 
the Adventists, Brethren (Plymouth and River), Dunkers, Menno- 
nites, ete. 

. The Protestant Episcopal Church 


Before the Revolution the Episcopal, or Anglican Church 
was the recognized state church in New York, New Jersey and 
several Southern states ; for a considerable time it was the only form 
of worship tolerated in Virginia. The close of the war found the 
Episcopal Church totally disorganized. In 1787 three bishops were 
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consecrated in England, and two years later the Protestant Hpis- 
eopal Church in the United States was fully organized. 

The doctrinal symbols are the Apostles’ and Nicene creeds. 
The Athanasian creed was rejected because of its damnatory clauses. 
The Thirty-nine Articles of the Church of England, with some ex- 
ceptions, were accepted by the convention of 1801 as a general state- 
ment of doctrine, and are appended to the prayer-book. ‘The gen- 
eral position of the Church must be classed as Calvinistic, tho var- 
ious opinions are held by individual members, and there is little m- 
clination to be rigid where the fundamental principles of the Church 
are maintained. 

According to the above brief survey we have therefore 
five denominational groups, or families of churches, more or 
less strongly Calvinistic in character, as far as their doctrinal stand- 
ards and statements are concerned. ‘These denominations with their 
several numerous connections, more or less related, comprise 13,415,- 
044 members (Federal Council Year Book, 1919). 


Lutheranism | 


Lutheranism in America is represented by seventeen general 
and independent bodies, the most important of which are the United 
Lutheran Church of ‘America, and the Evangelical Lutheran Synod- 


ical Conference of America. The confessional standard of Luther- - 


anism is the Augsburg Confession, and the doctrinal differences be- 
tween the various bodies are largely differences of interpretation of 
the Augsburg Confession, or differences of opinion as to the degree 
to which it is authoritative. The cardinal doctrine of Lutheran- 
ism is that of justification by faith alone, and that the Word of God 
is the only rule and source of faith and hfe, and the preaching and 
teaching of the Gospel of Christ as the only means of salvation, thru 
daily repentance and faith, for fallen man, is the real center of the 
system. 

Dutch Lutherans are found in New Amsterdam as early as 
1623, and 15 years later Swedish Lutherans had settled in Dela- 
ware. Early in the eighteenth century the large German Lutheran 
immigration began, most of which ‘went to New York and Pennsyl- 
vania. ‘The pioneer organizer and patriarch of American ‘Lutherans 
was Henry M. Muehlenberg, who came to Philadelphia in 1742, and 
in 1748 organized the first Lutheran Synod, the Ministerium of 
Pennsylvania. ; 

The first General body to be organized was the General Synod, 
1820. Doctrinal dissensions caused the organization of the General 
Council in 1866. The United Synod of the Evangelical Lutheran 
Church of the South was organized in 1863 for reasons arising out of 
the Civil 'War. In November, 1918, the General Synod, the General 


Council and the United Synod of the South reunited and formed . 
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the United Lutheran Church of America. The numerical strength 
of all Lutheran bodies, not including those of the Synodical Con- 
ference (Missouri, Wisconsin, Minnesota, Michigan, Nebraska and 
Slovak Synods), is given by the Federal Council Year Book, 1919, 
as 1,689,815. 


Beliefs of Lutherans and Calvinists Compared 


In the following, an effort is made to set side by side, for pur- 
poses of comparison, the essential beliefs held by Calvinists and Lu- 
therans, according to the most recent authoritative statements avail- 
able. The comparison would be more convenient if the beliefs in both 
statements were grouped under corresponding heads. Such state- 
ments, however, are not in existence, as far as the writer is informed, 
and any rearrangement of the statements quoted would have robbed 
them of their authority. Readers sufficiently interested will not 
find it difficult to group the beliefs stated in such a manner for their 
own satisfaction. 


Ten years ago, on the occasion of the fourth centenary of the 
birth of John Calvin, Dr Philip Vollmer, of Central Theological 
Seminary, Reformed, with the collaboration of Drs. J. I. Good and 
W. H. Roberts, all three recognized authorities on Calvinism, pub- 
lished a very valuable “Life of Jo>n Calvin”, from Chapter XXIV 
of which we quote the summary given below of what is today re- 
garded as the teaching of Calvinism. 


In his notable volume “The Confessional History of the Lu- 
theran Church” (1909), Dr. James W. Richard of Gettysburg Theo- — 
jogical Seminary (General Synod, until merged in the United Lu- 
theran Church in America) gives the distinctive teachings of Lu- 
theranism as stated in the first paragraph under “Lutheranism” 

In the interest of a fuller statement this declaration is well sup- 
plemented by an official Lutheran declaration recently published 
in The Lutheran, Mar. 27, 1919. In September, 1918, the Lutheran 
bodies of the country organized the National Lutheran Council for 
the purpose of dealing with questions arising from the abnormal 
conditions created by the war, and for cooperation in matters of a 
more external character. Inevitably a number of questions arose » 
in which it was difficult to draw the line between those which might 
be classed as external, and those that would come under the head- 
ing of internal relations. Prominent among these was that of the 
over-lapping and, duplication of the home mission work of the var- 
jous bodies represented in the Council. This difficulty was made 
the more real because of the great demand for work in the new war 
- emergency industrial centers. 


Accordingly a meeting of representatives of the several mission 
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boards of the Lutheran bodies represented in the National Lutheran 
Council was called and held in Columbus, Ohio, on Dec. 10, 1918, 
for the purpose of considering the needs and opportunities tor home 
mission work in industrial centers. There were present representa- 
tives from the Joint Synod of Ohio, the Iowa Synod, the United 
Danish Synod, the Lutheran Free Church, the Augustana Synod 
and the Buffalo Synod. The question of cooperation in home mis- 
sion work could not of course be separated from that of the doc- 
trinal and practical relation of the various synods to one another 
and to the confessions of the Lutheran Church, and the necessity 
of definitely establishing the fact of doctrinal agreement among the 
various synods in all essential points of teaching and practise was 
clearly recognized. ‘The presidents of the various synods represented 
in the Council were therefore requested to appoint a jot commit- 
tee, of which they themselves were to be ex officio members, to con- 
fer on questions of doctrine and practise, with a view to the co-ordin- 
ation of the home mission and other work of the above mentioned 
bodies. This joint committee met in Chicago, Mar. 11-13 1919, 
and below are given the main resolutions adopted by them at this 
conference. 


The Lutheran since May 1, 1919, the official journal of the 
United Lutheran Church in America, comments editorially upon 
these resolutions as follows: “It is safe to say that this committee 
is fully competent to pass upon all questions that have hitherto di- 
vided us Lutherans, or kept us apart, and that their conclusions will 
be heartily endorsed by all the bodies represented.” While the state- 
ment does not represent all of American Lutheranism (the Synod- 
ical Conference, Missouri Synod, was not represented at the meeting 
or on the joint committee, as it is not a member of the National 
Lutheran Council) and tho it may be claimed that the statement is 
by no means exhaustive, we believe that it does give a fairly clear and 
accurate picture of the general consensus of Lutheran opinion in 
this country in regard to the various points touched upon. 


CALVINISM 
On SIN 

“Man as a sinner is guilty 
and corrupt. The first man 
was made in the image and 
likeness of God, which not only 
implies man’s superiority over 
all other creatures, but indi- 
cates his original purity, integ- 
rity and sanctity. From this 
state Adam fell, and in his fall 
involved the whole human race 
descended from his. Hence de- 


LUTHERANISM 
“That salvation has its 
source in the paternal love of 


_ God; that Jesus Christ, very 


God and very man, is the cen- 
ter of the Evangelical System, 
and died for the whole race of 
mankind; that salvation is sin- 
cerely offered to all men who 
hear the Gospel; that the cause 
of the condemnation of some — 
men who hear the Gospel. is 
their own voluntary rejection 
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pravity and corruption diffused 
thru all parts of the soul, at- 
tach to all men, and this first 
makes them obnoxious to the 
anger of God, and then comes 
forth in works, which the 
Scripture ae works of the 
flesh, Gal. 5: 19. Thus all are 
held. vitiated and perverted in 
all parts of their nature, and 
on account of such corruption 
deservedly condemned before 
God, by whom nothing is ac- 


cepted save righteousness, in- 


nocence and purity. Nor does 
that mean that we are being 
bound for another’s offense ; 
for when it is said that we, thru 
Adam’s sin, have become ob- 
noxious to the divine judg- 
ment, it is not to be taken as if 
we, being ourselves innocent 
and blameless, bear the fault 
of his offense, but that, we hav- 
ing been brought under a curse 
thru his transgression, he is 
said to have bound us. From 
him, however, not only has 
punishment overtaken us; but 
a pestilence instilled from him 
resides in us, to which punish- 
ment is justly due. 


REDEMPTION 


“To redeem man from this 
state of guilt, and to recover 
him from corruption, the Son 
of God became incarnate, as- 
suming man’s nature into un- 
ion with His own, so that in 
him there are two natures in 
one person. Thus incarnate, 
He took on him the offices of 
Prophet, Priest and King, and 
by His humiliation, obedience 
and suffering unto death, fol- 
lowed by His resurrection and 
ascension to heaven, He has 
perfected His work and ful- 
filled all that was required in 
a Redeemer of men, so that it 


of the offer of salvation; that. 
the Word of God and the sac- 
raments offer grace to all alike, 
and actually convey grace to: 
all who receive them with 
faith; that Christ is present in 
the Eucharist; that original 
sin is truly sin, as against Pela-. 
gius and some others; that jus- 
tification i is by gracefor Christ’s 
sake thru faith ‘alone, as against 
the teaching of the Roman 
Catholic Church on this sub- 
ject; that all ministers of the 
Gospel, whether Presbyterially 
or Episcopally ordained, are 
equal, as against the views of 
some sacer dotically constituted 
churches.” 
Preamble 

“All Lutheran bodies repre- 
sented in the National Luth- 
eran Council are agreed in the 
fundamental doctrine that the 
canonical books of the Old and 
New Testaments are the in- 
spired and inherent Word of 
God, and the only rule of faith, 
doctrine and practice, and 

“That the Unaltered Augs- 
burg Confession, and Luther’s 
Small Catechism present a true 
exposition of doctrines con- 
tained in Holy Scripture, and 
therefore, without reservation, 
acknowledge them jas their con- 
fession; but 

“Because even in the Lu- 
theran Church at large disputes 
and controversies about specific 
doctrines have disturbed our 
Church more or Jess, we regard 
it both.as a duty and as a priv- 
ilege to declare our position 

In Regard to Doctrine 
Curist, REDEMPTION AND 
RECONCILIATION 

“Jesus Christ, God and Man, 
has not only for the benefit of, 
but in the place of the human 
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is truly affirmed that He has 
merited for man the grace of 
salvation. 


SALVATION 

“But until a man is in some 
way really united to Christ, so 
as to partake of Him, the bene- 
- fits of Christ’s work cannot be 
attained by him. Now it is by 
the secret and special operation 
of the Holy Spirit that men 
are united to Christ, and made 
members of His body. Thru 
faith, which is a firm and cer- 
tain cognition of the divine be- 
nevolence toward us founded 
on the truth of the gracious 
promise in Christ, men are, by 
the operation of the Spirit 
united to ‘Christ, and are made 
partakers of His death and 
resurrection, so that the old 
man is crucified with Him, and 
they are raised to a new life, a 
life of righteousness and holi- 
ness. Thus joined to Christ 
the believer has life in Him, 
and knows that He is saved, 
having the witness of the Spirit 
that he is a child of God, and 
having the promises, the certi- 
tude of which the Spirit had 
before impressed upon his 
mind, sealed by the same Spirit 
on the heart. From faith pro- 


ceeds repentance, which is_the - 


turning of our life to God, pro- 
ceeding from a sincere and 
earnest fear of God, and con- 
sisting in the mortification of 
the flesh and the old man 
within us and a vivification of 
the Spirit. Thru faith, also, 
the believer receives justifica- 
tion, his sins are forgiven, he 
is accepted of God and is held 
by Him as righteous, the right- 
eousness of Christ being im- 
puted to him, and faith being 
the instrument by which man 


race, taken upon Himself the 
sins of the world, with the just 
penalties for them. In the 
place of the world and for its 
benefit, He has, by His holy 
life, fulfilled the law, and by 
His suffering and death, by 
His blood, paid the penalty for 
the whole world for the guilt 
and punishment of sin, and 
brought about the reconcilia- 
tion of the triune God, Whose 
wrath had come upon mankind 
on account of sin, and Whose 
justice required satisfaction. 


THE GOSPEL 

“The Gospel is not only a 
story, a narrative of what Jesus 
Christ has done, but at the 
same time it offers and gives 
the result of the work of Christ 
—above all, forgiveness of sin. 
Yea, it even at the same time 
gives the power to accept what 
it offers. 

- ABSOLUTION 

“Absolution does not essen- 
tially differ from the forgive- 
ness of sins offered by the Gos- 
pel. The only difference is 
that absolution is the direct ap- 
plication of forgiveness of 
sins to the individual desiring 
the consolation of the Gospel. 
Absolution is not a judgment 
passed by the pastor on those 
being absolved, declaring that 
they now have forgiveness. 


BAPTisM AND THE GOSPEL 

“The Holy Ghost works re- 
generation of the sinner both 
thru Baptism. and thru the 
Gospel. Both are therefore 
justly called means of regener- 
ation. 

JUSTIFICATION 

“Justification is not an act 

in man but an act by God in 
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lays hold on Christ, so that, 
with His righteousness, the 
man appear in God’s sight as 
righteous. This imputed right- 


_ eousness, however, is not dis- 


joined from real personal right- 
eousness, for regeneration and 
sanctification come to the be- 
hever from Christ no less than 
justification ; the two blessings 
are not to be confounded, but 
neither are they to be disjoined. 


KXLECTION 


“The assurance which the be- 
lever has of salvation he re- 
ceives from the operation and 
witness of the Holy Spirit; but 
this again rests on the divme 
choice of the man to salva- 
tion; and this falls back on 
God’s eternal sovereign pur- 
pose, whereby He has predes- 
tined some to eternal life, while 
the rest of mankind are passed 
over for their sin. Those whom 
God has chosen to life He ef- 
fectually calls to salvation, and 
they are kept by Him in pro- 
gressive faith and holiness unto 
the end. 


MEANS OF GRACE 


“The external means or aids 
by which God unites men into 
the fellowship of Christ, and 
sustains and advances those 
who believe, are the Church 
and its ordinances, especially 
the sacraments. The Church 
universal is the multitude ga- 
thered from diverse nations, 
which, tho divided by distance 
of time and place, agree in one 
common faith, and it is 
bounded by the tie of the same 
religion: and wherever the 
word of God is sincerely 
preached, and the sacraments 
are duly administered accord- 
ing to Christ’s institute, there, 


heaven, declaring the repentant 
and beleving just, or stating 
that he is regarded as such on 
account of the imputation of 
the righteousness of Christ by 
faith. 
Faith 

“Faith is not In any measure 
a human effort. Faith is an 
act of man insofar as it is man 
who ‘believes. But the power 
to believe and the act of be- 
heving are God’s work and gift 
in the human soul or heart. 


CONVERSION 

“Conversion, as the word is 
commonly used in our ILu- 
theran Confessions, comprises 
contrition and faith, produced 
by the Law and the Gospel. If 
man is not converted, the re- 
sponsibility and guilt fall on 
him, because he, in spite of 
God’s all sufficient grace thru 
the call, would not, according 
to the words of Christ in Matt. 
23: 37: “How often would I 
have gathered thy children to- 
gether even as a hen gathereth 
her chickens under her wings, 


‘ and ye would not’. 


“Tf man is converted, the 
glory belongs to God alone, 
whose work of grace it is thru- 
out. Before conversion or in 
conversion, there is no coopera- 
tion of man, but at the very 
moment man is converted, co- 
operation begins thru the new 
powers given in conversion ; tho 
this cooperation is never inde- 
pendent of the Holy Spirit, but 
always to such an extent and so 
long as God by his Holy Spirit 


rules, guides and leads him. 


: ELECTION 

“The causes of election to 
salvation are the mercy of God 
and the most holy merit of 
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‘beyond doubt, is a church of 
the living God. 
CHURCH OFFICERS 

“The permanent officers in 
the Church are pastors and 
teachers, to the former of whom 
it belongs to preside over the 
diseipline of the Church, to ad- 
minister the sacraments, and to 
admonish and exhort the mem- 
bers, while the latter occupy 
themselves with the exposition 
of the Scripture, so that pure 
and wholesome doctrine may be 
retained. With them are to 
be joined for the government 
of the church, certain pious, 
grave and holy men, as a senate 
am each church; and to others, 
‘as deacons, is to be entrusted 
the care of the poor. The elec- 
‘tion of officers in a church is 
‘to be with the people and those 
duly chosen and called are to 
be ordained by the laying on 
of the hands of the pastors. 

SACRAMENTS 

“The sacraments are two— 
Baptism and the Lord’s Sup- 
per. Baptism is the sign of 
initiation, whereby men are ad- 
mitted into the society of the 
church, and, being grafted into 
Christ, are reckoned among the 
sons of God; it serves both for 
the confirmation of faith and 
as a confession before men. The 
Lord’s Supper is a spiritual 
feast, whereby Christ attests 
that He is the life-giving bread 
by which our souls are fed unto 
true and blessed immortality. 
"That sacred communication of 
His flesh and blood whereby 
Christ transfuses into us His 
life, as if it penetrated into our 
bones and marrow, He, in the 
Supper attests, and seals; and 
that not by a vain or empty 
sign set before us, but there He 


Christ; nothing in us on ac- 
count of which God has elected 
us to eternal life. 

“On the one hand we reject 
all forms of synergism which 
in any way would deprive God 
of His glory as the only Sa- 
viour. On the other hand we 
reject all forms of Calvinism 
which directly or indirectly 
would conflict with the order 
of salvation, and would not 
give to all a full and equally 
great opportunity of salvation, 
or which in any manner would 
violate the Word of God which 
says: that God will have all 
men to be saved and to come 
unto the knowledge of the 
truth. 1 Tim. 2: 4. 


In Regard to Practice 


“Tt les within the nature of 
the affairs proposed for ad- 
justment, and in the authority 
such as this body is vested with, 
that the articles laid down can 
only be of an advisory and not 
of any legislative or mandatory 
force. 

“The difficulties to be ad- 
justed being due largely to a 
divergency of views touching 
the life of the Church and its 
work, it is hoped that wherever 
shortcomings are met with, 
these will be ascribed to the 
mind rather than to the heart; 
and this in accord with 1 Cor. 
13. 

“The Lutheran Church does 
not believe and claim that it 
is the Holy Catholic Church, 
or that it is the only saving 
Church. On the contrary, it 
believes that true Christians 
are found in every denomina- 
tion which has so much of di- 
vine truth revealed in Holy 
Scripture that children of God 
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puts forth the efficacy of His 
Spirit whereby He fulfills what 
He promises. In the mystery 
of the Supper, Christ is truly 
exhibited to us by the symbols 
of bread and wine, and so His 
body and blood, in which He 
fulfilled all obedience for the 
obtaining of righteousness for 
us are presented. There is no 
such presence of Christ in the 
Supper as that He is affixed 
to the bread, or included in it, 
or in any way circumscribed ; 
but whatever can express the 
true and substantial communi- 


cation of the body and blood of ° 


the Lord, which is exhibited 
to believers under the said sym- 
bols of the Supper, is to be re- 
ceived, and that not as per- 
ceived by the imagination only, 
or mental intelligence, but as 
enjoyed for the aliment of the 
eternal life.” 


can be born in it. But the Lu- 
theran Church believes that in 
all essentials it is the Apostolic 
Church, with the Word of God 
in its purity and the Sacra- 
ments as instituted by our 
Lord. 

“Our Church, therefore, re- 
gards it a matter of principle 
that its members attend ser- 
vices in their own churches, 
that their children be baptized 
by their own pastors, and that 
they partake of the Holy Sup- 
per ‘at their own altars, and 
that pulpit and altar fellowship 
with pastors and people of 
other confessions are to he 
avoided, as contrary to a true 
and consistent Lutheranism. 

“Any association or socicty 
which has religious exercises, 
from which the name of the tri- 
une God or the name of Jesus 
as a matter of principle is ex- 
cluded, or which teaches salva- 
tion thru works, must, accord- 
ing to Holy Scripture, be re- 
garded as in its very nature in- 
compatible with the faith and 
confession of the Christian 
Church and more especially the 
Lutheran Church,’ whether this 
be realized or not. 

“We promise each other that 
it shall be our earnest purpose 
to give a fearless testimony and 
do our utmost to place our re- 
spective church bodies in the 
right Christian position in this 
matter.” 


It is not within the scope of this article to discuss the differ- 


ences of belief, or the differences of expression used for similar or 


identical beliefs, as they appear from the above comparison. This 
will always remain largely a matter of individual and subjective 
viewpoint, concerning which, as the experiences of nearly four cen- 
turies seems to show, full and perfect agreement is practically 1m- 
possible. The aim of the present writer is merely to study the rela- 
tionships between the two great. divisions of Protestantism, to set 
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forth the essential characteristics of each, the part they have played 


in the development of American religious and national life, and how, — 


if at all, their conflicting tendencies may be reconciled. Space was 
lacking to include in this article also the deeper differences appear- 
ing in the outlook of each upon life and the world in their relation 
to God and His kingdom, and the manner in which these again are 
affected by racial and national reactions. The discussion of this 
phase of the subject must therefore be postponed for the next issue. 
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Die Valferliga. 


Wir find un8 wobl bewuft, dak in der Regel firclide Fragen in 
diefem Teil bejprodjen werden follten, wie denn ja auch unfer Vtaga- 
gin ein Magasin fir ,Zheologie und Rirde” fic) nennt. Doh ware 
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8 eine wunderlide Enghergigfeit, wenn wir uns deShalb von der Dis- 


fuffion bon Gegenjtanden abbalten legen, die jedermann aufs in- 
iig{te interejjieren, oder die gar fiir die ganze Welt bon der tiefgehend- 
jten Bedeutung find. Nein theologijdhes Magazin und feine firdlice 
Seitichrift feqt jich eine folde Bejdhranfung auf. %im allermeijten 
iwiirde Das tuntich fein gu einer Zeit wie dic, in der wir leben. Wuch 
in Der , Mundfhau,” obwobh! fie ,Rirchlice” Rundfchau beift, bringen 
wir Artifel, die nuit der Theologie und Kirche nicht direft in Beriih- 
rung fteben. Wollten wir unjerm eigenen Urteil folgen, fo wiirden 
wir fie ,, Zeitgefdhidtlide” Rundjdhau nennen, wie andere theologifde 
Blatter tun, oder einfach ,RMundfdhau.” Doh auch ohne den Mamen 
gu andern, glauben wir der Sujtinimung unferer Lefer ficher zu fein, 
wenn wir fortfabren, dem Charafter unjerer Nachridten nicht 3 enge 
Wrenzen Zu giehen. 

Die Volferliga injonderheit ijt ei Gegenjtand, von deffen Be- 
Iprechung wir unter fernen Unijtanden abjtehen firnten. Gie lieqt 
jebt dem Senat sur Verhandhing und Vejdlupfaffung bor, und das 
gange Land folgt gejpannt dem Gang der Ereigniffe. M8 wir in den 
Rrieq gingen, war das groke deal, das un8 vorfdhwebte, das Bu- 
jtandefontmen einer friedliden Verbritderung der Volfer. Die qgroRen 
Opfer, die notig waren, rechtfertiqten wir vor uns felbft mit dem. Wr- 
gument, dap dtefer Krieg gefiihrt werden folle, um in Sufunft wo 
mdglicd) allen Nriegen grokeren Mahitabes cin Ende 3u madhen. Das 
jollte gejdehen, indem durd) einen Volferbund ein Tribunal gejdaf- 
fen wurde, das an ftelle des Schwertes fchiedsqerictlide Schlichtung 
aller Differengen awifden den Volfern feste. Was da8 Oberbundes- 
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gerict fiir unfer Volf ijt, das follte der von der Liga eingufekende Ge- 
richtshoj fitr alle Volfer jein. 

Yun yt bon unjerm Brajidenten der Verfaffungsentwurf einer 
Volferliqa dent Senat unterbreitet worden. Was fiir eine Stellung 
jollen wir dazu einnehmen? C8 ijt auger Srage, dap unjer Golf 
einen Volferbund an und fiir fich eifrig erfehnt. ©8 ift aber eine 
aroge Srage, ob wir dem Entiwuryf, fo wie er vorliegt, unjere Sujtim- 
mung geben jollten. Der Widerjtand, der fich gegen den in Verjailles 
entivorfenen ‘Slan erboben hat, {tiigt fich wefentlich aut nationale Be- 
tenfen. Wtan beforgt, dak er unjere Konjtitution verdndert und 
unfere Unabbangigtett beetntradtigt. Leider aber wird 3u wenig, 
oder fajt gar nicht, beriicffichtigt, daB der Ligaplan mit dem Briedens- 
bertrag fo verbunder ijt, dab, wenn wir den erjten annehmen, wir 
auc) 3u dem aiveiten unjere Sujtimmiung geben. Der eingige ‘Puntt, 
two die Oppofition fich auch gegen den BVerfailler Frieden richtet, ift 
die Beftimmung iiber die Shantung-Lroving. Diefelbe foll unter ja- 
pantidhe Oberberrjidhaft geftellt werden, trogdem China, dem DQrud 
der Witierten nachgebend, felbjt ihr BundeSgenofie in dem vergange- 
nen Krieg war. 8 ijt gar wohl gu verjtehen, dak rechtlid) denfende 
Leute fich einer folden Sumutung aufs entichiedenjte widerjeken. 

Wher hat denn der Briedensvertrag fonft nidt3, was dem natiir- 
lichen Gerechtigfeitsgefibl und den 14 Bunften” Herrn Wilfons 
wider|prict? - Wie wendet er da8 ,,Selbjibejtimmungsredht” gegen- 
liber den Zentralmadten an? Warum foll nidt ein Plebiscit in 
Wejtpreuken und Bolen iiber die Zugehorigfeit entidheiden? Wie 
lat e3 fic) rechtiertigen, dak da3 Saartal internationalijiert werden 
und die Vevsdlferung nach 15 Yabren der Sremodherridaft enticheiden 
foll, mohin jte gehoren wollen? Oder dak 300,000 Tiroler gegen ib- 
ren Willen an \talten gegeben werden, oder da8 Ojterreic) nidjt er- 
faubt werden foll, fich an Deutichland angrufdhlieben? Und vtieles an- 
dere mehr derjelben Art. Soll nicht ein Recht fiir alfe qelten? Und 
will der Senat 3u all den furchtbaren Sarten sfonomifder Wrt, die 
der {riede fiir Deut}hland enthalt, Sa und Xmen fagen? Oder will 
er afl den Grensfejtiebungen, die der Viererrat in Verjailles befdlof- 
fen, Durch) fetne Sujtimnumg Bermaneng geben und die betvaffnete 
Macht der Ver. Staaten fitr ihre Behauptung zur Verfiiqung ftellen, 
wenn fich dod) in der Bufunft Herausftellen fonnte, dak diefelben gum 
=-t vocht einfettig und unbaltbar waren ? 

wenn uue dicje Dinge auker Acht gelaffen und nur nationali- 
ftifcje Bringtpien beritcéftdhtigt werden follen, fo fonnen wir nidt 
glauben, dafy die git fhaffende BVolferliqa auf dauerndem Grund er- 
richtet merden wird. Herr Wilfon hat felbft qefagt, dafs ,,cin Sriede, 
der bon dem Sieger dem Befiegten aufqgeswungen wird und ibm un- 
ertraglide Lajten auferlegt, fein dauernder riede fein fann, fondern 
auf Lriebjand gebaut ijt.“ Wir ftimmen darin vollig mit ihm iiber- 


370 €Editorielle Xeuperungen. 


cin und glauben deshalb auc, dap eine Volferliga, die etnent folden 
erieden Santtion gibt und ihn zur Wusfiuhrung bringt, der Welt nicht 
Gejundung, noch internationaler Geredhtigteit Geltung und Wnerken- 
nung vberfdaffen wird. 


Das Gejpenjt dev Meaftion in unferem Lande. 

Vor einigen Wtonaten, bald nachdem Deutfchland fic) nach dem 
8ufammenbruch der Monardie eine republifaniidhe BVerfaffung gege- 
ben hatte, jHrieb ein englifdhes Blatt: ,Wir haben den Sieg und die 
Deutidhen haben die Sreiheit.” Dammit wollte eS andeuten, daB in den 
fiegreichen Landern die Gefabr der Reaftion eine jehr dringende fet. 
Sunt Krieg ijt immer Geld, viel Geld erforderlidj; gu gleicher Beit 
werden Nearner, die fico tm Sinang- oder Gefdhaftsleben hervorheben, 
an Tettende Stellen gefekt. Wenn dann der Briede fommt, ijt e8 
{hiver, dem Kapital und jeinen Selfershelfern die Mtacht wieder 3u 
entreifen, die ifm wabhrend de NriegeS notgedrungener YWeife zuge-. - 
ftanden tourde. Das ift befonders in dem legten Rriege der Fall ge- 
wefen. Die Noften waren ungeheuer und die leitenden Banfhaufer 
waren die grogen Mothelfer. CSie finangierten den Krieg, und das 
wurde ifnen dann als Batriotismus angejdhrieben. GSie felbjt aber 
faben e8 al8 eine gute Rapitalanlage an. WS der Friede gejfehlojjen 
wurde, fam ibre Gelegenheit. Die Verrwiiftung durch den Krieg, der 
allgemeine Vedarf anRohmateralien, Nahrung, Keidung, Mafdhinerie, 
die Rongeffionen und Vorrechte, die fich die fieqreichen Itationen aus- 
bedingten, boten den Geldmannern unermepliche Ntdglidfeiten zur 
Kapitalanlage und 3ur Wusbeutung. Genator Borah hat ia im Se- 
nat gefagt, da} der Briede Hauptfadhlic) im Snteretfe diefer interna- 
tionalen Banfiers gefdlojjen fei, und daR die Annabme des Hriedens 
und de8 Ligapafts jeiten8 der Ver. Staaten gejucht werde, wim dtejer 
Ehrenmannern die Sriichte threr Spefulationen 3 fichern. 

Nun aber war auf der anderen Geite der Nrieq unter der De- 
bije, ,die Welt fiir die Oemofratie fider gu madden,” gefiihrt worden. 
Die gropen Malfen der Vol€er Hielten unter dem Cinflup der alltier- 
ten und amerifanifden Brekpropaganda die Stunde der Yreibeit fiir 
qefommen. Throne ftiirgten, Nepublifen erhoben fic) anjtelle der 
Monardhien. Emangipation, politijdhe Breiheit jdhien gefommen und 
mit der politifdhen Sreiheit die wirtfdhaftlide. Denn mit dem Stimm- 
rect allein toaren die Maffen, die eben nod) fiirs Vaterland gefampft 
hatten, nicht 3ufrieden. Ytad) den furdtbaren Entbehrungen, Leiden 
und Berluften wollten fie einen gleiden Wntetl an dem haben, was 
deS Leben lebenSwert macht. Sudem hatten fie erfabren, was die Or- 
qanijation bedeutete. Gie wuften, da fie unter redhter Fihrerjdaft 
im sfonomifden Kampf ebenfo unwider|tehlich fein wiirden, al8 fie e8 
in dem militarifchen gewefen. Gie waren der Meinung, dak fie ebenfo 
fret werden miipten bon dem einheimijden Bedriicer, als von dem 
frembden geind. 
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on Rupland ging diefe Emangipation der Majfen am entfdie- 
denjten und radifalften von fic); 3ugleic) auch am einjeitiajten. Der 
Bolfdhemismus jehliebt alle anderen Waffen von der Regierung aus, 
als Wrbeiter und Bauern. Cine Beit fang jdhten e8, alS wenn der 
Bolfchewismus fich tiber den qgangen europaifden Nontinent ausdeh- 
nen twerde. Dod) heute fann man jebhen, dal diefe Gefabr itberwwun- 
den ijt. Niemand aber, jagte die boljdhewiftijdhe Gefahr cine jolde 
MUngit ein alS dem Kapital und befonders dem amerifanijden. Die 
Propaganda diefer Sfonomifden Srriehre fdten ihm gefabrlider als 
einjt Die Deutjde. BSrwar waren die Erfolge de8 Voljdhewismus in 
unjeremt Lande minimal, ja nur imagindr. Wber doch) wurde mit 
aller Macht Sturm geblajen. Die ganze Prefje ftellte fic) in den 
Dienjt der heiligen Sache. Von den Kanzeln ertdnten Warnungsfig- 
nale. Die Polizei tat ihr moglichfte’, um irgendwie und irgendwo 
der Umitiirgler habbhaft 3u werden oder Bombenattentate 3u entdecfen. 
Mut gar wenig Erfolg. Leider Hatten fich aber auch einige Gozialijten- 
bereine fiir den BVoljdhewismus erflart. Mun ging e8, da die Sosialt- 
{ten fchon al$ ‘Bagifijter verbaBt waren, iiber diefe her. Goatalijt, 
BoljHerwijt und Wnarchift gilt vielen ein3. Die rote Fahne der Gozia- 
fijten tourde alS da8 Symbol de8 Mufruhrs erflart. 


Si diejer Bewegung ftehen wir nod. Das Kapital und die von 
ihm unterjtiigte Brejfe fehen im Soziali8mus ihren geborenen und 
gejdiworenen Beind. Oefonomifce Emangipation der Arbeiter ijt 
dem Rapital, was da8 rote Such fiir den Stier ift. Sn diefem Bu- 
jammenbhange verjteher wir nun, tas e3 um die Rampagne gegen die 
Nadifalen, die fic) durch das ganze Land erjftrectte, bedeutete: C8 ijt 
eine wobhlorganifierte und zielbemubte Bewegung, alle freiheitlicen 
Elemente, die den die Macht habenden Geldinterejjen gefabrlic&h fchei- 
nen, 3u unterdriicen. Dabei helfen Gejebgeber, Brejje, Gefchafts- 
Teute, Bolizet und alle, die an der beftehendenOronung nichts geandert 
wifjen wollen, mit. Go ift int Rongrek cin Gefek eingebracdht worden 
nad) Urt de$ bisherigen Spionageafts, weldhes fich nicht nur die Ue- 
berwadhung und Unterdriicung gefebeSgefabrlidher Clemente gum 
— Biel jest, togegen natiirlic) niemand etwas eingumenden hat, fon- 
dern fogar foztologijde Vereine und Bejtrebungen unter Poliget- und 
Regqierungsfontrolle bringen will. Go foll der ,Rand Sool” in 
New YHorf, weldhe fic) da3 Studium der fogialen Frage und Hebung 
de8 Arbeiterftandes zur Spestalitat gertacht hat, der Charter entzo- 
gen werden. Go werden Sogsialijtenverjammlungen entweder gang 
verboten, oder aus laderlidjen Griinden poligeilic) aufgehoben, tie 
3. GB. fiirglid) in Cleveland, blo& weil der Redner Ruthenberg qe- 
fagt hatte, Rrieg fet Maffenmord. Und dod) ift gewik nichts wahrer 
al da8, wie namentlid die lebten 414 Sabre gezeigt haben. So wird 
grofen firdliden Verjamnlungen jeierlid) von bitrgerlidjen und fird- 
fichen Wutoritaten gefagt, ihre erjte Wufgabe fet den Bolfchewismus 
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au befampfen. Dabei weif jeder verjtandige Menfd, daB der Bolide- 
wismus nirgends weniger gefabrlich ijt als Hier. 

Wuf dtefe Weife joll daS ganze Land jo bange gemacht werden, 
wie der Kapitaltsmus vorgibt gu fein, Dammit die offentlide Meinung 
bereit ijt, all die Opfer an reihert der Rede, der Verjammiung und 
Bewegung zu bringen, die der Geldmacht notig oder wimjdenswert 
{dheinen. Das ijt das Gejpenjt der Reaftion m unjerem Lande; nur 
dab eS leider nicht bloB etn Gejpenft ijt, das feine Wirklicfeit Hat, 
fondern eine Nealitat, die fich in Balde nod 3u groken Dimenjionen 
entwiceln mag. Ste birgt eine Gefabhr in fich, weldje fiir freiheitlide 
Entwiclung verderblider ijt, alS der Bolfcdhewismus dem Beftk je 
werden fann, und wer un$ bon dem Krieg vorausgejagt hatte, dab 
Rede- und Spredhfreiheit, dieje Bollwerfe demofratijcher Bnijtitutto- 
nen, bet un8 bald mebr in Srage jtehen wiirden alS in den ritcftandi- 
gen Landern, dem wiirden wir nicht geglaubt haben. Dem gegenitber 
heiBt eS denn Wadhjamfeit zu iiben und fich diefer Rampagne der 
Volfsbefhwindelung mit allen Krajten gu widerjegen. 
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The Return 


No amount of official welcoming, no array of battleships however 
imposing, no amount of enthusiasm however stimulated, can hide in the 
long run the fact that Woodrow Wilson returns from Paris an utterly 
defeated man. That he is prepared to deny this is obvious; the sum-~ 
mary of his programifor further deluding the American people, cabled 
after his interview with the American correspondents, reveals what his 
procedure is to be.. He is to assert unblushingly that this was the most 
successful peace conference ever held; that it has established a new char- 
ter of liberties for the world and especially for the small nations. He is 
to dwell upon old nations reestablished and ancient wrongs undone, and 
then he will deprecate the gross injustice to Japan, to China, and all the 
others, and the violation of every one of his Fourteen Peace Points as 
inevitable, in view of the forces with which he has\;had to contend. He 
will plume himself upon having comprised as much as he did. The Lon- 
don Labour Leader declared the other day that “even his colossal van- 
ity” will hardly be brought into service for the amount of self-deception 
necessary to the assertion that the treaty conforms to the Fourteen 
Points. It does not know him. His egotism would not stop at that. 


Beabed|bedibed)bdh fame 


[B(x] [Se] (oe](3s) (52) 


For ourselves we have today only pity for the weak, compromis- 
ing, morally-defeated man who returned from Paris on Tuesday. Never 
was there such an opportunity vouch-safed to anyone in modern times 
to make-over the world. Never did anyone ever go into a conference 
room so admirably equipped or with a better program drafted by his 
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“own pen. Every trump card was Mr. Wilson’s. Ships, all the remain- 
ing money in the world, and a large share of the food, were his with 
which to reinforce his demands. And what were those demands? Only 
that the Allies should live up to their plighted faith, solemnly given 
when the armistice was proposed and accepted. What, we hear it said, 
would you have had him dictate everything to the Allies? No, dictation 
was unnecessary. We would simply have had him demand that the Al- 
lies live up to their pledges, and would have had him withdraw the in- 
Stant he discovered that they had no intention of living up to their 
troth—the Fourteen Peace Points, no annexations, no punitive indemni- 
ties, freedom of the seas, and all the rest. But they took his measure 
at the start. Perhaps they had studied the career of Mr. Wilson before 
they measured swords with him; if they did, they must have learned that 
there is no outstanding place in his entire career when, having taken a 
position, he held to it thru thick and thin, come what might. Never, so 
far aS we are aware, has he put his back to the wall and declared that 
sink or swim, survive or perish, he would not abandon a given prin- 
‘ciple if it cost him his ¢areer. When he surrendered on the first of his 
Fourteen Peace Points, open covenants of peace openly arrived at, Cle- 
menceau, Lloyd George, and all the rest knew what they could do. The 
freedom of the seas was sidetracked without even a discussion, so far 
as published. Everybody in Paris who was at all cognizant of what was 
going on knew when the Conference opened that Mr. Wilson came pre- 
pared to give away a large part of his program if he could only get the 
League of Nations. For the proposed League, Mr. Wilson threw away 
the chance to introduce in fact the new order of things which he falsely 
boasts that he has accomplished. He lost in Paris because he went there 
mentally prepared to lose, because he was neither saturated with con- 
viction nor steeped in principle. 

It would be very easy to pen further indictments of the President 
out of his own mouth, to convict him for the thousandth time of treach- 
ery to his own ideals—such noble and lofty ideals, and so full of glor- 
ious promise to humanity as to make his abandonment of them the high- 
est form of treason to the nation and to humanity. Were there one 
statesman in Congress but half a Burke, Mr. Wilson would shrivel up 
in a day under his oratory and his logic. Were it permitted to heckle 
the President, his coming tour would collapse at the, very first meeting 
under the unanswerable questions which would be hurled at him from 
every part of the hall—unanswerable because they would be his own 
words, his own broken promises, his own falsified pledges, his own lay- 
ing down of principles upon which he once based the whole moral stand- 
ing of the American nation. We merely wish to remind our readers, 
and to set down for the future records our belief that when the truth is 
understood, it will be a pitiful figure that Mr. Wilson will cut. 

As we write this, we are, of course, well aware that he will have 
his way. The public, wearied of the war and its problems, annoyed at 
the existing social unrest, is making no effort to understand what en- 
tangling alliances we are committed to. It is eager to get back to the 
pusiness of making money and to resume its*habit of extracting all the 
pleasure out of life that it can without Governmental interference. It 
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wants the rest of the army home and the last page of the chapter closed; 
its interest was far deeper in the Willard-Dempsey battle than in the - 
peace treaty, in the dirigible balloon than in Mr. Wilson. The President 
is fortunate, too, in the attitude of his adversaries in Congress. They 


have, as we have so often pointed out, made the fatal mistake of basing 


their opposition on nationalistic instead of upon moral and ethical 
grounds. So the treaty will be ratified in all its imperialistic wicked- 
ness. The President will obtain the sanction he desires. 

Yet we cannot believe that even his colossal egotism can conceal all 
the facts himself. No amount of self-deception, no amount of beautiful 
language and imagery, can hide the truth that those liberals in Eng- 
land, France, Italy and America who most warmly welcomed his Four- 
teen Points and fought for them tooth and nail are today disillusioned, 
disheartened, discouraged, because, after all his promises to the plain 
people of Europe, Mr. Wilson did not, when the final show-down came, 
appeal over the heads of the men who euchred him on every trick. What 
the Rome Tribuna said editorially on July 1 contains the exact truth 
as to the fall of Mr. Wilson—a fall as profound as it is pathetic and 
tragic:. } 

Seven months ago an immense halo of popularity surrounded Pres- 
ident Wilson. Europe awaited him as the Messiah of a new era of his- 
tory, and now he leaves amid almost general indifference... -It has been 
a psychological drama, as President Wilson believes, perhaps sincerely, 
that he incarnated not only the aspirations of America, but also the as- 
pirations of Europe. Instead, President Wilson, despite his pure in- 
tentions, failed of his object. He returns to America leaving behind him 
a chaos of disorder, passion, and disillusion, since he could not conclude 
peace according to fhis principles, but made a compromise brought about 
by the overbearing attitude of the strong toward the weak.—wNation. 


The Case against the Treaty 

The following manifesto on the Peace Treaty, recently made public 
by the Union of Democratic Control of Great Britain, was signed for 
the executive committee of the Union by Charles Roden Buxton, J. A. 
Hobson, F. W. Pethick-Lawrence, J. Ramsay Macdonald, E. D. Morel, 
R. C. Lambert, H. B. Lees Smith, Arthur Ponsonby, Mrs. Ethel Snow- 
don, H. M. Swanwick, and Charles Trevelyan. 

We desire on behalf of this Union, which since iis foundation in 
November, 1914, has pressed for such a political settlement of the war 
as would lay the foundations of an enduring peace, to register an im- 
mediate protest against the proposed Treaty of Peace with Germany. 
In our opinion it violates the terms and principles on the faith of which 
the German nation laid down its arms. As such it constitutes an in- 
defensible breach of that international morality whose vindication it 
was the declared aim of the Allied and Associated Governments to en- 
sure. s 

On October 20, 1918, the new German Government under Prince’ 
Max of Baden, having carried out far-reaching constitutional reforms, 
notified President Wilson of its willingness to make peace on the basis 
of the terms specified in the President’s speech to Congress in the pre- 
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ceding January (the “Fourteen Points” declaration) and of the princi- 
ples outlined therein and in subsequent addresses. On November 5, 
the Allied Governments notified the Government of the United States 
that they accepted those terms and principles with two reservations. 
They drew up the condition of the armistice, which were accepted by 
Germany. These were of such a nature as to leave the German people 
with no defence other than reliance upon the plighted word of the Allied 
and Associated Governments. Thus on both sides it was agreed that 
the Fourteen Points were the fundamental basis of the Peace. 

It had long been contended by the Allied and Associated Govern- 
ments that their quarrel was not with the people but with the rulers 
of Germany. These rulers have now been overthrown by the German 
revolution. The Hmporor has abdicated and the reigning dynasties have 
fallen. The Allied and Associated Governments are now dealing with 
the German people. 

The Peace Terms presented to Germany are, therefore, presented 
to the new German Republic, beset with internal and external difficulties 
of the gravest kind. Refusal to sign would be followed by a further 
prolongation of the blockade, a process of starvation—against which our 
soldiers have protested and which has filled the neutral world with 
horror. 

The territorial arrangements arrived at without ascertaining the 
wishes of the peoples affected, particularly as regards the eastern por- 
tions of the German state, the Saar Valley, and Alsace-Lorraine, are 
marked by the same lack of vision and disregard for human rights 
which the German Government displayed in 1871, and at Brest Litovsk. 
The severance of Hast-Prussia from the rest of Germany is a recurrence 
to the traditions of a disastrous past which it.was hoped had been def- 
initely repudiated. A Polish state thus constituted, and including large 
districts of a purely German population, cannot but prove a centre of 
bitter racial conflict in Europe. 

The conditions under which the German population of the Saar 
Valley is to be detached from Germany against its will; the military | 
occupation for a period of fifteen years of German territory on the left 
bank of the Rhine, an occupation which may be indefinitely prolonged 
in the event of Germany being unable to fulfill the whole of the obliga- 
tions imposed upon her; the seizure of all the German colonies—these 
measures constitute not a peace of justice but a peace of violence. 

But these particular examples merely typify the general purpose 
underlying every section of the Treaty. : 

That purpose is obvious. It is to reduce the new democratic Ger- 
many to the position of a vassal state to render-her commercial recov- 
ery impossible; to drive her out of international life; to crush the spirit 
of her people. Their exclusion from the League of Nations; their dis- 
armament alone among the Powers of Europe; the imposition upon 
them of enormous and indefinite financial burdens, combined with num- 
berless handicaps to their commercial and industrial rehabilitation 
‘display this purpose in the clearest light. They are robbed of 
the greater part of their ocean and river craft, and of many of their 
commercial cables. They may not discriminate against Allied trade, but 
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the Allies can discriminate against theirs. They are forced to dispose 
of enormous stocks of coal annually to the Allies after being dispossessed 
of a large proportion of their own coalfields, to consent to an embargo 
upon their dyestuffs and chemical products, and to build one million 
tons of shipping for the Allies in five years. Their property in Africa 
and Asia is confiscated and their enterprise barred from those conti- 
nents. The prospect for the German people under the Treaty is that of 
a people of serfs working for their conquerors in arms. 

Not thus can a better world arise from the ashes of the past. Not 
thus can atonement be made to the peoples for the long agony of the war. 
A victory which was to have made the world safe for democracy is con- 
summated in a peace which is a betrayal of democracy. 

It may be that the people of Germany, broken by the protraction of 
a scientific method of enforced starvation under the blockade, have no 
option but to sign a Treaty whose rejection would condemn them to see 
their children perish before their eyes. 

But we are convinced that it will rouse every true democrat to la- 
bor ceaselessly for its revision. The Treaty shows that the perpetuation 
of national hatreds and the pursuits of imperialist annexations and 
short-sighted vengeance’are still the aims of an officialdom which no ex- 
perience can enlighten. 

For our part we do not recognize it as having any moral validity 
and regard as our chief task the substitution for it of a peace which will 
correspond with President Wilson’s Fourteen Points and with the as- 
pirations and ideals of the common people everywhere. 


The Failure of Moral Leadership 


What has confronted us at Paris and what confronts us at- Wash- 
ington is the failure of moral leadership. It ought not, we suppose, to 
shock us that there are dozens of our leaders, Senators and public men 
everywhere, who privately denounce the peace treaty on the ground of its 
hideous bad faith and immorality, yet dare not speak out against it, for 
this state of affairs merely illustrates the ordinary timidity of the con- 
gressional mind. The Opposition in Washington concerns itseif openly 
only with the League covenant, but Democratic and Republican Senators 
alike do not hesitate to tell the newspaper men how absolutely they ab- 
hor the Wilson surrender at Paris and the character of the treaty. In 
private they freely admit their cowardice; yet they will not break with 
the machine, and they do not see how utterly they damn the whole sys- 
tem of which they are the product by their refusal to speak out. % 

The world is at its most terrible crisis. Perhaps the fate of civiliza- 
tion itself is at staké, yet our Opposition leaders play politics with the 
moral issue. They dare not voice the truth, refuse the treaty, and save 
the honor of the United States. Truth and high ideals abide firmly 
in the hearts of the American people. One has but to appeal to them 
in order to strike the spark from the anvil, but nowhere in Washington 
is there any one to rise and make a true and genuine and honest moral 
appeal to offset the flow of sweet-sounding, exquisitely phrased sentences 
with no moral firmness whatever behind them, which are soon to be 
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heard again in the land, explaining that all is well, that a terrible disas- 
ter and defeat are really a glorious victory. 

There is no escaping the basic law of leadership; if its positive func- 
tion is not utilized, it will exercise a negative function. President Wil- 
son, claiming to follow instead of to lead the mass will lead it neverthe- 
less, but leads it downward. Sunk in our lethargy of democracy, waiting 
for a vote of opinion upon unknown issues, our mass expression becomes 
confused and dissipated, the issues themselves become lost in irrelevant 
superficialities, and instead of a deep moral integrity of purpose we mani- 
fest a shallow and vacillating inconsistency. The land appears to be 
caught in the snare \of the most menacing delusion that could fasten 
itself upon the heels of human freedom. The less true its thought, the 
less clear its understanding, the more right and wise it believes itself 
to be. 

Where is our positive leadership? Where is“our healthy and honor- 
able Americanism, our heritage of just dealing and right inclination? 
Where is the Republican of Abraham Lincoln, the Democracy of Thomas 
Jefferson? Where are the men to stand up for truth and honor and the © 
safety of humanity? Not a solitary voice is raised among our leaders 
to sound the true note of the moral issue. The Opposition cowers with 
the Administration in the shadow of negative leadership—in fear of the 
phantom of war emotionalism with which it dares not grapple. 

Thru this failure of moral leadership it has been possible for Amer- 
ica in six months’ time to turn right-about-face on all her avowed prin- 
ciples in the war, and to be serenely unaware that she has turned. We 
were pledged to fight for the democratization of Germany. We were 
pledged to fight for self-determination and the rights of small nations. 
We were pledged to fight for a fair peace-—a peace without economic 
discriminations or punitive indemnities. The honor of the nation, as 
well as the personal honor of President Wilson, was involved in these 
and many other pledges. We went out to fight for them. We made the 
victory: possible. The enemy broke in revolution; the democratization 
of Germany had been accomplished. Again pledges were given, this 
time in the name notionly of America, but also of all the Entente Allies. 
It was on the basis of these repeated pledges that the enemy entered 
into the armistice. Immediately additional armistice terms contrary 
to the whole spirit and letter of our pledges were presented to her. She 
accepted these terms, partly as a penance, and partly because she still 
had faith in the honor of her conquerors. And after six months, dur- 
' ing which her people have been starved with callous cruelty almost be- 
yond parallel or belief, a treaty denying every pledge that we had made, 
fulfilling every evil purpose against which we voluntarily had called 
our pledges into being, has been imposed upon her under threat of in- 
vasion. The fact of the democratization of Germany has been dismissed 
without a shadow of consideration. Self-determination and the rights 
of small nations have been gainsaid on every hand. Punitive indemni- . 
ties of staggering proportions, impossible of fulfilment, have been de- 
manded. Economic freedom has been utterly denied. The first and the 
last and all the intervening words of our pledges have been broken; the 
moral issue has been forsaken, the moral victory has been irretrievably 
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lost. The result of our unmoral leadership at Paris, Mr. Wilson now 
tells the country, is a just and righteous peace. For the moment, the 
country cannot see and does not understand. Who is to awaken it from 
its evil dream? 

But it is not-only in foreign affairs that we need moral leadership. 
The country is filled with unhappiness and unrest due directly to the 
rise in the cost of living and the intolerance and ruthlessness of gov- 
ernment since the war began. The country has once been drugged by 
words about “The New Freedom” and true democracy and the promised 
divorce of business from politics; it may be again. But if it comes to 
pass that the hypnotic powers’of Mr. Wilson, to which The Nation suc- 
cumbed in its turn, again succeed in substituting empty phrases for 
real leadership, then will our political estate merely grow worse. For 
the day of awakening is bound to come, the day when the masses will 
everywhere see that the United States has gone backward, not forward, 
under the leadership of Mr. Wilson, with its hopeless contradictions and 
never-ending insincerities; when they will realize that the League of 
Nations as drawn commits us to a policy of imperialistic interference 
in the affairs of all the world, and threatens to fill the future with con- 
stant warring in behalf of men and causes alien to our entire historic. 
spirit and purposes. 

We are paying the price for the falsities and hypocrisies which are 
the inevitable accompaniment of any war, but which, in the great strug-- 
gle just ended, were raised -to a pitch never before deemed possible. Out: 
of the morass there iis but one way—the road of truth and honest speak-- 
ing, the proclaiming of the moral issue in reconstruction, and unswerv-- 
ing devotion to it. If there is one man in political America who is ca- 
pable of grasping and voicing this issue, the future is his; the people 
are eager for it, perhaps the salvation of America itself depends upon it. 
Without it, we may have a hundred investigations of Bolshevism, and 
yet see the tide of unrest to engulfing heights. We need a spiritual re- 
vival.—Nation. 


General Smuts on the Peace 
(By Cable to The Nation) 
Paris, June 28 
General Smuts released the following statement today after the cere- 
mony at Versailles: 

I signed the Peace Treaty, not because I consider it a satisfactory 
document, but because it is imperatively necessary to close the war; be- 
cause the world needs peace above all else, and nothing oculd be more 
fatal than the continuance of the state of suspense between war and 
peace. The months since the armistice was signed have been, perhaps, 
as upsetting, unsettling, and ruinous to Europe as the previous four 
_ years of war. I look upon the Peace Treaty as the close of these two 

chapters of war and armistice, and only on that ground do I agree to it. 

I say this, not in criticism, but in faith, not because I wish to find 
fault with the work done, but rather because {I feel that in the treaty 
we have not yet achieved the real peace to which our peoples were look- 


ing, and because I feel that the real work of making peace will only begin 
f 
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after this treaty has been signed, and a definite halt has thereby been 
called to the destructive passions that have been desolating Europe for 
nearly five years. 

This treaty is simply a liquidation of the war situation in the world. 
The promise of the new life, the victory of the great human ideals for 
which the peoples have shed their blood and their treasure without 
stint, the fulfilment of their aspirations towards a new international 
order and a fairer and better world are not written in the treaty.... 
A new heart must be given, not only to our enemies, but also to us—a 
spirit of pity, mercy, and forgiveness for the sins and wrong which we 
have suffered. A new spirit of generosity and humanity born in the 
hearts of the people in this great hous of common suffering and sorrow 
ean alone heal the wounds which have been inflicted on the. body of 
Christendom. And this new spirit among the peoples will be a solvent 
for the problems which statesmen have found too hard at the Confer- 
ence. 

There are territorial settlements which in my humble judgment 
will need revision. There are guarantees laid down which we all hope 
will soon be found out of harmony with the new peaceful temper and un- 
armed state of our former enemies. There are punishments foresha- 
dowed, over most of which a calmer mood may yet prefer to pass the 
sponge of oblivion. There are indemnities stipulated which cannot be 
exacted without grave injury to the industrial revival of Europe, and 
which it will be in the interest of all to render more tolerable and moder- 
ate. The real peace of peoples ought to follow to complete and amend 
the peace of the statesmen. . 

In this treaty, however, two achievements of far-reaching importance 
for the world are definitely recorded. One is the destruction of Prussian 
militarism; the other is the institution of the League of Nations. I am 
confident that the League of Nations will yet prove the path of escape 
for Europe out of the ruin brought about by this war. But the League 
as yet is only a form. It still requires the quickening life which can 
come only from the active interest and vitalizing contact of the peoples 
themselves. The new creative spirit which once more is moving among 
the peoples in their anguish must fill the institution with life and inspir- 
ation for the specific ideals born of this war, and so convert it into a real 
instrument of progress. In that way the abolition of militarism, in this 
treaty unfortunately confined to the enemy, may soon come as a blessing 
and relief to the Allied peoples as well, and the enemy peoples should 
at the earliest possible date join the League and in collaboration with 
the Allied peoples learn to practice the great lesson of this war—that 
not in separate ambitions or selfish domination, but in common service 
for the great human cause, lies the true path to national progress. This 
joint collaboration is especially necessary today for the reconstruction 
of a ruined and broken world. : 

The war has resulted not only in the utter defeat of the enemy 
armies, but it has gone immeasurably farther. We witness the collapse 
of the whole political and economic fabric of Central and Eastern Hu- 
rope. Unemployment, starvation, anarchy, war, disease, and despair 
stalk thru the land. Unless the victors can effectively extend. a help- 
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ing hand to jthe defeated and broken peoples a large part of Europe is 
threatened with exhaustion and decay. Russia has already walked into 
the night, and the risk that the rest may follow is very grave indeed. 

The effects of this disaster would not be confined to Central and 
Eastern Europe; for civilization is one body, and we are all members of 
one another. ~The supreme necessity is laid on all to grapple with this 
situation. And in the joint work of beneficence old feuds will tend to 
be forgotten, and the roots of reconciliation among peoples will begin 
to grow again and ultimately flower into active, fruitful and lasting 
peace. To the peoples of the United States and of the British Empire, 
who have been exceptionally blessed with the good things of life, I would 
make a special appeal. Let them exert themselves to the utmost in this 
great work of saving the wreckage of lifé and industry on. the Conti- 
nent of Europe. They have a great mission, and in fulfilling it they will 
be as much blessed as blessing. 

All this is possible, and, I hope, capable of accomplishment, but only 
on two conditions. In the first place, the Germans must convince our 
peoples of their good faith, of their complete sincerity, thru a real hon- 
est effort to fulfill their obligations under the treaty to the extent of 
their ability. They will find the British people disposed to meet them 
half-way in their unexampled difficulties and perplexities. But any re- 
sort to subterfuges or underhanded means to defeat or evade the peace 
treaty will only revive old suspicion, rouse anger, and prove fatal to 
good understanding. In the second place, our Allied peoples must re- 
member that God gave them overwhelming victory, victory far beyond 
their greatest dreams, not for small, selfish ends, not for financial or 
economic advantages, but for the attainment of the great human ideals 
for which our heroes gave their lives, and which are the real victors in 
this war of ideals. 


Expulsion of Missionaries 

“Some missionaries in China object very strongly. to the action of 
the Allies in compelling the Chinese Government to expel twe hundred 
German Protestant missionaries from the Republic....The missionaries 
of Allied countries do not desire the enforcement of this decree, but 
the Allied Governments demand it.” We take these sentences from The 
Missionary Review. The churches, schools, and hospitals of these Ger- 
man missionaries must be closed, and “thousands of young Chinese 
Christians left unshepherded unless other Protestant missionaries can 
assume responsibility for the work.” The Chinese, it appears, who have 
been connected with the (German missions have begged that their pas- 
tors might remain, but their appeals have availed them naught. Doubt- 
less they found it hard to reconcile this with the doctrine of Christian 
forgiveness and a few other Christian tenets of the kind, but then they 
cannot know of the great wisdom of the Big Four, who from their seats 
of power in Paris, decreed that whoever else might have the privilege 
of saving the souls of the Chinese, the Germans should not, now or at 
any future time. Hence the abandonment of these long-established and 
useful missions. It has its regrettable side, of course; at the same time 
we must solemnly warn The Missionary Review that if it continues to 
question the wisdom of the lords of Paris it will inevitably find itself 
classed as pro-German, or Bolshevist. —Nation. 
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Woodrow Wilson versus Woodrow Wilson 


The Promise 

Nothing entangles, nothing en- 
meshes a man except.a Selfish 
combination with somebody else. 
Nothing entangles a nation, ham- 
pers it, except to enter into a 
combination with some other na- 
tion against other nations of the 
world. And this great disentan- 
glement of all alliances is now 
to be accomplished by this cove- 
nant, because one of the cove- 
nants is that no nation shall en- 
ter into any relationship with 
another nation inconsistent with 
the covenants of the League of 
Nations. Nations promise not to 
have alliances. Nations promise 
not to make combinations against 
each other. Nations agrée that 
there shall be but one combina- 
tion, and that is the combination 
of all against the - wrongdoer. 
March 4, 1919. 


Before the War 

It is plain enough how we were 
forced into the war. The extra- 
ordinary insults and aggressions 
of the Imperial German Govern- 
ment left us no self-respecting 
choice but to take up arms in de- 
fence of our rights as a free peo- 
ple and of our honor as a sover- 
eign Government. The military 
masters of Germany denied us 
the right to be neutral. They 
filled our unsuspecting commu- 
nities with vicious spies and con- 
spirators and sought to corrupt 
the opinion of our people in their 
own behalf... -They sought by 
violence to destroy our indus- 
-tries....They -tried to incite 
Mexico to take up arms against 
us and to draw Japan into hos- 
tile alliance with her. ....They 
impudently denied us the use of 

the high seas and repeatedly ex- 


The Violated Promise 

I shall presently have occasion 
to lay before you a special treaty 
with France, whose object is the 
temporary protection of France 
from unprovoked aggression by 
the power with whom this treaty 
of peace has been negotiated. Its 
terms link it with this treaty. I 
take the liberty, however, of re- 
serving it for special explication 
on another occasion. July 10, 
1919: 


After the War 

The United States entered the 
war upon a different footing from 
every other nation except our as- 
sociates on this side the sea. We 
entered it, not because our ma- 
terial interests were directly 
threatened, or because any spe- 
cial treaty obligations to which 
we were parties had been vio- 
lated, but only because we saw 
the supremacy and even the 
validity of right everywhere put 
in jeopardy and free government 
likely to be everywhere imper- 
illed by the intolerable aggres- 
sion of a power which respected 
neither right nor obligation and 
whose very system of govern- 
ment flouted the rights of the 
citizen as against the autocratic 
authority of his governors. July 
10, 1919. 
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ecuted their threat that they 
would send to their death any of 
our people who ventured to ap- 
proach the coast of Europe. June 
D4, 1917; 


The Promise 

Men have, at last perceived 
that the only permanent thing 
in the world is the right, and 
that a wrong settlement is bound 
to be a temporary settlement— 
bound to be a temporary settle- 
ment for the very best reason of 
all, that it ought to be a tem- 
porary settlement, and the spirits 
of men will rebel against it, and 
the spirits of men are now in the 
saddle. March 5, 1919. 


As Mr. Wilson Beholds It 

They (the Paris statesmen) 
‘saw it as the hope of the world 
and that hope they did not dare 
to disappoint. Shall we or any 
free people hesitate to accept this 
great duty? Dare we reject it 
(the League of Nations) and 
‘break the heart of the world? 


The Performance 

The Treaty, as a result, is not 
exactly what we would have writ- 
ten. It is probably not what any 
one of the national delegations 
would have written....I think it 
will be found that the compro- 
mises, which were accepted as 
inevitable, nowhere cut to the 
heart of any principle. July 10, 
1919. 

“The terms of the treaty are 
in some respects terrible....” 
Lloyd George to the House of 
Commons, July 3, 1919. 


As Lloyd George Sees li 


(From the Associated Press Ac- 
count of Lloyd George’s Speech 
of July 3) 

When the Premier first men-’ 
tioned the League of Nations 
many members’ cheered, but 
seemingly nearly an equal num- 
ber burst into laughter. “I beg 
of you to try it. I beg of you 
to take it seriously,” the Premier 
protested. Proceeding, he de- 
clared, “If it saved only one gen- 
eration from the horrors of war 
it would be a great achievement.” 
One member shouted, “Nobody 
wants it.’—The Nation. 


Why We Give so Much Space to the “Nation” Can Be Seen 
from This Letter from a United States Judge 


To Tue Epiror or THE Narion: 

Sir: I wish to speak the good will I feel from week to week as [ 
read The Nation. It brings a message of sanity and faith. At a time 
when the world seems under the insanity of fear, and is turning back 
to the cruel work of answering unwelcome truth, or possible error, not by 
reason, but ‘by force, those who keep their head and know that such a 
use of force means going back on the only saving power that has brought 
the race on, ought to greet one another. ) 
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“Let truth and error grapple; 
whoever knew truth to be 
beaten in a fair fight?” 

That was Milton’s character of liberty both of religious and govern- 
“ment. There is no other way in which democracy can be saved. If it 
is not safe, and may not be trusted, then all democracy is based.on sand, 
Our faith is that if men are permitted freely to hear error and truth, a 
majority will choose truth. That is what the First Amendment to the 
Federal Constitution means. The founders of the Republic put it first be- 
cause they knew it was chiefest in the safety of the nation they were 
founding. When we forsake that and resort to force, we commit the 
sin against the holy spirit of American Democracy which cannot be 
forgiven. : 

It is because The Nation is one of the few organs of that faith that 
I send this greeting. I know there must be hours for such a journal that 
are dark—when one is tempted to say, “The struggle naught availeth.” 
I hope The Nation in such an hour will not surrender and permit those 
who are buying up all the organs thru which the soul of democracy is 
trying to keep alive, to win. That would be treason indeed—treason 
not only to democracy, but to the hope of man. 


Appell der Deutidh-Tivoler an Wilfon. 

WZ die Kunde nach Virol fam, der in Paris verjammelte Rat der Vier 
habe befcjlofjen, da3 deutiche Tirol den Stalienern 3u geben, Lbfte fie ftitr- 
-mijde Srotejte aus. Sn Stadt und Land twurde diejer Stimnung durch 
‘flammende Befchlijje Wusoruck gegeben, die allerorten ein Yaute3 Ccho fanz 
den. AWuch ein AWppell an den Prafidenten Wilfon tourde befdhlojfen, bon dem 
man gehort hatte, Dak er ein unenttvegter Gerfechter de3 freien Gelbjtbe- 
‘ftimmungSrechts der Belfer fet. Diejer Proteft hat folgenden Wortlaut: 

Herr Prafident! 

Wenige Wodjen trennen unS von der Enticheidung, die im Rate der 
Verbiindeten uber das Schicfal DeutjchzSiidtirols und feine3 Volfe3 ge- 
{procjen twerden fwird. GSchtweigend ertrug bisher da3 Land das ihm auf- 
erleqte Gefchicl und twartet, denn eS Hofft, dap ibm fein Recht werde! 

Herr Prajident! Tirol bon Kufftein bis Salurn ift deutjdh. Die T- 
roler miiffen 3u Grunde gehen, fet e3 im Noch, fet e3 im Nampf, wollte man 
fie frember Gitte, frembder Spradje ausliefern. Won den 900,000 Menjchen, 
“Die das Tirol bor dem Krieg bevolferten, find 50,000 dem Rriege gum Opfer 
-gefallen. Das Land hat gehungert und gedarbt an allem, e3 hat — an fet- 
ner Neinheit gemejjen — die getvaltiafte Laft in diefem Nrtege getragen. 
G8 hat den Krieg durch dreieinhalb Nahre in jeinen Grengmarfen erdulden 
-miiffen. Der gropte Teil der Tiroler Truppen geriet nach dem Waffenftill- 
ftand in italienifche RriegSqefangenfdjaft, teil jie an der Front ftandhielten. 
Und nun foll diefem, bis in den Tod getreuen Lande Berftiicelung und daz 
mit ein Wuslofden feiner uralten Tradition als ein unverdientes, durch nichts 
gu rechtfertigqendes Schicfal merden? 

Serr Prafident! Yn Tirol handelt der Vtaliener mit der Gebarde des 
Groberer3. Nod ehe die Grenglinie beftimmt tft, geht er daran, deutfde 
Sehulen aufguldfen und die italienifdhe Sprade eingufithren. Cr hat die 
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italienif{che Wmtsfpracde bei Gerichts- und Verwaltungsbehsrden anbefohlen 
und da ihm im Waffenftillftand gugebilligte Nontrollredht der Verivaltung 
dazu mibraudt, die cinheimifden Verwaltungsbehorden aufgulifen. Iteht 
genug dantit, wurde die Webhrpflicht der deutfdjen Sitd- Tiroler im italientz 
{den Heer feftgefebt. Die Folgen derartigen Bangs lagi er die Welt als 
freie Wahl und Qujtimmung deuten. Mit allen Mitteln arbeitet er bor, um 
einer miglicjen Bolfsabftimmung alle Freiheit weggunehmen. Go fammelt 
et gegen 2utweifung bon Lebensmitteln von den Vauern Unterjdriften, und 
dex Bauer, der italient{den Sprade nicht machtig, unterjdreibt die vorge- 
twiejenen Bettel abnungslo3, dak er damit fein Volfstum preisgibt. 

Cine lebhafte Propaganda arbeitet an der Srrefiihcrung der romanijcen 
und anglo-fadhfijden Bolter itber die nationale Bugehsrigfett des Landes. 
Weil der Tiroler, entgegen der thm fo wabhlunverivandten welfden Rafje nicht 
mit fauten Klagen und Broteften gegen die Vergetwaltiqung fich twebhrt, twerl 
ex bon fdjimererem Blut, hinter allem groken Gefdehen ein Schtdfalsmachit- 
ges fiblt, und dieS ertragt in dem fejten Glauben und Vertrauen, dap das 
Gefchicé Gerechtigkeit einfdliewt, teil ex ftumm duldet und der Geijt kndreas 
Hofer3 noch nicht von den Bergen gejtiegen ijt und die VolfSwut die Dtaltener 
nod) nicht mit Waffen in der Hand gum Lande hinaus getrieben hat — 
darum erfiihnen fich italient{che Beitungen gu bverfiinden, das Volf in Siidz 
Tirol habe fich abgefunden mit dem Gefdhic, einer fremden Nation unterz 
jocht gu twerden. Der Yrrtum ift ein ungeheurer, ein neues Elfak-Lothringen 
fwiirde entitehen und diejer Nampf — feine Flammen iiber die ganze deut}dhe 
Welt verbrettend — mit ftet3 tvachjender Crbitterung gefithrt twerden, bis 
das deutfche Tiroler Bolt fich entiweder jeine Freiheit guriid getwonnen oder 
vol{fommen untergqegangen mare. ; 

Herr Prajident!  Wus entferntetten qeijtiqen Bentren der Welt fom- 
mtett und Beiveife der Tetlnahme gu an dem gefiirdhteten Schictjal, wnd zeigen 
uns, Daf} twer immer Siid-Tirol fernt, fublt, dap das Volk dort feelijch zu 
Grunde gehen miifte unter der Frembdherrfdhaft. Oenn immer bliebe e3 
eine folche. Mite gelange e3, den deut{dhen Bauernjtand 31 romanifteren, 
und fotv befernen offen, day toir nicht rihen twiirden, bis das deutfche Tivol 
jich twieder deut}eh nennen darf. Tiroler Art fymboliftert fich in jedem Std 
Land, und alles tveift uns inie eine aufgefdlaqene Chronif auf deut}e Vor 
fahren, auf unjer Blut, auf unfere deutide Geiftigfeit. Die Ruinen der 
alten Burgfehlofjer, die Gemalde unferer Kirdhen, die Denfmaler der Fried= 
hofe, die Schnibtverfe und der Hausrat in unjern Hifen, fie find deutfdjen 
Geiftes, fotvie die MHythmen und die Melodien fiidtivoltjmer Volksqejange. 

Die vielfaltige Leilnahme geigt uns aber auch, dafy unfere Wngelegen- 
Heit gleich tvie Der Name Tirol und unfere rubmbedecite Vergangenheit gzuz 
gleich eine Ungelegenheit all jener Herger ift, die in der niedrigen Epode einer 
bollig in das Materielle geratenen Weltorientierung noch an die Forderung 
eines twahrhaft freien und ftolgen Geniiits glauben. Serr Prafident! Gie 
ftehen im Brennpuntt aller diefer Forderungen, die in ihrer Erfiilling dazu 
angetan find, der Welt ein Antlib gu geben, das fich vor der fittlichen und 
gottlichen Gendung, gu der twir die Welt berufen glauben, nicht mehr ver- 


Hiillen muf. Herr Prafident! Das fleine ftolge Land fordert von Shnen 


Gerechtigkeit! Laffer Sie ihm diefe tverden! 
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Diifteres Bild ans der alten Heimat 
(vor der AufhHebung der Blofade.) 

Cinem illuftrierten Blatt aus Frantfurt a. M. das uns iiber die Schiveiz 
guging, entnehmen tir folgende Gchilderung der Suftande im gzufammen- 
-gebrocenen Deutfdjen Reich: 

Das deutjche Volt ijt frank. Der Hunger withlt in feinen Cingetveiden 
und entnerbt jen Gebhirn. Alle Snijtinfte und Vegierden find erivacht und 
rajen fic) in tddlicer Vergiweiflung aus dort, wo die Pobelherrjdhaft dte 
ja$rhundertealten Gejebe der menfdliden Gefellfchaft niedergeriffen hat. 
Niemals hat man in Deutfchland derartige Maffenbluttaten fiir mdglid) ge- 
alten. Bn der Hauptitadt de3 Reichs, two friiher jeder Vetrunfene aufge- 
lejen, jeder Unfall getwiffenhaft im Buche der Statiftif vergeichnet twurde, 
Herrjcdt Heute der Parorysmus der Mordgier. Was fich heute in den Stra- 
fen Berlins begibt, ijt ein AWmoflaufen der Maffen, der giigellofe Wusfchrei 
eines Durd) Hunger und Clend gemarterten Volfe3. Wahrend im Gergen 
der ReichShauptitadt blutige Strafenfdladten awifhen Megierungstruppen 
und Gpartafijten geliefert twerden, finden menige Gehritte davon entfernt 
in den Geitenftraen offentliche Galle jtatt, fetert Vergnitgungsjucht fiebernde 
Orgien. Der Spartafismus oder Boljchewi3mus Hat in der Form, wie er 
Heute auftritt, nichts mehr mit einer gropen politijden Sdee gemein. Der 
Weltanfdhauungsgedante, der eine neue Menfchheitsreligion verfiinden follte, 
ift gu einer furdhtbaren Frabe getworden. Die Menfdheit3apoftel haben fid 
in Verbrecher vertwandelt. Die Didjterworte: ,,Da werden Weiber zu Hya- 
nen,” haben fich furdhtbar verinirflicht. Die Frauen, die in Lichtenberg hilf- 
loje Vertwundeten gerftampften und ihnen die Nleider bom Leibe riffen, jind 
Beftien aber feine Menfden mehr. Jn ihnen mu jedes mittterliche Gefiihl 
erjtorben fein, dak fie Manner und Sohne ihre eigenen Volfe3 niedermebeln 
fonnen. Gelbjt die beriichtigten Barifer Fifdmeiber fpiirten ein menjchliches 
Riihren, al die ungliiclice Marie Antoinette an die Mtutterliebe threr grau- 
jamen %Unflagerinnen appelfierte. 

Die Bahl der von den Spartaviften Hingemordeten geht in die Hunz 
Derte, Die Der Vertvundeten in Die Taufende. Die Leichenfdauhaufer Berz 
Yin3 bermodjten nicjt mehr die Toten aufgunehmen. Unter den Opfern bez 
finden fich zabhlreiche Frauen und Kinder, die bon berirrten Gefdoffen gez 
troffen tourden. Der KriegSminifter Nosfe qreift nach den Majfenerfehte- 
Bungen regierungstreuer Soldaten und Beamten durch Spartafijten mit 
eiferner Gnergie durch. Das Standrecht mird riicfichtslos angewandt, und 
fuer mit der Waffe in Der Hand in der Kanipfgone getroffen twird, wird ohne 
tweitereS erfchofjen. Bn diejem unfeligen Biirgerfrieq merden von allen 
Karteien die modernen Rampfimittel des Weltfrieqs angetwandt. Da Ma- 
{cinengetvehre nicht zur Miederfampfung der fpartafiftifdhen Bolltwerfe und 
Barrifaden genitgen, wird Urtrllerte angefahren. Gegen den Borort Lichz 
tenberg, in dent fich Die Hauptmacht der Wufftandifdjen fonzentrierte, hat man 
fogar die fdhineren Feldhaubiken borgehen laffen. Warch der Wlieqer bedten- 
ten fic) die beiden Gegner, und e3 fam 3u Luftfampfen iiber den Dachern 
Berlins. Die Verinendung der WUrtillerie bringt e3 mit fich, dak die Bere 
ftdrungen an den Offentliden Gebauden und Privathaufjern fehr betracht- 
lich find. Der Schaden, der durd) die Ginfchlaqe der fchwerkalibriqen Ge- 
fchoffe und befonders durch die Minenbomben der Flieger entjtanden ijt, be- 
traqt viele Millionen. C8 wird noc Tange dauern, che die lebten Spuren 
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der Strafenfampfe, die mit groper Grbitterung gefithrt murden, aus sid 
Strakenbild hintweggefegt jein werden. 

Die Kongentrationslager find heute mieder enpgeeeot nur biel fchred= 
lider. Ganz Deutfdland ift heute ein folches Kongentrationslager, in dem 
taglic) 800 Menfden an den Folgen der jchlechten sbi 5 gu Grunde 
geben. 


Die fontmende deutihe Wuswanderung. 

Die deutfdhe Regierung wei e8 gu iwilrdigen, daB fie infolge der ber- 
friippelten Sndujtrie, des befdranften Mohmaterials und des Wlangels an 
einer Armee, einer Flotte und einer groken Handelsmarine damit redjnen 
muf, dDa3 e3 in Deut{dhland vielleiht Milltonen von Menfcjen geben wird, 
fiix twelche e8 fchwer, tvenn nicht gar unmoglich fein wird, Den LebenSunter- 
halt gu {daffen, und aus diefem Grunde jteht jte demt Plan einer Majjen- 
augiwanderung mehr oder weniger ermiitigend gegeniiber. Qn diefem Bue 
fammenbang wurde dDem Snlandminifterium eine Whteilung fir WXustpande- 
rung bingugefitat. Sie fteht unter der Leitung des Geheimrats Nunc und 
foll deutiden WXustanderern nicht nur alle mogliche Hilfe und Mat qgewah- 
ten, jondern auch den deutfdhen AXustandererjtrom nach jolcdhen Landern 
fenten, die fiir Die Leute fich am geeiqnetiten eriveifen. 

Ou Breslau ijt bereits eine ,Deut}che AXuswmanderergeitung” geqriimdet 
worden, etn intereffantes und gut gelettetes Blatt, tweldhhes Snformationen 
aus den in Setracht fommenden Landern bringt und Berichte iiber Wrbeits= 
gelegenheiten fiir Deutiche, iiber Gefchafisleben, iiber ihre Wrbeiterverhalt- 
miffe, iber ihre flimatijden BVerhaltniffe und iiber ihre Giniwanderungsgefebe 
veroffentlicht. 

Bablreice Deut}che denfen bei der Wustpandeeung an die fitdamerifa- 
nijden Lander. Bu Berlin twurde bereits ein argentinifdes Xlustwandererz 
Biro erridjtet, twofelbjt die Ynformation gu haben ift, dak die argentinifde 
Regierung den Cinwanderern einen Teil ihrer Reijeauslagen begabhlt, ihnen 
nac ihrer Anfunft frete Vahnfahrt vom Hafen zum Vejtimmungsort gemahrt 
und fie gehn Tage lang in Buenos Wires mit Unterhmft und Mahrung verz 
forgt. 

Unmittelbar nad) Argentinien gilt Siid-Brafilien al3 das giinftigite 
Land fiir deutf{de Auswanderer, und dann folgen Merifo und Chile und Raz 
raguah. Sm September foll da3 erfte Schiff mit 500 deutfden Ausiwande- 
rern an Bord nach Mexifo auslaufen. 

Die Bahl der Wuswanderer, tweldhe freitvillig gehen twerden oder mit 
Hilfe der Megterung abgefdoben werden mitffen, wird auf menigftens 5,000,- 
000 gefchabt. (, pol.) 


Der Wbriiftungsgedanke in der Gejdhichte. 

Der Gedante der WAbriiftung gehdrt gefchichtlid) au den jiingjten Ge- 
fiehtspuntten, die bon den Friedensfreunden vorgebradt find; er fonnte ja 
erjt Hervortreten, als mit der Durdhfithrung der allgemeinen Webhrpflicht die 
ftehenden Heere auperordentlid) erhoht worden twaren ind die Vilfer felbjt 
in Waffen jtanden. Go lange e3 feine ftehenden Seer gab, twar ja die ,,Wh- 
rifting” nad Friedensjhluh etivas Natiirliches, und im 16. und 17. Yabr- 
hundert pflegte man nach Beendigung der Nriege beiderfeitig ,,abgudanten, “ 
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dD. §. Die Heere gu entlajjen. Bm 19. Yahrhundert aber bildeten die jtehen- 
Den Heere die Grundlage fiir die militarijde Erziehung des ganzen Bolfes 
und jind fo gu einem organtjdhen Fattor gewworden. Deshalb mute die Ydee 
der Whriijtung als bejonders fiihn und fchivierig erfcheinen. 


Buerft trat mit diejent Vorjcjlaq 1856 nach dem Krimfvieg der Franz 
Zoje Patrice Larroque in jetnem Werf: ,Der Krieg und die jtehHenden Heere,” 
hervor; er erflarte e$ fiir einen groken Febler, dak man nicht {chon beim 
Bujammenbruc der Macht Napoleons I. die Heere abgedhafft habe, und forz 
Derte min die Qurchfiihrung diefes dDamals Verfaumten. DOret Sabre jpater 
jebte fich der befannte Schrifijteller Eimile de Girardin fir die ,,europaijdje 
Entwaffnung” ein und gab da8 Schlagivort aus: ,,Kein Feuer ohne Brennz 
material, fein Krieg one Wrmee!” eine Phraje, dte Logifch recht anfedht- 
bar ijt, aber tveithin mirfte. Mod dret Sahre bor dem Deutfch-Frangojt- 
jcjen Krieg tourde die Entivaffnung der Volfer twieder viel erdrtert. G3 
hatte fich unterdejjen in Baris eine ,Liga der Enttwaffming” gebildet, und 
ihre Forderungen twurden bon fiihrenden deutfcen Mannern aufgenommen. 
Urnold Ruge verlangte, dak Franfreich mit der Wbriijtung vorangebe, wah 
rend Schulze-Delibjd) viet, man modge zunachjt in den Barlamenten der verz 
fchiedenen Lander Wnhanger fiir den Gedanfen gewinnen. Go trat denn 
am 21. Oftober 1869 Itudolf Virdhotw im Norddeutfahen Bind mit dem Anz 
trag hervor, ,,durch diplomatijde Verhandlungen eine allgemeine AXbriiftung 
herbeizufiifren.” Der Wntragq tourde mit iiberwaltigender Mehrheit abgez 
{ehnt. i 
Wahrend de$ Deutich-Franzgoji{den Krieges ftocfte die Betwequng, aber 
fehon aivei Sabre nach dem Franffurter Frieden bverdffentlicte die tm Haag 
verjammelte ,,Gejfellfcaft fiir Reform und Nodififation des Volferrechts“ 
eine Erflarung, da eS die Pflicht Der Regterung fet, itber die Verminde- 
rung der Miiftungen in Verhandlungen 3u treten, und das britifde Unterz 
haus nahm aleichzeitiq einen derartigen BVorfejlag an. Sm Yahre 1876 fam 
der WhriijtungSgedanfe tm ofterreichijden Parlament zur Verhandhing, und 
1879, zehn Sabre nah Virchows °Abriijtungsvortrag, brachte der Wbgeordz2 
nete Subler im Deutfchen ReichStag twiederum den W%ntrag ein, ,,der Meichsz 
tag iwolle bejchlieken, einen europaifchen Staatsfongrek gum Btwect der Herz 
beifiihrung einer iwirfjamen allgemeinen WUbriiftung etiwa auf die Durchfdhnitt- 
liche Halfte der gegentvartigen Friedensftarfe der europaifdjen Heere fiir dte 
Dauer bon 10 bis 15 Yahren gu veranlaffen.” Der Xntrag twurde abge-z 
fehnt, und Sismared auferte fich Damals in interejfanter Weife zu dem Plan. 
Er fagt in einem Brief an Biihler bom 2. Mat 1879: Sch bin Leider dur 
die prafttjchen und dringlicdhen Gefchafte der Gegentwart jo in Wnjpruch gez 
‘nommen, Daf} ich mich mit der Moglichfett einer Yufunft nicht befaffen fann, 
Die, tote ich filrchte, wir betde nicht erleben twerden. CErft nachdem e3 Bonen 
gelungen fein twird, unjere Nachbarn fiir Shre Plane gu getvinnen, fonnte 
ich oder etn anderer Kangler fiir unfer ftetS defenjibes Baterland die BVerz. 
anttoortlidhfeit fiir analoge Unregungen itbernehmen. | Aber arch dann fitrdhte 
id, Dak die gegenfeitige Rontrolle der Volfer iiber den Mitftungsguftand der 
Nachbarn fchwierig und unficher bleiben und dag ein Forum, iwelches fie 
twirfjam handbhaben fonnte, fchiver gu befdhaffen fein wird.” 


Vismard tft in dtefer Nvitif dem Febler aller Realpolitifer verfallen, 
Die Traqweite und Bufunft der Adee unterfahabt 3u haben. deen fonnen 
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freilich exjt Wirklichfeit werden, wenn geniigend ftarfe Volfstrafte dabinter 
ftehen. Diefer Moment fcheint jebt fiir den WUbriiftungsgedanten gefommen 
3u fein, der feine VolfStiimlidfeit und Majffenbeherrfdung dev fozialiftijden 
Kropaganda verdantt. (, Borwarts.” ) 


Nualphabeten in den Vereinigten Staaten. 

Prof. W. S. Uthearn, VBorjibender des Ergiehungsfomitees der Suter 
nationalen Gonntag{dhul-Gefelljdaft, foll in einer Rede nenerdings gejagt 
haben, dak in den Vereinigten Staaten 5,516,163, die bereits das gehnte 
RebenZjahr iberfdritten haben, tweder lefen noch fdretben fonnen; dap bon 
den im militirpflidtigen Wlter ftehenden Mannern 700,000 in fetner Sprache 
{efen oder jdretben fonnen; dah von den oben genannten %Xnalphabeten 
4,600,000 iiber 21 Sabre alt find, und beinabe 3,000,000 im Wer bon 21 
bi8 45 Sabren ftehen; dah 58 Progent der tweifen und 1,500,000 der einz 
geborenen tweigen Bevilferung angehiren; daz 3,700,000 derjelben dem © 
Bauernjtand angehsren, d. }. daB 10 Progent der Bauern in den Vereinigz 
ten Staaten meder lefen noch fcjreiben fonnen; dafR bon den jungen Wtan- 
nern in der WXrmee giwifdjen 30,000 und 40,000 tweder ihren Namen fchret- 
ben, noch ein Signal, eine Notiz oder ein Telegramm lejen fonnen. Die 
/dretonitruttion” moge Wandel fdaffen! (,, Upol.“) 


Sjufluenga in bergangenen Seiten. 

Der ,ODeutidhen Medizginijchen Wochenfdhrift” zufolge madjte im Greif 
twalder Mtedizinifden Verein Or. C. Friedberger folgende interejjante Mit= 
teilungen: Gr ties auf die Bandemien hin, die nachiweislich bon 1173 an, 
beg. 1387 ab in jedem Sabhrhundert gtveiz bis dDretmal aufiraten und die 
dev Greifstvalder rat Calenus (1379) ,,durch eine geiwijje geheimnisvolle 
Veeinfluffung des Hinmel3” abhangen lakt, fo diefer Nranfheit guerft den 
Namen gebend. Das Wort Grippe ift frangvjifden Urjprungs und wird 
Hergelettet bon ,,gripper,” ertvifdjen, oder von einem ,fa grippe” begeichne- 
ten Snjeft, das bei der Epidemie um die Mitte de3 18. Jahrhunderts als die 
Urfache der Kranthett angefehen wurde. Hat doch auch Kant die Wnjicht ge- 
aupert, day fehadlicje Snfeften, aus Rubland verfehleppt, ,jene meriwitrdige 
und founderjante Ynfluenga” bverbreitet Hatten, die er felbjt 1782 miterlebte. 
Sedes Dahrhundert Hat giweit bis drei groke Pandemien gehabt; das vorige 
fpestell Die bon 1830 bis 1833 und (neben einer fleineren um 1848) die 
bn 1889 und 1890. Mit den friiheren Pandemien ftimmt die dieSmalige 
liberein in der foloffalen Wusdehnung, in der enormen Empfindlichfeit der 
exponterten Sndividuen und endlich in der fdnellen, vielfach erplofionsarti- 
gen Verbreitung und im fchnellen Wiederverfdhwinden, ein Verhalten, das 
fehon frither der Ynfluenga den Namen ,Blibtranfheit” eingetragen hatte. 
Die Schnelligteit der Verbreitung ift jedod nie qréfer getwefen als die 
Shnelligkeit unferer Transportmittel in der betreffenden Beitperiode. Go 
mag eS gu erflaren fein, da} diesmal die Geudhe fich anfdjeinend etwas Lang- 
famer ausgebreitet hat, als 1889—1890, wo fie auf ihrem Wege bon Ruf- 
‘Tand aus Spanien nach givei Monaten ergriff (1830—1831 brauchte fie 
Hierfiir elf Monate). Cin mefentlider UnterfGied befteht in den geitliden 

Verhalinifjen und der Art der geographifden Verbreitung der jebigen Epi- 
Demie gegen die Mehrgahl der friiheren. Nad der Nafjifden Sufantmen- 
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itellung von Wf. Hirfch haben bon 125 von ihm aufgezahlten Bandemien nur 16 
im Gommer begonnen. Die Ynfluenga ijt fonft cine Nranfheit des Winters. 
Serner Hat fie fajt ausnahmslos den Weg von Often nad Wejten genommen, 
und auf dem europdifden Kontinent immer gzulebt Spanien erreicft. Nur 
die Epidemie bon 1510 und anfdjeinend teiltweife die von 1847—1848 (und 
Die jeBige) find in umgefehrter Richtung getvandert. 
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The Centenary at Old First by Harvey Reeves Calkins. The 
Methodist Book Concern. 1919. 361 pages. $1.50 net. © 


This is a very good Centennial story. It was written with a pur- 
pose, namely, to show in what spirit the Methodist Centennial should 
be celebrated, but it is, nevertheless, a very acceptable book. The char- 
acters displayed are life-like, they are real men and women. The at- 
mosphere in which the members of “Old First’? move is that of a mod- 
ern, prosperous congregation in one of our large cities. The board of 
the church, with which we become intimately acquainted, is composed 
of successful bankers and business men. The chief character of the 
book is Dr. Locke, the minister. He is a young man of about thirty, of 
old American stock, a blend between the Virginia cavalier and the New 
England Puritan. He -is a manly man, and knows how to handle men. 
Besides, he is a man with a program. He has caught the modern idea 
of the stewardship of wealth, or, in fact, the stewardship of life. This 
idea runs as the leading idea thru all his life and thru the whole book. 
His program is to convert the board and Old First Church itself to the 
vision and principle of stewardship. In trying to do this he shows ideal 
leadership. It would be hard in actual life to find a man so young en- 
dowed with such clearness of vision and such tact and persistence in 
carrying out his task. But, then, it is the privilege of the writer to 
idealize men and conditions in order to write a satisfactory story. We 
are glad if plans and programs succeed better in our fiction than in our 
humdrum life. 


The Church has only recently begun to fathom the possibilities that 
lie hidden in Christ’s idea of the stewardship idea of wealth. The con- 
eeption is so simple, he arrives at it without an effort, and yet it is so 
revolutionary. And it is just as workable as it is sublime: His mira- 
cles are no stronger evidence of his divinity than his marvelous insight 
and his easy grasp of the moral facts underlying human life. Dr. Locke 
comes to see his vision realized. One of his plans is to build a parish 
fiouse. At a meeting of the board he, with consummate generalship, 
carries his program to triumphant victory. The impetus needed: for 


340 : Book Review. 


this grand onward movement is furnished by a donation of $3,000 
made by a club of Italian boys, “shiners,” which had been started under 
the auspices of the church. Their leader, an Italian, by the way dies a 
hero in the blood-soaked fields of France, sacrificing his own life to save 
that of the captain. 

The all-appealing love element is not absent from the story. Dr- 
Locke, after losing his first fiancée by an accident, falls in love with a 
young. lady missionary from India. She does not, however, win him 
only for herself, but he follows her into the foreign field. In this way 
the missionary idea, so prominent just now in the Church, is enabled 
to make its strong appeal. 

Then the story itself is of compelling charm at times. One of the 
bankers is smitten with the craving for wealth and caught in its en- 
snaring strands. He becomes a fugitive, and the account of how the 
minister saves him from despair and-suicide, is fascinatingly told. So . 
it is in every sense a good book, devoted to an idea and yet full of hu- 
man interest. 


Jesus for the Men of Today by Geo. Holly Gilbert. Hodder 
and Stoughton. 1917. 176 pages. 


The writer of this book is also the author of “Student’s Life of 
Jesus,” “Student’s Life of Paul,’ “Interpretation of the Bible,” and 
others. He writes for men who have the scientific view-point of the 
twentieth century. This does not mean that he writes in the technical 
language of the professional theologian. His style could not well be 
clearer and simpler. On the contrary, it has the simplicity and chaste- 
_ ness almost of Scripture language. Not infrequently it rises to levels 
of high beauty, and the spiritual atmosphere of the Israel of the times 
is most happily reflected. It does mean, however, that he seeks “to 
mediate between a past that was religious but unscientific and a present 
that exalts science to the seat of religion.” In-other words, he wishes 
to make the person and teaching of Jesus acceptable to’ men who are 
used to a naturalistic explanation of life. To this purpose he divests 
the gospel story of all “that cannot bear the revealing light that has 
fallen upon it with increasing intensity during the past hundred years,’” 
and shows that the character of Jesus and His power to lead men to 
God have not been affected by the results of scientific investigation. 

We see John the Baptist rise from the desert in the garb and power 
of Elijah. This chapter about the herald of the Christ is one of the 
most impressive, in fact, it grips one with compelling force. The voice 
from the wilderness brings Jesus forth from Nazareth, where He had 
spent thirty years in quiet work and intense religious meditation. He 
realizes that the day of the Lord is at hand and that He Himself is God’s 
chosen instrument to establish His rule in the hearts of men. After 
much heart searching and communing with the Spirit He chooses the 
way of the prophet and His message to the conscience rather than that 
of the conquering hero with His appeal to patriotism and force. His 
influence presently spreads over Galilee. He is soon the man of the 
hour. But dissent and hostility are not absent, and at the end of the 
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year the crisis is there. His career in Galilee ends in the disillusion- 
ment of the people and the bitter enmity of the leaders. He now de 
votes Himself to the training of the faithful few. The coming passover 
finds Him in Jerusalem, and His uncompromising firmness and denun- 
ciation of the hypocrisy of those in power bring about the catastrophe. 
After the death of their Master the disciples find themselves again. 
They feel that Jesus was the true Prophet of the Most High and that 
in influence and spirit He is immortal. Then they determine to per- 
petuate this spirit by becoming the messengers of the Messiah crucified, 
yet living. 

Now the author seems to think that this view of Jesus will win 
the heart of the modern man. He is not expected to believe in miracles 
in the ordinary sense of the word. There is not a word about the pre 
existence of the logos, or the virgin birth or about the two natures in 
the one man. Sin is hardly mentioned, at least it is not prominent, nor 
is Jesus. placed before us as the Saviour from sin. Christ’s death on 
the cross is only the death of the martyr of his convictions. Indeed the 
book is never so weak as in the description of this greatest scene of all 
history. The author seldom shows any dramatic power, but under the 
cross this lack is felt more keenly than ever before. 

And Christ never rose from the dead, only His spirit lives and His 
example of trustful confidence in God and love to man. (Harnack)- 
How then the disciples ever found themselves and their faith again to 
the extent of consecrating their lives to the preaching of the cross and 
His resurrection, is beyond our comprehension. This kind. of Jesus may 
appeal to some men, no doubt. But He could never have founded the 
Christian Church nor exert the influence that He dces today over the 
Christian world. 


Jesus and the Christian Religion by Fruncis A. Henry. G. P.- 
Putnam’s Sons. 1916. 444 pages. 

One who dislikes the book of a “liberal’’ should not read this. He. 
however, who can appreciate an able work altho not agreeing with its 
premises, will find good reading here. The style is of limpid clearness, 
the writer’s. positions are plainly shown and well maintained. His 
grasp on the subject is comprehensive, his acquaintance with modern 
theology is uncommon. 

Mr. Henry discusses three stages in the development of the Chris- 
tian religion, the gospel or the teaching of Jesus Christ, Paulinism, and 
Catholicism. According to him the apostle Paul is responsible for many 
serious modifications of the Christian religion. If we wish to see it in 
its original simplicity we must go back to the Jesus of the gospels. It 
must be our aim, he says, to find “the truth as it is in Jesus,” and not 
as it is-in the churches or even the letter writers of the New Testament. 
Jesus Christ took up the teaching of the Baptist that the Kingdom of 
God was at hand. But He freed this statement from the eschatological 
and apocalyptic that adhered to it in the preaching of John. He did 
not contend that the judgment was about to come, nor that the King- 
dom was to be ushered in by a divine catastrophe. To Him the King- 
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dom was altogether an invisible thing, a spiritual reality. Whatever 
of eschatological element may be found in His later speeches is an in- 
terpolation from other sources. The Kingdom of God is within you, He 
says. It is a condition, not an organization, a rule, not a realm. Moral 
righteousness is identical with the Kingdom. 


The chief-truth of His teaching is that man is a aliid of God. God 


is presented as a Father, not.as a ruler or autocrat. He has wonderful 
faith in man’s native goodness. Underneath all his corruption there is 
the better nature waiting for the voice of truth to set it free. Christ 
tells him that God is his Father who desires him to claim the rights 


and position of a son. If he accepts this message the way to salvation 


is clear. For the Father’s first gift is forgiveness of sins. This forgive- 
ness is for all who are sorry for their part and desire the better life. 
Moral regeneration is the indispensable condition for entering His 
Kingdom. To obtain this, man must do his part. The Jews expected 
the Kingdom to come by a divine fiat; but no, it comes by man’s own 
exertion called forth by his hearing the truth of God’s fatherhood. In 
this simple scheme of liberating and regenerating man, Jesus performs 
the role of teacher and inspirer. And those who are susceptible are 
started on the road of a gradual development towards likeness with the 
Father’s first-born Son. Thus does the Kingdom of God come, by the 
unfolding of Christian character, not by a change in circumstances. 
Henry is, then, a believer:in Christian individualism rather than Chris- 
tian socalism. He is, to use a word of Rauschenbusch, a combination 
of intellectual liberal and social reactionary, not infrequently to be 
found. : 

In a special chapter Henry takes up the question of Jesus’ Mes- 
sianism. Jesus was certainly not the Messiah in the generally accepted 
term of the word. He repudiated the character of the conquering hero 
from the first. Was He then the Messiah in any sense? ‘The author 
says, “The Hebrew Scriptures contain no prophecy of the appearance on 
earth of such a personage as Jesus of Nazareth,’ and he quotes ap- 
provingly Martineau’s words in this connection that it is well to let 
this untenable conception fall, “for it has corrupted the religion of 
Jesus into an apocalyptic fiction; and that so monstrous in its account 
of man, in its theory of God, in its picture of the universe, in its dis- 
torted reflection of life and death, that if the belief in it was real society 
would relapse into a moral and intellectual darkness it has left long 
ago.” 

We can see that our author’s view of Christ’s person and work are 
as far from ours as the east is from the west, but that should not pre- 
vent us from appreciating the good points of the book, nor following 
him in the interesting things he has to say on Paulinism and Catholo- 
cism. A cry often raised in our times by theologians of the modern 
school, is “back to Christ!’”” The Church of the Reformation came to 
life thru the influence of the writings of Paul. The question on the 
conscience of Luther was, how can man be justified before God? And 
the answer was found in Paul’s teaching: Man is justified by faith. 
There is some truth in Wrede’s statement, “Tertullian, Origes, Athan- 
asius, Augustine, Anselm, Luther, Calvin—not one of these great teach- 
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ers can be understood on the ground of the preaching and historical 
personality of Jesus; the key to their comprehension, with sundry 
links between, is Paul.” But now we are told that Paul in many re- 
spects changed and vitiated the gospel of Jesus, and that it is the prob- 
lem of the day to substitute again the simple and natural religion of 
Jesus for the elaborate, artificial, technical theology of Paul. Our au- 
thor is of that opinion. The preexistence of Christ is a doctrine bor- 
rowed from the school of Philo. The “only begotten Son, being in the 
form of God and becoming a man,” is a Hellenistic fiction. A salvation 
by the expiatory death of Christ, a reconciliation of God by the sacri- 
fice of the Son, is contrary to Christ’s teaching of the Fatherhood of 
God. And so the whole system of our Christian theology as constructed i 
by Paul is almost turned into ridicule, is declared to be preposterous. 
Paul’s view of the world and sin is pessimistic, his way out of it is 
“deemed morbid, visionary, even immoral. It is no wonder, the sober, 
somewhat superficial, Unitarian moralist can neither understand nor 
appreciate the tremendous seriousness, nor the sublime spiritual ex- 
periences of a mystical nature. The comfortable minister of a pros- 
perous twentieth century American congregation cannot comprehend 
the sharp contrasts in the faith of man in whom a world of religious 
thought went down and another came into being. 5 

The last chapter, on Catholicism, occupies two-thirds of the book. 
Here the writer seeks to show that Catholicism is the perpetuating of 
Judaism in the Church and the world. Since Christianity is opposed 
to Judaism in principle, Catholicism marks the survival of the anti- 
Christian spirit. He finds the roots of Catholicism in the New Testa- 
ment. The emphasis on the priesthood idea of Christ in Hebrews paved 
the way for sacerdotalism. The two sacraments insisted on by Paul 
and others as conveying divine grace, led to the adoption of the “Mass” 
superstition and the institution of other sacraments. The view of the 
Old Testament as an authoritative code of divine revelation was made 
to include the New Testament as well in the forming of the “Canon.” 
As the old Jewish Church had officially interpreted and enforced the 
laws of Israel, so the Church of Rome assumed authority for the truth 
and interpretation of the Creeds. -The individual is obliged to give as- 
sent. The Church is the mediator of.salvation, to be outside the Church 
is to be lost. 

After all this we are not surprised to hear that. the whole history 
of the Christian religion is little else than a record of the aberration 
from the primary essential truths of the gospel. The medieval Church 
found its highest ideal in the monk who tries to anticipate the life of 
a disembodied spirit while in the flesh. The highest service it can ren- 
der is to prepare for another world. It finds God in a beok of the past 
but not in the living present. The Reformation has forced the individ- 
ual from the authority of the Church but not from the Bible, nor from 
the dogma. The day has now come for the Church to return to the 
simple gospel of Jesus, it has to try to understand, and live up to, His 
teaching of the Fatherhood of God and the brotherhood of man. 
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Old Truths and New Facts. Christian Life and Thinking as 
Modified by the Great War. Oharles E, Jefferson. Fleming H. Revell 
Co. 1918. 223 pages. ; 


C. E. Jeffefson, the pastor of the Broadway Tabernacle, New York 
City, is no stranger to many of us. He was born at Cambridge, Ohio, 
in 1860. After a most successful pastorate in Chelsea, Mass., he was 
called to the New York Tabernacle in 1897, which position he still hoids 
He is one of the many celebrities in the metropolis that a transient vis- 
itor seldom fails to look up. He has enjoyed an uninterrupted popu- 
larity in the pulpit for many years. He has an easy flow of Anglo- 
Saxon. His sentences are short, and his language is direct and lucid. 
Our age has no appreciation and patience for the rounded and involved 
periods of the past. The modern hearer wishes to understand at once, 
and he prefers the conversational style to the more pretentious oratory 
of the fathers. Dr. Jefferson meets this desire, but he would be far 
afield who judged him to be shallow. He takes up difficult themes at 
times, the old doctrines for instance, and he has lots of thought; yet 
he makes them clear, intelligible, and shows up their practical bear- 
ings. In the present volume, the Cole Lectures for 1918 before Vander- 
pilt University, he deals with some Christian conceptions as modified 
or accentuated by the war. 


In the first chapter he points out how our idea of Jesus Christ has 
been affected by the times of storm and stress thru which we were 
passing. Back to Christ! had been the cry for some time, but the pic- 
ture of Him then in the eyes of the people was the gentle Christ of the 
“Great Invitation,” or the Preacher of sound and exalted morality, the 
Teacher of the Golden Rule. The war brought before us the Christ of 
the Revelation, with eyes of fire and a two-edged sword in His mouth. 
We come to understand now what John meant when he said the Lord 
would come in stormy times, in vast social upheavals and commotions, 
in mighty reformations and revolutions, in political convulsions and 
national tragedies. It was a day of judgment. Our civilization was 
judged, our politics, our education, international law, and it was found 
wanting. For it is a capitalistic civilization. The production of wealth 
has been our chief aim and not the production of men. Bitter rivalry, 
and not fraternity, has been the outstanding feature of the Christian. 
world. And if our civilization is on its death-bed, still we must say as 
we said of old: “The judgments of the Lord are true and righteous 
altogether.” What then is the modification we may reasonably expect 
in our conception of Jesus Christ? A shifting of the emphasis from His. 
humanity to His divinity, a less exaggerated estimate of His gentleness 
and meekness, and a fuller recognition of His majesty, severity, and 
power. 


I wish I had time to tell how in the next chapter he demonstrates 
how the idea of vicarious suffering, so much condemned and repudi- 
ated in modern theology, found a glorious vindication in the war, and 
how it threw in relief the cosmic significance of the cross. Or how he 
rescues the idea and practice of prayer from the eclipse that had come 
over it thru its apparent inefficacy in the past conflict. He shows why 
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- prayer could not stop the war. The law of the harvest was against it. 
Whatever a man, or nation, has sowed they must reap. The law of 
limitations was against it. Prayer is powerless, unless life and con- 
duct and principles are in accord with God’s law. Just as prayer can- 
not take the place of the plow, or of mental toil, just so cannot praying 
for peace take the place of working for peace. And this had been neg- 
lected, even scorned and combatted by the nations, and therefore they 
were at last plunged in the bitter waters of world strife. 


In the remaining chapters the attitude to the Church that many 
people took because it had not prevented the war, the wrong use of the 
Bible made by pacifists and chauvinists, and the world missions of. 
Christianity receive intelligent treatment. Altho the book, in our opin- 
ion, is by no means fair to Germany, in its running comment, we can- 
not advise our readers too strongly to get it (thru Eden Publishing 
House). It is full of suggestions for practical sermons and wholesome 
food for the intellectual and spiritual man besides. 


The Ministry, an Appeal to College Men by Chas F. Thewing. 
The Pilgrim Press. _89 pages. 1916. 

President Thewing of Western Reserve, in making his appeal for 
the study of the ministry, discusses the attraction of the calling as well 
as the objections to it. Under the first head he says, the ministry offers 
opportunities. for self-culture; it deepens the intellectual life; it gives 
public influence; cultivation of literature is easy for the minister; he 
gets a large share of the love of the people; he is one of the chief agents 
for the progress of Christianity at home and abroad. Objections to the 
ministry are such as these: The period of usefulness is short (dead-line 
at fifty); the ability of the average minister is low; his livelihood is 
insufficient as a rule; the church has lost its leadership in the higher 
affairs of the community; the minister often has to sacrifice freedom of 
thought and speech. The author answers and refutes all these objec- 
tions. Then he discusses the qualities necessary for choosing a minis- 
terial career: good fellowship, efficiency, ability for public speaking, the 
desire to use his gifts for moral and religious ends. The standards Dr. 
Thewing applies are not as spiritual as those generally set up by prac- 
tical theologians, but as far as. they go they are sound and reasonable 
enough. He closes with testimonies concerning the satisfactions and 
opportunities of the ministry by such men as Brooks, Beecher, Bishop 
Green, Washington Gladden, Geo. A. Gordon, and others, which are 
- worth pondering. The little book is an interesting treatise on the par- 
ticular phase of the subject. 

Training the Christian Reserves by G. Franklin Ream. The 
Methodist Book Concern. 1919. 91 pages. 50 cents. 

For the great work of reconstruction a great number of young peo- 
ple are needed who are willing and able to fill the many positions of 
leadership and usefulness this movement requires. These people are 
called by this book the Christian Reserves, and suggestions are given 
how to find them and how’to equip them for their service. The purpose 
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of the Church is to realize the Christian life in its members, then to 
make it accessible to others, and finally so to change conditions that the 
Kingdom of God can be established everywhere. In setting forth the 
ideals of the Christian life and in studying the facts that have any 
relation to it, she has a fivefold program or task: a program of spir- 
itual culture, of religious education, of community and neighborhood . 
service, of social life, and of world-wide missions. Each of these points 
is lucidly discussed. But they are preceded by a very full description 
of a survey which is to be made in order to study the conditions under 
which the work is to be carried on in each given case. Instruction is 
given under each chapter on the practical steps each particular part of 
the program calls for. The literature bearing on the different phases 
of the work is fully given in the bibliography. The book is written for 
larger cities and parishes, but even the minister in the small church 
and small town will learn from it how many-sided his task is and how 
and where to find a corps of efficient co-workers. 


¢ 


The Christian Doctrine of Reconciliation by James Denney. 
Geo. H. Doran Company. 1918. 339 pages. 


Superintendent General Dr. Btichsel, whom most of us know from 
his “Erinnerungen aus dem Leben eines Landgeistlichen,” somewhere 
has said, a minister should every year buy and read two two-dollar books 
to keep abreast of the times in his studies. He meant, of course, that 
he should”be very discriminating in the selection of these two books 
since there were to be only two of them per year. And his idea was, 
furthermore that he should not read them in the manner of a reviewer. 
A reviewer has to read dozens of books a year, so he has to do-it 
quickly. In many cases he seeks at once to penetrate to the marrow of 
the argument, leaving much of what is also important un-read. When 
he believes to have discovered the particular contribution an author has 
to make, he is satisfied. A single but cardinal chapter containing the 
substance of a writer’s service to the cause of knowledge, may suflice 
him. The ordinary reader, however, can take time to read the whole 
book. What is a task for the reviewer is a treat for: him. The book 
now under diseussion belongs in the class of two-dollar books recom- 
mended by Buchsel. Its subject is a fact not surpassed in consequence 
by any other in our Christian experience. The reconciliation of God’ 
and man is the great theme of the Christian religion. At the same time 
it presents so many difficulties to the understanding that, after 2000 
years of Christian living and thinking, its interpreters are as far apart 
as the poles. In order to get a conception of it that ‘satisfies an intelli- 
gent Christian we have to bear in mind that the whole content of our 
Christian faith is a subject of our religious. experience. Whenever we 
begin to speak of the meaning of a doctrine we start from our own per- 
sonal experience. The fundamental fact of our religious development 
is our getting into right relation with God. The experience we made 
then was that God forgave us our sins and took us into gracious fellow- 
ship with Himself. In this transaction Christ performed a vital part. 
He acted as mediator. Without Him there would be «ao forgiveness and 
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no reconciliation. Yet He did not act simply as a revealer of God’s 
love, which was to be had for the asking, without any action on His 
part. On the contrary, He removed the obstacle which kept this love 
from us. Had He not by His life and death interposed between God and 
man, they would for ever have been kept apart. The change between 
God and man He brought about is called reconciliation in Scripture 
language. It is true, only Paul uses this expression, but in other parts 
of the word it is said, “He payed a ransom for us,” or “He brought a 
sacrifice,’ the sacrifice of His own life, “He redeemed us with His 
blood.” By doing this He in some way made it possible for God to for- 
give us. All this seems equivalent to Paul’s expression that He “recon- 
ciled us to God.” The theory has been advanced in old and modern 
times that the reconciliation took place in man, not in God. Man was 
-an enemy to God, but Christ by revealing God’s love to him made his 
heart melt in love to God. Is this. an adequate statement? If we keep - 
close to Scripture teaching we will say it is not. It is clear that we in 
the experience and understanding of Christian teachings are dependent 
on the New Testament. It is the source and norm of our belief and 
theology. And according to the New Testament the reconciliation we 
are speaking of is not subjective but objective, it relates to God first 
and foremost, not to man only. This clear scriptural teaching squares 
with the facts of our Christian experience. 

In an interesting and instructive chapter the author reviews the 
history of the doctrine of reconciliation from Origen to Ritschl. He 
shows that the church fathers of the Orient centered their thought on 
the incarnation of Christ, not His death. The union of the Jogos with 
the man Jesus was to them the chief subject of faith. By it man was 
saved from death, the consequence of sin. It was Augustine who ad- 
vanced from soterology to soteriology. Man is saved by Christ’s suf- 
fering the consequences of sin in His own body. He is then the su- 
preme revelation of God’s love to sinful man. He emphasizes strongly 
the mystical union between Christ and man, by which what is Christ’s 
becomes ours, and vice versa. But he does not discuss the question 
whether it was necessary for Christ to die in order to enable God to 
forgive. The idea of the absolute sovereignty of God, so strong with 
him, precludes his instituting any such inquiries. After Augustine he 
passes over to Anselm’s satisfaction theory of the reconciliation. Man’s 
sin does infinite injury to God’s honor. To vindicate this honor Christ 
presents to him the infinite satisfaction of His atoning death. The 
Reformation did not go much beyond this. The satisfaction theory 
remained central. By this its advocates were forced to the seemingly 
absurd conclusion that God needed satisfaction for man’s. sin, and yet 
that He furnished this satisfaction Himself. Discord was also brought 
into the divine being, for it was said His justice demands the punish- 
ment of the sinner and His mercy desires his salvation. Christ’s inter- 
position was thus needed to save God from the conflict of two of His. 
vital attributes. RitschI—to mention the last of the modern expounders 
of the doctrine—does certainly not solve the problems of reconciliation. 
To him it is subjective altogether and not objective in any respect. 

The New Testament doctrine of reconciliation is worked out in 
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Paul’s letters, especially that to the Romans. Man’s condition is hope- 
less thru sin. He is under the wrath of God, and he is saved from it 
by God’s sending Christ and making him the sinner’s jAaor/jptov —=PTo- 
pitiation (Rom. 8: 25). Thus God’s righteousness is made accessible 
to him, and he appropriates it by faith in His blood. Christ’s death 
bears witness to the goodness of the Lord, for it is God who provides it, 
and to His justice, for it is vindicated by it. So there is no discord 
in His being or His conduct toward us. And man, by faith, places him- 
self in right relations to God. On the basis of it God justifies him, 
declares him right with himself, and he is right. The author’s expo- 
sition of Paul’s teaching is not only clear and correct, but it moves 
some parts of it into new light and points out the harmony and com- 
prehensiveness of it all. 


After the history of the doctrine and the teaching of Scripture have 
been thus set forth, the author proceeds to give us his own views on 
the subject. It is characteristic of him that he never, allows himself 
to be halted or confused by speculative objections. He reasons only 
from the facts of Christian experience. So when he speaks of the need 
of reconciliation. The natural man when brought under the influence 
of the Christian religion awakens to the sense of sinfulness.. He feels 
that he is not in right relation to God, for he has no abstract notions 
of the moral law, his relations are altogether personal. With David 
he cries, “In Thee only have I sinned.” And like David he realizes that 
his sins are not so many wrong acts, but that sin is deeply inherent 
in his nature. Under the experience of the guilt and power of sin, 
there is no peace in his mind, and with ever increasing force then 
presses upon him the solemn truth of Scripture, ‘“‘The wages of sin is 
death.” The explanation of the evolutionist that sin is a necessary 
stage of his development is no consolation to him. He feels it as guilt 
and he longs for deliverance. At the same time, his own protest against 
sin and his desperate desire to be freed from it bear within them the 
promise that there is a way to salvation. From where is it to come? It 
can come from above only. God almighty and all-merciful must provide 
it. 

When finally the writer comes to consider the question how the re- 
conciliation was achieved by Christ, we confess to a feeling of disap- 
pointment. His statements lack definiteness and clearness. He spends 
too much time in discussing the opinion of others, and when we get to 
sift out his own, there is not enough to satisfy us for the trouble of the 
long way we have traveled with him. He rightly rejects the moral in- 
fluence view of Christ’s work. Of course the cross will always exert 
a powerful moral influence, but it means more. Ghrist suffered for the 
sin of man, He bore God’s reaction againt sin in His flesh and soul. He 
offered His life of perfect obedience in doing and suffering. His death 
has often been over-emphasized as tho that was all and the rest of His 
life did not matter. That was a mistake, but, nevertheless, His death 
is the climax of His life of obedience and the essence of His saving 
Vhs All this is said by the author. That, however, God is the sub- 
ject of reconciliation, not the object; that His love provides the sacrifice 


ra 


Book Review. 399 


for the sinner to save hini from the divine wrath he is under by nature; 
that Christ suffered the penalty of sin, altho in principle only, not quan- 
titatively; that Christ’s death vindicates the righteousness of God as 
well as his grace, and that in no other way the holiness of God’s love 
would be so impressively emphasized, all this is not taught with such 
force as it might have been. Above all, the position of Christ as the 
second Adam, the one who enters into the state and nature of the old 
race to share their weakness and assume their guilt, and, by perfect 
obedience and fellowship with God, rises to the victory over sin and 
Satan, to be the head of a new race, who, His members by the spiritual 
relationship of faith, derive from Him freedom, grace and life: this 
grand view of the apostle with its marvelous suggestiveness the author 
barely touches upon. But whatever little criticism we may choose to 
make, we repeat what we said in the beginning, there is no one who de- 
cides to get the book and will take the author as.a guide into the his- 
tory and meaning of this great doctrine, but what will thank us for 
having acquainted him with the book. 


Christian Internationalism by William Pierson Merrill. The 
Macmillan Co., N. Y. 1919. 300 pages. $.150. 

One of the questions before people today is that of the League of 
Nations. This book treats-of this subject from a Christian view-point. 
The first question that is raised is this: “‘What is the function and 
mission of Christianity in the world?” Two conflicting conceptions are 
prevalent here, one that Christianity has no interest in the practical af- 
fairs of this world, but should be mainly interested in the “other” 
world, the other that Christianity has a natural place and function in 
this world. The latter seems to be the logical one to accept. On this. 
foundation then he builds up the argument that as Christians we must 
also be international. This thought is fundamental to Christianity and 
the Bible. The Jews seemed to be exclusive and national, but the 
prophets rose to a higher plane; think only of Isaiah, Jonah, Micah. 
The New Testament thru the teachings of Christ and the apostle Paul 
is clearly international in its teaching of Brotherhood. The history of 
the first Christian Church, as so ably pointed out in Harnack’s “Mission 
and Expansion of Christianity’ was international in its scope. Mis- 
sionary work has never been limited to one nation, but has been in 
accordance with the spirit of its founder, has been international. De- 
mocracy is shown to be something that “gives a square deal and a fair 
chance to the average man and family.” Patriotism and international- 
ism are not opposed to each other. The League of Nations must be 
founded on this broad Christian basis. Kant’s classic pamphlet “Zum 
ewigen Frieden” is repeatedly quoted. Serious problems confront such 
a League of Nations. How will it meet the changing needs of the 
world situation? How about the problem of the small state? How 
about administration? Police? Graded scale of armament? Economic 
relations? Christianity would solve these problems. The 15th Psalm 
is beautifully transcribed by putting “NATION” in place of pronouns. 
‘The Church can foster the spirit of optimism and hopefulness. The 
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book closes with the words of Lincoln, “With malice toward none, with 
charity for all, with firmness in the right as God gives us to see the | 
right, let us strive onward to finish the work, in which we are engaged 


to do all that may achieve a just and lasting peace among all nations. 
—T. Lehmann. 


Money the Acid Test by David McConaughy. (Laymen’s Mis- 
sionary Movement, N. Y.) 1918. 190 pages. 65 cents. 

Amongst the recent books on stewardship the one by Mr. McCon- 
aughy is one of the most interesting and practical. It is somewhat 
superficial. It is dedicated to all Stewards of the manifold grace of 
God who look upon all of life as a sacred trust and would so use it as 
to have a conscience void of offense toward God and men always. The 
discussion lifts stewardship to a high plane of Christian idealism. His 
fundamental conception of stewardship is that of partnership with God 
who is a preferred creditor. This partnership involves a stewardship — 
which is not of a servile nature, but one of henor as well as responsibil- 
ity. That the use of money is the acid test of character is abundantly 
true. For whatever a man works at, whether it be manual or mental 
labor, the only asset he can “carry forward” to his eternal account is 
how he has used his gifts to the uplift of his fellowman, and to the 
glory of God. It conceives of ALL OF LIFE AS A STEWARDSHIP. 
It speaks’ of “ACQUIRING” being done in the right spirit only if the 
program of God is undertaken. It speaks of “SPENDING” only from 
the view-point of “use me or lose me.” It speaks of “SAVING” in re- 
lation to the kingdom of God. “GIVING” is spoken of from the view- 
point of undertaking this act not from the “top.of the purse, but from 
the bottom of the heart.” The Biblical idea of PROPORTIONING, AC- 
COUNTING and USING YOUR MONEY TO INFLUENCE OTHERS, is 
brought out thru very practical illustrations. How character is influ- 
enced by money is brought out by this inscription that was put on he 
gravestone of a western grocer: 

“Born June 7, 1859: A human. 
Dies— 19— 
A wholesale Grocer.” 
A valuable bibliography is found at the end for further information on 
‘present-day conceptions of Stewardship. —T.L. 
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